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Abstract 

This thesis reflects research undertaken over the past eight years about the way in 

which the Bible has been brought to bear on a number of frameworks within the 

South African socio-historical context. It is argued that it is not at all surprising that 

the Bible would become a part of the dialogues of the church; the Bible remains the 

source of the Christian identity of the churches in South Africa in a very particular 

way. Nor is it really unexpected that the Bible would be influential in discussions on 

broader societal issues in South Africa. With * 80% of the South African populace 

subscribing to the Christian faith, and with the most prominent strands of Christianity 

found in South Africa making so much of the role of the Bible in their lives of faith, it 

would be perplexing if the Bible had indeed not been a major feature in these 

debates. The Bible spoke and speaks to church and country in South Africa. Put 

differently, as a phenomenological formulation: the Bible is brought to speech, that 

is, is brought to communication within the closer ecclesiological precincts as well as 

the broader socio-political environment of South Africa, precisely because of the 

particular religious configurations that characterise church and culture locally. 

The following is thus, albeit retroatively, posed as a general research question 

running centrally through all the research essays under review here: How was the 

Bible brought to communication within different spheres of the South African society? 

A total of nine scholarly publications are included, although in fact they represent 

seven research outputs. In hvo cases the research was first published as chapters 

in books, and was then re-published in article format. 

The most important conclusions reached, are: 

that the Old Testament is a vastly under-utilised source for communicating 

Christian spirituality, a state of affairs for which ten reasons can been 

indicated; 

that literal Bible translations are more effective in engaging Bible readers, 

because they invite active, interpretative participation by the intended 

receivers; 



that the use of the Bible for political purposes, even for opposing political 

causes, always reduces the Bible to a rhetorical tool, namely to substantiate 

views being propagated; 

that the present government's communication on religious matters has been 

rhetorically ambivalent: while continued funding for university programmes of 

- by name - Biblical Studies, has been questioned in Parliament and 

elsewhere, the churches (for whom the Bible is central to their identity and as 

a motivational force) are called upon to support government's social relief 

programmes; 

that the editorial and other comment columns of newspapers offer a 

substantial, yet vastly under-utilised resource for preachers in their attempts 

to deliver contextually relevant sermons; 

that deliberate consideration given to persuasive variables are of substantial 

importance to preachers; most important, though, for the long term 

effectiveness of the Gospel message, is the perceived integrity of the 

preacher; 

that both the Old and New Testaments offer substantial resources for the 

enhancement of communication and the building of relationships between 

different church denominations, with the caveat, though, that texts should not 

be misinterpreted, as has been the case, since this undermines the integrity of 

such processes. 

The ways in which the Bible has been used in these different societal spheres are, 

thus, varied, yet seldom satisfactory. By indicating the problems and perspectives 

that have come to light through these research projects, a contribution may be made 

towards a more mature society in which religion plays a constructive role, and is, as 

a corollary, respected for what it is in its own right. 

Key words: Religious communication, Bible, church, society, debate. 
*** 



Opsomming 

Hierdie tesis reflekteer navorsing wat oor die afgelope agt jaar onderneern is oor die 

rnanier waarop die Bybel ter sprake gebring is binne 'n aantal fasette van die Suid- 

Afrikaanse sosio-historiese konteks. Dit is geensins verrassend dat die Bybel deel 

sou word van debatte binne die kerk nie; die Bybel bly irnrners op 'n besondere 

rnanier die bron van die Christelike identiteit van die kerke in Suid-Afrika. Ook is dit 

geensins onvetwags dat die Bybel sterk invloed sou uitoefen in gesprekke rondorn 

breere sarnelewingskwessies in Suid-Afrika nie. Met * 80% van Suid-Afrika se 

inwoners wat die Chrstelike geloof onderskryf, en met die rnees prorninente strorne 

van die Christendom in Suid-Afrika wat 'n hoe prernie op die rol van die Bybel in 

rnense se geloofsbelewenis plaas, sou dit inderdaad rnoeilik verklaarbaar gewees 

het as die Bybel nie 'n belangrike faktor in hierdie debatte was nie. Die Bybel het 

gespreek, en spreek steeds, tot kerk en land in Suid-Afrika. Anders gestel, as 'n 

fenornenologiese forrnulering: die Bybel word tot spraak gebring, oftewel, tot 

kornmunikasie gebring binne sowel die enger kerklike kringe as die breere sosio- 

politieke landskap in Suid-Afrika, juis vanwee die spesifieke godsdienstige 

uitdrukkingswyses wat kerk en kultuur plaaslik kenrnerk. 

Die algernene navorsingsvraag wat, terugskouend, gestel word en sentraal staan 

aan al die navorsingsopstelle wat hier onder die loep korn, is: Hoe is die Bybel binne 

verskille sfere van die Suid-Afrikaanse samelewing tot kommunikasie gebring? 

'n Sorntotaal van nege wetenskaplike publikasies word ingesluit, hoewel dit eintlik 

sewe navorsingsuitsette verteenwoordig. In twee gevalle het die navorsing eers as 

hoofstukke in boeke verskyn, waarna dit as vakwetenskaplike artikels weer 

gepubliseer is. 

Die rnees belangrike gevolgtrekkings waartoe gekorn is, is: 

dat die Ou Testament as 'n bron vir die kornrnunikasie van Christelike 

spiritualiteit, grootliks onderbenut is - 'n stand van sake waarvoor tien redes 

aangevoer kan word; 



dat letterlike vertalings van die Bybel meer effektief is om Bybellesers te 

betrek, omrede sulke vertalings aktiewe, interpreterende deelname by die 

bedoelde ontvangers ontlok; 

dat die gebruik van die Bybel vir politieke doeleindes, selfs al is dit ten 

behoewe van teenoorstaande politieke strewes, altyd die Bybel tot blote 

retoriese instrument reduseer, naamlik om bewyskrag te verskaf aan die 

sieninge wat voorgestaan word; 

dat die huidige regering se kommunikasie oor godsdienssake retories 

ambivalent oorkom: hoewel die voortgesette befondsing van 

universiteitskursusse in - by name - Bybelkunde in die Parlement en elders 

bevraagteken is, word die kerke (vir wie die Bybel sentraal staan aan hulle 

identiteit, en dien as motiveringskrag) tog opgeroep tot steun aan 

regeringsinisiatiewe rondom maatskaplike noodverligting; 

dat die redaksionele en ander kommentaarkolomme van koerante 'n 

belangrike, dog grootliks onderbenutte bron bied vir predikers in hulle pogings 

om kontekstueel-relevante preke te lewer; 

dat dit van groot belang is vir predikers om doelbewus aandag te skenk aan 

oorredingsveranderlikes; van grootste belang vir die langtermyn- 

doeltreffendheid van die evangelieboodskap is egter die waargenome 

integriteit van die prediker; 

dat beide die Ou en Nuwe Testarnente substansiele hulpbronne bied vir die 

bevordering van kommunikasie en die uitbou van verhoudinge tussen 

verskillende kerkdenominasies, met die voorbehoud dat tekste nie foutiewelik 

aangewend moet word, soos wat dikwels die geval was nie, aangesien dit die 

integriteit van sodanige prosesse ondermyn. 

Verskillende maniere waarop die Bybel in hierdie sosiale sfere aangewend is, word 

dus gevind, maar min van di6 gebruikswyses is werklik bevredigend. Deur in hierdie 

navorsingsprojekte probleme aan te dui en perspektiewe aan te bied, word 'n bydrae 

gelewer onderweg na 'n meer volwasse samelewing waarbinne godsdiens 'n 

konstruktiewe rol speel, maar daarrnee saam, waarin dit in eie reg erken word. 

Sleuteltenne: Religieuse kommunikasie, Bybel, kerk, samelewing, debat. 
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Preface 

The format chosen for the presentation of this dissertation is that of the collection of 

a series of scholarly publications around a central theme, as authorised by the 

relevant regulations of the university to which this dissertation is submitted. 

The publications concerned here all have a single author, namely the candidate for 

this PhD, which therefore precludes the need for indicating which sections of the 

publications are for the account of which co-author. In addition, all publications have 

already appeared in refereed and accredited scientific publications, which satisfies 

relevant university regulations in this regard too. 

The publications concerned are: 

"The Old Testament in Christian spirituality: perspectives on the 

undervaluation of the Old Testament in Christian spirituality". HTS 

Teologiese Studies / Theological Studies 5912, Junie 2003, 433-450. 

"Elke vertaling is 'n vertelling. Opmerkings oor vertaalteorie, geillustreer 

aan die hand van die chokmatiese ratio interpretationis". Old Testament 

Essays. 1513, December 2002,754-765. 

"The Bible in the apartheid debate", in Hofrneyr, JW, Lombaard, CJS & 

Maritz, PJ (eds) 2001. 1948 + 50 years. Theology, apartheid and church: 

Past, present and future (Perspectives on the Church I Perspektiewe op 

die Kerk, Series 5: Vol. I),  69-87. Pretoria: IMER (Institute for 

Missiological and Ecumenical Research), University of Pretoria. 

"The lefl governing hand and the right governing hand: begging for a 

church without public hands?" Journal of Theology for Southern Africa 109 

(March 2001 ), 17-24. 

0 " 'n Woord vir ons wereld. Kontekstuele prediking met behulp van 

komrnentaarjoernalistiek". Praktiese Teologie in Suid-Afrika 1611, 2001, 

19-39. 

"The Bible and ecumenism". Ekklesiastikos Pharos 8311&2, 2001 (New 

Series 12), 149-160. 

"Oortuiging" en prediking - woordspel op 'n "hartsaak". Skrif en Kerk 2113, 

viii 



2000, 607-620. 

"Ecumenism and the Bible", in Lombaard, C (ed.) 1999. Essays and 

exercises in ecumenism; 26-41. Pietermaritzburg: Cluster Publications. 

" 'n Woord vir ons wereid: Kontekstuele prediking met behulp van 

kommentaarjoernalistiek", in Lombaard, C (red.) 1999. "...in die wereld ..." 
Vyf bydraes tot kontekstuele prediking, 22-46. Johannesburg: Lewende 

Woorde. 

Each of the publications assembled here is introduced by a brief description of its 

background and content, along with an indication of the way it relates to the other 

publications gathered here and to the central research theme, formulated as: How 

was the Bible brought to communication within different spheres of the South African 

society? 

An overview of the sub-discipline of religious communication introduces these 

publications, at the same time indicating how these publications relate to this sub- 

discipline of communication studies and to one another. A brief closing section to 

this dissertation indicates a means by which the value of the subdiscipline of 

religious communication may be extended. 



1. Introduction, orientation and overview 

1.1 INTRODUCTION, ORIENTATION FROM PHILOSOPHY OF 

SCIENCE, THEORETICAL APPROACH 

I .I .I Introduction 

Over the past eight years I have been engaged in researching the way in which the 

Bible has been brought to bear on a number of frameworks within the South African 

socio-historical context. It is of course not at all surprising that the Bible would 

become a part of the dialogues of the church (cf. Lombaard 2001a:69-70); the Bible 

remains the source of the Christian identity (cf. Lombaard 1999a:33-34; 2001a:83) of 

the churches in South Africa in a very particular way. Nor is it really unexpected that 

the Bible would be influential in discussions on broader societal issues in South 

Africa. With + 80% of the South African populace subscribing to the Christian faith', 

and with the most prominent strands of Christianity found in South Africa making so 

much of the role of the Bible in their lives of faith (Lombaard 2001a:69-70), it would 

be perplexing if the Bible had indeed not been a major feature in these debates. The 

Bible spoke and speaks to church and country in South Africa. Put differently, as a 

phenomenological formulation: the Bible is brought to speech, that is, is brought to 

communication within the closer ecclesiological precincts as well as the broader 

socio-political environment of South Africa, precisely because of the particular 

religious configurations that characterise church and culture locally. 

- - - -- 

1 That is according to the 2001 census data. See 
http://www.statssa.gov.zalSpecialProjecWCensus2OOl /Census/temp/Religion%20by%20District%20 
Counci12003725413596.xls . See also 
http://www.statssa.govralSpecialPmjecWCensus2001/Census/Database/Census0h2O2OO1/District% 
20Councils/Persons/Religion . 



1.1.2 Orientation from philosophy of science 

The phenomenological nature of the latter formulation is intentional, because it is 

important for the correct appreciation of the nature of the work that is to be evaluated 

here en route to awarding the PhD in Communication Studies (more specifically, in 

the sub-discipline of religious communication). It is important in the sense that none 

of the publications that are to be evaluated, should in the first instance be seen as of 

a confessional nature. These chapterslarticles are not solely affirmations of faith. Of 

course, academic writings that contain overt declarations of faith, cannot for that 

reason alone be regarded as academically unsound. Such publications would 

however find a home only within a faculty of theology. 

Equally apparent, on the other hand, is the actuality that an entirely descriptive 

approach to our subject matter here would be as humanly unattainable as would be 

a wholly confessional approach to any discipline of science. Philosophy of science 

has taught us that the modernist attempts at separating completely "fact" and 

"interpretation" are devoid of validity (cf. Mouton 1987a:lg; 1987b:57-79). 

Objectivism in science, as in all other fields of human endeavour (6. e.g. Lombaard 

2002a), does not exist. Rather, science as a human activity is a perspectivist 

undertaking - not in any fatalistic sense, though, but in the proper scientific sense of 

a reflected, that is a considered and logically argumented, perspectivism. Such 

reflected perspectivism therefore entails that one is alert to one's own theoretical 

assumptions; one is candid about them; these assumptions are subjected to frequent 

scrutiny; and critical comparisons with analyses of the same subject matter from 

other perspectives is an inherent part of the practice of science. 

1 .I .3 Theoretical approach 

These views from the philosophy of science stated above have direct impact on the 

manner in which one finds one's way within the available theoretical approaches to 

one's area of study. As far as theoretical approaches to the field of religious 

communication are concerned, three broad approaches can be posited. The first 



may be termed a "neutral approach" to the study of religious communication; the 

second may be labelled a "confessional approach" to the study of religious 

communication; the third may be referred to as a "critical perspectivist approach" to 

the study of religious communication. 

Each of these approaches will now be described briefly, critically weighing the merits 

of each, and indicating the position taken within the matrix of these possibilities in the 

publications to be evaluated below. 

On a personal note, and with reference particularly to the middle part of the previous 

sentence, I should like to indicate here the intensely enlightening nature the exercise 

of placing, retrospectively, my own work within the network of theoretical approaches 

to religious communication has been. This exercise namely entails laying bare - 
through a process of meta-theoretical reflection that may be described as self- 

analytical or introspective - the assumptions that had in my own research often been 

unreflected, perhaps even taken retlecsively, or at the very least had not been 

considered in such a systematic manner as offered here, and had accordingly been 

based on a vague sense of what "rings true" within my own broader context. Of 

course, this implicit, unspoken reliance on what "rings true" is most often the case in 

any scientific endeavour: as for instance the study of Deist (1994; cf. Lombaard 

1998:645-646) had shown with particular reference to the way the Bible had been 

employed in the history of the Dutch Reformed Church in South Africa, what "rings 

true" has to do with much more than any romantic notion of the pure pursuit of truth 

or with merely a formal fit of findings with the current state of the particular scientific 

discipline. This exercise of placing one's own work within what I have referred to as 

the network of theoretical approaches to religious communication, is one way of 

putting into practice the "reflected perspectivism" briefly considered above. 

With the latter statement I have, of course, placed myself even more firmly than had 

been indicated in the brief discussion in 1.1.2 above, within the perspectivist 

approach to science. Naturally, this should be read too, then, as the foundational 

position from which the discussion in 1.1.3.1 - 1.1.3.4 below advances. 



1.1.3.1 The "neutral approach" to the study of religious communication 

Religion is perhaps more susceptible than most other fields of human inquiry to what 

may be referred to as detractors from the ideals of scientific objectivity. Deep seated 

emotions, prejudices, existential commitments, social and cultural and other 

affiliations all hold wary promise of detracting from what modernist science would 

consider disinterested science. The pursuit of knowledge should be free from 

subjective human values, this view of science holds. 

Though the positivist philosophy that lies at the foundation of this view of science (cf. 

Mouton 1987b:57-79) may in extreme positions deny the legitimacy of religion 

altogether, the more nuanced and more broadly accepted positions within this world 

view would hold that religion is a well established human practice, and may as such 

be studied legitimately, be it by philosophical, psychological, comparative, 

phenomenological or, most probably, a combination of these and other means. The 

point on which this approach would insist, though, is that researchers should remain 

neutral in their study of religion@). Researchers may not allow their own 

backgrounds and personal commitments to interfere with their work, if it were to 

retain its intellectual integrity. Allowing such considerations to enter into the scientific 

process would render the results questionable at the least; most probably, 

scientifically worthless. Researchers into religion should therefore bracket their own 

presuppositions, as it were, in order to practice good, that is "objective" science. 

The ideal position from which to study religion in this approach, one could surmise, 

would probably be one of atheism, or, perhaps, agnosticism. One's own views on 

the existence of God, the validity of religion, the relationship between religions and 

other related matters would therefore not interfere - or not interfere quite as easily - 
with one's scientific investigations, than would have been the case if one were 

committed to certain religious views. The researcher would remain neutral (cf. 

Nielsen 1983:15, reacting to the views of Freud and Feuerbach in this regard). 

This kind of view of science and, more specifically for our purposes here, of scholarly 

approach to religious communication will be drawn into question below, by 1.1.3.3 in 

particular. However, this "neutral approach" to the study of religious communication 



is not without its value. Most particularly, for the moment, this approach has 

rendered us the tools of phenomenological analysis of religion in a way that would 

have been difficult within a confessional approach (see 1.1.3.2. below). It is, 

therefore, not the phenomenological approach itself that usually comes in for critique 

below, but its philosophical underpinnings (cf. Rossouw 1987:91-110 for an overview 

of phenomenological method), namely when it is placed in an uncritical way within 

the parameters of modernist views of science and, hence, an unreflected "neutral" 

scholarly approach to religious communication. 

1.1.3.2 The "confessional approach" to the study of religious communication 

For our purposes here, the "confessional approach" to the study of religious 

communication may be described as the opposite of the "neutral approach". 

Interestingly, though, these two approaches share the element of uncompromising 

commitments to a certain view of religion. Such commitments would however lie in 

diametrical opposition (namely: "no religious commitments" versus "only mylour 

religious commitments"). In both approaches, though, these commitments may be 

either intuitive, inadvertent, unawares, indifferent, uninformed or intentional, 

deliberate, calculated, studied, considered. 

In the case of the "confessional approach" to religious communication, such 

commitments would entail that one's own position - whether it be personally chosen, 

culturally inherited or socio-politically enforced - would always be regarded positively, 

and would always be regarded in an exclusivist kind of way. The latter would imply 

that the own religion (be it Christianity, Islam or Judaism, for instance), the own 

denomination (be it Baptist, Sunni or Hassidic, for instance), or the own "conventicle" 

(a substratum or sub-substratum of the denomination that views itself as the purest 

expression of that particular faith) within a particular denomination, would always be 

regarded as the only "true way". 

It is here that religious fundamentalism, in its different degrees, may be placed (cf. 

Alley 1990:267-271), though it must be kept in mind that the spectrum advances far 

beyond the reaches of what is usually understood as religious fundamentalism. In 

fact, liberal, syncretistic or secularised expressions oflon religion@) may find their 



place here too, in the case that no options other than those advanced by a particular 

propagandist (not meant here in any derogatory sense) may be acknowledged as 

legitimate (6. van den Bercken 1989:97-104 especially). 

It is imperative to note, though, that the majority of works that may be put under this 

heading are not given to such extremist leanings. These are publications (such as 

Kraft 1999; Ward 1994, Arthur 1998:36-47) which do not subscribe to any form of 

neutrality, but is consciously aimed at a certain readership andlor subject matter. 

Options other than the own may not be acknowledged, for which a whole range of 

reasons may exist, but the predominant intention of such publications is to serve the 

own constituency. 

This kind of approach is not automatically uncritical, as may at first be assumed, 

most particularly of the more extreme versions of the confessional approach. In fact, 

"outsiders" to one's own confessionally committed position would always be 

denounced by using certain arguments, and even "insiders" would be assessed 

resolutely by means of the most fundamentally held tenets of belief andlor the most 

entrenched traditional practices. Critical engagement does occur, thus. The point is, 

however, that with this kind of approach the source or measure of critical 

assessment would never be a counterpoint taken externally to what is traditionally 

held; it would always be an internal source or measure. Nor could it even 

contemplate employing such an exterior source or measure. This may therefore be 

called a "closed system" or an "inward focussing system". The purpose of the 

scientific discipline of religious communication (or of any other science, for that 

matter) would in this approach be to affirm and strengthen what is already accepted, 

by adding greater depth and scope. 

The latter, taken on its own, is of course not of necessity an unacceptable motivation 

for scientific endeavours. It is however the inclination that one would encounter 

within more extreme versions of the "confessional approach", to make this the sole 

criterion for valid science - its raison d W e  - that is problematic. Such a view of 

science is restrictive, and not inclusive of wider possibilities inherent to any vigorous 

pursuit of science. 



This approach to religious communication, though, has to its credit that it 

demonstrates the depth of insight inherent to an insider's role within a particular 

religion (cf. Rabe 2003 on the insider-outsider issue) - a depth of insight an outsider, 

coming to the subject matter from a "neutral approach" to the study of religious 

communication, could never hope to attain. 

1.1.3.3 The "critical perspectivist approach" to the study of religious communication 

The above brings us to a third possible approach in religious communication 

scholarship, which I have termed "critical perspectivist". This approach seeks to 

appropriate the strengths of each of the two aforementioned approaches, whilst not 

absorbing the too restrictive underpinnings of either. The "critical perspectivist 

approach" to the study of religious communication is certainly not holistic (a modem 

"power word" or "applause clause" that has become more or less devoid of authentic 

meaning), in that it does not seek to be all things to all people. Rather, researchers 

working within this approach would be clear about their broader philosophical and 

more specific theoretical assumptions, and would be conscious that these 

assumptions, along with a range of conscious and subconscious personal 

allegiances, bring both positive and negative aspects to bear on their practice of 

science, even if they may not always be fully aware what all of these positive and 

negative aspects are or entail. Examples of such an approach include the 

publications such as that by Attfield (2001). 

This approach, post-modernist as it is in spirit2, can therefore employ 

phenomenological description without assuming that such description is either value- 

free, nor maintaining that it renders "truth" in any absolute sense. Critical inquiry 

remains a continuous enterprise; answers are not timeless. The words "science" 

Note, though, that I do not accept (with Giddens 1991:2-3 8 1990:45-54) the traditional objection to 
post-modernism, namely that it allows for (almost) any possibility - a la Derrida - and therefore allows 
for no integrity or stability within the human condition, including scholarship. This view of mine is in 
line with a further minority view on the matter of post-modernism, which is that post-modemism is in 
reality not a cultural phase aRer modernism, but merely the latest development within modemism 
(Giddens 1990:45-54). Post-modernism, hence, can and does have its truths too. Post-modernism 
differs from modernism and inherited Greek philosophy, though, in that it appreciates competing 
truths, not seeking one value in order to elevate it above all others and for all time. 



and "scholarship" are understood to be grammatically and intrinsically participial 
in nature. 

Equally, the perspectivist character of the scientific endeavour can now not only be 

acknowledged, but also embraced. Freed from the unattainable goals of modernist 

scholarship, science now revels in its humanity3. Researchers' personal histories, 

academic training and philosophical-theoretical points of reference are not detractors 

from science, but contribute to it. Scientists practice their craft all the while 

acknowledging these "personal effects", and in so doing, invite others to engage in 

similar activity, which would add to a richer mesh of intersubjective human 

understanding of the subject area under investigation. 

Knowledge is insight, which springs from certain broad frameworks. Knowledge 

remains subject to revision, because critical evaluation - taking the critical 

counterpoint both from within and without the own framework - never ceases. 

Critical perspectivism in the sciences, and for our purposes here in the sub-discipline 

of religious communication, thus finds its academic integrity in the quality of the 

intellectual activity involved. Human activity does not detract from science; human 

activity finds its place in the very nature of science. The quality of the intellectual 

activity involved is not measured by criteria external to humanity (as the "neutral 

approach" would have it) or by internal criteria (as the "confessional approach" would 

have it), but by other, similarly critical scholars. 

Science is, thus, a social process. Knowledge is intrinsically intersubjective. This 

kind of view of science comes close to the romantic spirit of classical European 

Renaissance culture, and in some sense gives expression to the existentialist spirit 

inherent in post-modernism. 

It is within this broad framework that the publications reprinted here for the PhD are 

to be understood. To spell this out in a more material way: it is clear from the 

Science thus delights in the limitations of humanity, rather than feeling trapped within the 
determinism of its acknowledged theoretical limits, as modernist science is wont to criticise this 
appmach - neglecting, all the while, to face the reality that it too is simply an approach, in which one 
could either feel trapped, or, after realising the relative nature of its being and all others, at best relish 
this utterly human nature of scholarship. 



publications that I write from within a certain Christian frame of thought, namely a 

Reformed frame. Equally clear is the actuality that it is not an inward looking frame, 

in my case, but one that has been enriched by a number of features: my dual 

academic backgrounds in communication and theology; my professional experience 

which reflects both these backgrounds in a variety of ways; my interest in 

philosophical disciplines such as philosophy of science, philosophy of religion, and 

hermeneutics; my broad and thorough ecumenical and - to a more limited extent - 
inter-religious exposure; my ongoing, interdisciplinary academic reflection on the 

discipline of religious communication (the most systematic expression of which is to 

be found in these pages); my life-long interest in church practice; my ever-growing 

interest in politics ... This list could be expanded ad infinitum. The point is, though, 

that all these features and more co-determine the perspective from which I write. At 

the same time, these very same features are those that enable me to practice 

science in a critical way. My academic identity and my intellectual pursuits are, thus, 

per definition both critical and perspectivist. 

It is from this foundation that readers are invited to apply their minds in this process 

of critical evaluation too. Science is, as was stated above, a social process, 

intrinsically intersubjective. It is through precisely such a social, intersubjective 

evaluative route that the scientific merit of this thesis based on research publications 

will gain its academic integrity. 

1.1.3.4 Orientation over the field of religious communication 

A brief orientation of the field of religious communication is now provided, in order to 

describe the particular placement of the research publications within the field of 

religious communication. 

Like most, if not all the fields of science in our time, interdisciplinarity is a 

characteristic of the specialism called "religious communication". As the appellation 

itself indicates, two broad fields of scholarship are included, namely Religious 

Studies (which for our purposes here is regarded as synonymous with terms such as 

"Theology", "Divinity", "Biblical Studies" and the like) and the Communication 

Sciences (meant here not in the senses of physical electronics, research on hearing 



and speech defects, or satellite engineering, for which this designation has of late 

come to be used for). At once, the sub-disciplines in both these fields are included: 

homiletics, exegesis, missiology and journalism, marketing and small group 

dynamics - to name randomly three examples within each of these fields of 

scholarship. 

These two fields have already been proven in practice to be compatible for scholarly 

purposes. To limit ourselves for the moment to the South African scene and again to 

no more than three cases within the two fields involved here for illustrative purposes: 

from the perspective of communication studies, for instance, the work of Rensburg 

(1989), Slabbert (1992) and Venter (1994) on religious matters may be noted; in the 

field of Religious Studies, the work of Dierks (1986), Pieterse (1987) and Vos (1995) 

may be mentioned for their use of insights from communication theory and research. 

The growing interest in this productive overlap between the two fields of 

communication and theology is evident too from the steep increase in the number of 

publications in this cross-over field since the 1980s. 

At the same time, though, it must be noted that religious communication may be 

analysed from outside the two disciplines immediately implied by its name. This is 

found, for instance, in works by Salladay (1976) and Webster (1981), on 

sociolinguistics within a religious community. It is evident from these examples, that 

religious communication may justifiably be studied from outside the immediate 

spheres of what has traditionally fallen under the respective disciplines of either 

communication studies or religion scholarship. 

As a brief indication of only some of the possibilities of the productive overlap 

between communication and theology, coming now primarily from within each of 

these disciplines, the following studies may be mentioned: 

proposing general (e.g. Slabbert 1992) or Christian (e.g. Attfield 2001; 6. also 

Du Toit 1992:178-192) theories of religious communication; 

indicating spiritual, religious and symbolic components inherent in 

communicative acts (e.g. Schultze 2000:87-110) or, on the other hand, 



reinterpreting religion as communication by characterising the former as 

"sakrales fsenomenologi" (Wind 1987); 

the relationship between the mass media and the church (Poderman 1996; 

Baum 1993:63-70; Soukup 1993:71-79; Russo 1993:91-98; Schultze 

2000:lll-121). with as some of the dimensions of this interaction, religion in 

the secular news media (Mowery 1995:85-87; Metz 1993:57-62; Fuchs 

1993:82-85, Woodward 1993:99-110; Froneman 1989), and - more or less - 
its converse, the way religions make use of mass media (Ward 1994; Peck 

1993; Schultze 1991); 

the relationship between church and journalistic life (Curtis 1990:217-230; 

Henze 1993:lll-118) or between religious proclamation and secular 

advertising (Van Zijl 1995); 

the ambivalent role of both the media (Gumucio 2001:24-32) and religion 

(Himes 2001:43-51) on issues of war and peace; 

comparative textual-situational analysis for the purposes of enhancing 

communication between church denominations (Weiser 1992:Q-34); 

religious journalism (Gaum 1984); 

the interrelationship between communication and religion in the context of 

current globalisation (Karecki 2002:145151; Arthur 1998; Verstraelen 1996); 

spirituality and communication (Boom 1995; Kirkwood 1994:13-26; Muller 

1992); 

the communication of theological and general morality within public discourse 

(Snyman 2002:39-48; Lategan 1999); 

the communication of a religious message through music, both modern (Gill 

1990:12-24) and African traditional (Stinson 1998), or through art (Van der 

Merwe 1999); 

the way in which religions come to permeate certain cultures (Biematzki 

1991); 

the role of communication in religious education (Joubert 19941-9); 

Bible translation as intercultural communication (Nod 2002:98-116; 

Wendland 2001 : 1-33); 

the debate between the religious and natural sciences (Du Toit 2002:1011- 

1031); 



persuasion in a religious milieu (Baesler 1994:61-72; Rogsdale & Durham 

1987:9-14), and more intense, conversion (Kellet 1993:71-83); 

dialogue between religions (Louw 1994: 1-8; Fouchb 1996: 79-1 02); 

religious communication in oral form - ancient (Boneham 1991:l-8), traditional 

African (Van Heerden 2002: 462-475) and modern-ecstatic (Hubble 1995). 

Again, here, the list of possibilities may be expanded almost endlessly. In South 

Africa, however, the study of aspects of religious communication specifically from 

within the communication studies paradigm has been of a different character. The 

three most extensive local studies on religious communication - those by Rensburg 

(1989). Slabbert (1992) and Venter (1994) - share certain characteristics: 

All three these scholars relate in some way to De Klerk (1988:29-35), most 

often as a result reflecting the strongly psychological slant to De Klerk's 

contribution to religious communication4; 

All three implicitly demonstrate, by way of somewhat apologetic remarks 

interspersed at different points in their studies, feelings of insecurity about the 

validity of the discipline of religious communication; 

All three stand strongly in the scientific tradition of logical positivism5, from 

which they try to detach themselves - the chosen field of study by its very 

nature nudges one in this direction -, but they cannot break with the modernist 

scientific ideals in the social sciences, particularly as these ideals have found 

implicit expression in communication studies locally: searches for broadly 

explanatory (and usually graphic) models, which for that reason produce 

exploratory studies which sacrifice depth for the sake of breadth; 

All three try to gain some form of broader religious connection in their work by 

incorporating non-Christian or non-traditional Christian forms of religious 

expression into their work, yet none can do other than reflect the particular 

Christian context of South African society and of their own background; 

4 De Klerk himself evidences very little in his religious communication work of his specific 
Potchefstroom-Reformed theological training, probably because of his substantial background in 
philosophy. 

This is a characteristic, though, of local communication science in general, particularly as practiced 
at some Afrikaans language universities, and strongly related to American empiricism - as indicated 
by the almost mandatory questionnaires with statistical work in Afrikaans master's and doctoral theses 
in communication science - and individualism. 



This latter reflection, though, is more often than not based on popular ideas 

about God and divinity, rather than on thoroughly investigated theological 

constructs - none of the three evidence any form of academic training in 

Religious Studies - which leads them to unconsidered positions regarding a 

range of issues central to theology, on which vast bodies of fundamental 

literature may have been consulted6; 

All three rely strongly on what is called an existentialist frame of reference, yet 

without much philosophical grounding to this approach to life, and always 

drawing on Kierkegaard, yet more often than not with reference to secondary 

sources only7. 

These remarks are meant as a broad characterisation of the main works on religious 

communication in South Africa - a stream from which I naturally cannot divorce 

myself. Some of these influences have subtly affected my work too, probably in 

more unknown ways than known. 

This brings me now to a few remarks with which to characterise my own publications 

too, at least those I have gathered under the title "South African perspectives on the 

communication of the Bible in church and society". The implications of the latter part 

of this title is self-evident; however, the former wonts for some explanation. In 

particular, the term "communication" should be clarified, not in the usual definitory 

manner - at this juncture we find ourselves way beyond the basics of the usual 

definitions of communication, which is simply accepted here as a given for the 

intended audience - but in a grammatological sense. Almost without exception, 

when the term "comrnunication" is employed in communication studies and related 

disciplines, it is meant in a grammatically active sense. In the word itself lies implied 

the sense that communication occurs; almost by itself. Even when used as a noun 

and intransitively, "communication" carries a verbal denotative load (that is, a sense 

as a verb). "Communication" is a petformative, operative, almost participial 

phoneme. 

This is, of course, one of the inherent dangers of interdisciplinary studies: that one's expertise in one 
field is much greater than it is in the other@). 
' This reference to Kierkegaard is again typical of any kind of philosophical consideration included in 
communication studies at the Afrikaans language universities, yet in the vast majority of cases, the 
primary Kierkegaardian sources never find reference. 



However, the sense in which it is employed here, is different, namely in a passive 

meaning. Indicated here is not the way in which the Bible, as if by itself, 

communicates within the South African context, that is, speaks to or makes its voice 

heard within our society8. Rather, agents are involved here - humans by whom the 

Bible is brought to communication. This italicised passive formulation is the sense in 

which the term "communication" in the title of this paper is to be understood. Such 

an understanding is not only accurate for the way the influence of the Bible is 

indicated in the articles under revue here (e.g. Lombaard 2001:69-87), but also 

opens the door for a phenomenological approach, as indicated above. It thus fits 

well within the discipline of communication studies, sub-discipline religious 

communication. In short, the publications listed below concern critical analyses of 

the ways in which the Bible was brought to communication within different spheres of 

the South African society. 

In view of the above, thus, the following general research question could be posed, 

albeit retroactively, as running centrally through all the critical analyses under review 

here: 

How was the Bible brought to communication within different spheres of the 

South African society? 

The publications involved will now be listed and briefly described. The dimensions of 

religious communication will be indicated, as they occur in these publications. 

1.2 THE PUBLICATIONS CONCERNED 

A total of nine publications are listed below, although in fact they represent seven 

research outputs. Note, thus, that number 5 below is a re-publication in somewhat 

altered form of number 9, and number 6 is, similarly, a re-publication of number 8. In 

both these cases the research was first published as chapters in books, and was 

8 Such a way of reasoning is, of course, entirely valid, if one approaches the matter from a 
dogmatological or systematic-theological perspective. 
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then re-published in article format for the purposes of attracting state subsidies for 

research articles. All nine articles are listed below, though, for two reasons: first, in 

order to give account of the full picture, and second, very briefly to give pertinent 

information on the specifics of the particular publication. 

The publications are listed in reverse chronological order, that is, starting with the 

most recent publication 

1. "The Old Testament in Christian spirituality: perspectives on the 

undervaluation of the Old Testament in Christian spirituality". HTS Teologiese 

Studies / Theological Studies 5912, June 2003,433-450 

Originally from a paper read at the congress of the Southern African Society 

for Biblical and Religious Studies, 10 September 2002, at the University of 

Stellenbosch, this publication analyses the way in which the Bible is 

communicated both within the practical expressions of faith in the community 

of Christian believers and within the academic study of Christian spirituality. 

In both cases the use of the New Testament substantially surpasses that of 

the Old Testament, both quantitatively and qualitatively. Reasons for this 

communicative dynamic are posited. 

2002 

2. "Elke vertaling is 'n vertelling. Opmerkings oor vertaalteorie, 

geillustreer aan die hand van die chokmatiese ratio interpretationis". Old 

Testament Essays. 1513, December 2002: 754-765. 

Originally from a paper read at the congress of the Old Testament Society of 

Southern Africa, 11 - 13 September 2002, at the University of Stellenbosch, 

this article offers suggestions for communicating through Bible translations 

exegetical and theological insights to the Bible reading public. Going against 

the grain of particularly locally accepted translation theory and practice, this 

artide re-evaluates the ways in which the traditionally employed theories of 



translation manage to communicate certain contents to the intended target 

audience I readership. 

3. "The Bible in the apartheid debate", in Hofmeyr, JW, Lombaard, CJS & 

Maritz, PJ (eds) 2001: 1948 + 50 years. Theology, apartheid and church: 

Past, present and future (Perspectives on the Church I Perspektiewe op die 

Kerk, Series 5: Vol. I),  pp 69-87. Pretoria: IMER (Institute for Missiological 

and Ecumenical Research), University of Pretoria. 

Finding its first airing as a presentation to the 1999 Adult Education 

Gathering, First Presbyterian Church, Wausau, Wisconsin, USA, this chapter 

researches and evaluates the ways in which the Bible was employed 

rhetorically to enhance the communication of, respectively, the pro and anti- 

apartheid messages. It is concluded that the use of the Bible within political 

debate will always fail to appreciate the primarily religious nature of the 

messages of the Bible, and that in such cases the Bible is used merely as a 

rhetorically authoritative instrument to legitimate the preferred cause. 

The book in which this research has been included, has since 2002 been a 

prescribed work for the MPhil Applied Theology programme at the University 

of Pretoria, as well as for undergraduate research assignments in Church 

History. 

4. "The left governing hand and the right governing hand: begging for a 

church without public hands?" Journal of Theology for Southern Africa 109 

(March 2001), pp. 17-24. (From paper read at 2000 conference of the 

Southern African Society for Biblical and Religious Studies). 

This article analyses the ways in which, since 1994, different and even 

contradictory messages have been communicated by the South African 

government on the continuation of the study of religion at state universities. 

From these pronouncements, an attempt - the first, and until the formulation of 



the controversial recent school policy on religion educationg, only attempt - is 

made at fathoming the underlying, unstated thinking on matters religious 

within influential government circles. 

Special reference to this research was made in the Research Repod 2001 of 

the University of  ret to ria". 

5. " 'n Woord vir ons wereld. Kontekstuele prediking met behulp van 

kommentaa joernalistiek". Praktiese Teologie in Suid-Afrika 16(1), 2001, 19- 

39. 

In this article, a plea is made for the use of journalism, particularly the opinion 

pieces in newspapers, for the preparation of church sermons, in order to 

ensure more contextually relevant sermons. Employing such journalistic 

analyses is possible because of a surprising series of characteristics shared 

by the church and the newspaper industry, particularly in the Afrikaans 

speaking community. 

Special reference to this research too was made in the Research Repod 2001 

of the University of  ret to ria". 

6. "The Bible and ecumenism". Ekklesiastikos Pharos 83/1&2 (2001; 

New Series 12), pp 149-160. 

An analysis and critique is offered of the ways in which certain biblical 

passages are brought to communication in order to promote better relations 

between different Christian churches. Rather than unacceptable use of the 

Bible, firmer grounds for positive relationships between churches should be 

sought in a shared Christian identity. 

9 Cf. Lombaard 2003:13 1 http:l/www.naspers.wmIqilnph-bwcgisl-DDW 
?W0h3DNAAMLYN%20PH%20IS%2O%27Ch~~t~%2OLombaard%270/~26M%3D2%26K%3D44OO4O 

Cf. ~ . ~ p . a ~ . Z a / S e ~ i ~ e S / r e ~ e a r ~ h / r e p ~ ~ o O l /  , more specifically: 
h~p:llwww.up.ac.zalse~ices/researchlrepoOO1Ihighlightslafrlindex.html , under Theology". 
11 Cf. www.up.ac.zalse~ices/researchlreport2001/ . more specifically: 
http:llwww.up.ac.zalse~iceslresea~~h/repoOOlIhighlightslafrlindex.html , under "Theology". 
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2000 

7. "Oortuiging" en prediking - woordspel op 'n "hartsaak". Skrif en Kerk 

21 (3, 2000), pp 607-620. (Paper read at the 1999 Lewende Woorde sermon 

seminar, Dept. Greek & Latin Studies, R.A.U.) 

Two points are raised: first, that variables from persuasive communication 

research may be employed with success in sermons, and second, that the 

greatest persuasive factor within a sermon is the personal spiritual integrity of 

the person delivering the sermon. 

1999 

8. "Ecumenism and the Bible", in Lombaard, C (ed.) 1999. Essays and 

exercises in ecumenism; pp 26-41 (29 contributors). Pietermaritzburg: 

Cluster Publications. 

The contents of this chapter has been indicated under point 6 above. What 

should be added here, is that the research project of which the book is the 

outcome, was funded by the World Council of Churches. I acted as project 

leader and editor, with 29 contributors from six Southern African countries 

participating. 

9. " 'n Woord vir ons wereld: Kontekstuele prediking met behulp van 

kommentaarjoernalistiek", in Lombaard, C (red.) 1999. "...in die wereld ..." Vyf 

bydraes tot kontekstuele prediking;, pp 22-46. Johannesburg: Lewende 

Woorde. 

The contents of this chapter has been indicated under point 5 above. What 

should be added here, is that this book was prescribed for the Homiletids 

course for BD students at the University of Pretoria in 2000. 

Through these publications, varied perspectives are offered on the central research 

question indicated above. 



Three of my other publications may well be categorised under the heading of 

religious communication too. However, they do not relate directly to the stated 

central research theme of this thesis. They are therefore listed here, but are not 

afforded further discussion: 

Telematiese Onderrig van die Ou Testament aan die Universiteit van Pretoria: 

'n gevallebeskrywing. Paper read at OTSSA September meeting, with G de 

Villiers. To be published in Verbum et Ecclesia, 2004. 

The birth of the lnternet in South Africa: a church-historical note. Studia 

Historiae Ecclesiasticae 2912, Dec. 2003, 16-27. 

Some ethical dimensions to teaching Theology via the lnternet. Journal of 

Theology for Southern Africa 115, March 2003, 43-61 (from the 2001 

conference of the Southern African Society for Biblical and Religious Studies) 

To conclude this section, the thematic connections between the nine publications 

under review here are indicated briefly, as they relate to the central research 

question: How was the Bible brought to communication within different spheres of 

the South African society? In indicating these recurring themes, the publications are 

for the sake of simplicity referred to only by their respective titles, with - where 

relevant - the two republications not referred to separately. 

Theme 1: Integrity - that is, honesty about purposes involved and intellectual 

truthfulness in pursuing those purposes - is often deficient, yet is of the greatest 

significance for the validity of communication processes involving the use of the 

Bible. This theme runs through the following articleslchapters: 

"The Old Testament in Christian spirituality: perspectives on the 

undervaluation of the Old Testament in Christian spirituality" 

"Elke vertaling is 'n vertelling. Opmerkings oor vertaalteorie, geillustreer 

aan die hand van die chokmatiese ratio interpretationis" 

"The Bible in the apartheid debate" 

"The left governing hand and the right governing hand: begging for a 

church without public hands?" 



" 'n Woord vir ons wereld. Kontekstuele prediking met behulp van 

kommentaarjoernalistiek" 

"The Bible and ecumenism" 

"Oortuiging" en prediking - woordspel op 'n "hartsaak" 

Theme 2: The Bible, though used often, is not often used well. That is the case: 

within church practice; 

0 in the relationship between churches; and 

in socio-political debate. 

In all these cases, one may speak of a communication breakdown or a 

hermeneutical circle gone awry. This theme finds expression in the following 

articleslchapters: 

"The Old Testament in Christian spirituality: perspectives on the 

undervaluation of the Old Testament in Christian spirituality" 

"Elke vertaling is 'n vertelling. Opmerkings oor vertaalteorie, geillustreer 

aan die hand van die chokmatiese ratio interpretationis" 

"The Bible in the apartheid debate" 

" 'n Woord vir ons w6reld. Kontekstuele prediking met behulp van 

kommentaarjoernalistiek" 

"The Bible and ecumenism" 

"Oortuiging" en prediking - woordspel op 'n "hartsaak" 

Theme 3: The Bible gets lost in the "political carnival" (the phrase of Ellul, quoted 

towards the end of "The Bible in the apartheid debate") in the sense that its primary 

nature as a document of faith comes to be disregarded. The Bible thus becomes a 

tool of modern rhetoric only. This theme occurs in the following articleslchapters: 

0 "The Bible in the apartheid debate" 

0 "The left governing hand and the right governing hand: begging for a 

church without public hands?" 

"The Bible and ecumenism" 

Theme 4: Imbalances occur in communicating from and on the Bible, be that in 

relating Word and world to one another, or in relating the Book of faith and the 



community of faith to one another, or in relating different parts of the Bible to one 

another. This is demonstrated in: 

"The Old Testament in Christian spirituality: perspectives on the 

undervaluation of the Old Testament in Christian spirituality" 

"Elke vertaling is 'n vertelling. Opmerkings oor vertaalteorie, geillustreer 

aan die hand van die chokmatiese ratio interpretationis" 

"The Bible in the apartheid debate" 

"The left governing hand and the right governing hand: begging for a 

church without public hands?" 

' 'n Woord vir ons w h l d .  Kontekstuele prediking met behulp van 

kommentaarjoernalistiek" 

"The Bible and ecumenism" 

"Oortuiging" en prediking - woordspel op 'n "hartsaak" 

Theme 5: Insights from communication studies are extremely useful in providing 

penetrating perspectives on problems related to religious communication, the 

practice of religion, and reflecting on matters of faith. This occurs because 

communication studies provides avenues of analysis not traditionally available to 

people intimately involved with the practice andlor study of religion. Thus, we are 

provided with an example of the productive investigative possibilities inherent to 

crossdisciplinary scholarly activity. This has been the case with all these 

publications: 

"Elke vertaling is 'n vertelling. Opmerkings oor vertaalteorie, genlustreer 

aan die hand van die chokmatiese ratio interpretationis" 

"The Bible in the apartheid debate" 

'The left governing hand and the right governing hand: begging for a 

church without public hands?" 

" 'n Woord vir ons wgreld. Kontekstuele prediking met behulp van 

komrnentaarjoernalistiek" 

"The Bible and ecurnenisrn" 

"Oortuiging" en prediking - woordspel op 'n "hartsaak" 



All five these recurring themes in the research being evaluated here may be 

summarised by and united within the central question: How was the Bible brought to 

communication within different spheres of the South African society? 

In tracing these aspects of the central research question in the publications 

concerned, the results concluded to may be summarised as  follow^'^: 
the Old Testament is a vastly under-utilised source for communicating 

Christian spirituality, a state of affairs for which ten reasons have been 

indicated; 

literal Bible translations are more effective in engaging Bible readers, because 

they invite active, interpretative participation by the intended receivers; 

the use of the Bible for political purposes, even for opposing political causes, 

always reduces the Bible to a rhetorical tool, namely to substantiate views 

being propagated; 

the present government's communication on religious matters has been 

rhetorically ambivalent: while continued funding for university programmes of - 
by name - Biblical Studies, has been questioned in Parliament and elsewhere, 

the churches (for whom the Bible is central to their identity and as a 

motivational force) are called upon to support government's social relief 

programmes; 

the editorial and other comment columns of newspapers offer a substantial, 

yet vastly under-utilised resource for preachers in their attempts to deliver 

contextually relevant sermons; 

deliberate consideration given to persuasive variables are of substantial 

importance to preachers; most important, though, for the long term 

effectiveness of the Gospel message, is the perceived integrity of the 

preacher; 

both the Old and New Testaments offer substantial resources for the 

enhancement of communication and the building of relationships between 

different church denominations, with the caveat, though, that texts should not 

be misinterpreted, as has been the case, since this undermines the integrity of 

such processes. 

12 I follow here the same order as is the case with the publications listed above. 
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The ways in which the Bible has been used in these different societal spheres are, 

thus, varied, yet seldom satisfactory. By indicating the problems and perspectives 

that have come to light through these research projects, I hope to contribute to a 

more mature society in which religion plays a constructive role, and is, as a corollary, 

respected for what it is in its own right. 

Following immediately below, electronically reproduced copies of the research 

publications described above are included, in the order listed above. The covers of 

the publications are included in the reproduction, in order to clarify the nature of the 

publications as book or academic journal, as is the Table of Contents in each case, 

in order to indicate where my contribution fits in the volume. 

Note again that, in order to give full account of the research under review here, in 

both applicable cases where the contributions which were first published as chapters 

in books and then re-published in article format, both those formats are reprinted 

below. 



2.1 Publication I: Introduction 

"The Old Testament in Christian spirituality: perspectives on the undervaluation of 

the Old Testament in Christian spirituality". HTS Teologiese Studies / Theological 

Studies 5912, Junie 2003,433-450. 

Originally from a paper read at the congress of the Southern African Society for 

Biblical and Religious Studies, 10 September 2002, at the University of Stellenbosch, 

this publication analyses the way in which the Bible is communicated both within the 

practical expressions of faith in the community of Christian believers and within the 

academic study of Christian spirituality. In both cases the use of the New Testament 

substantially surpasses that of the Old Testament, both quantitatively and 

qualitatively. Reasons for this communicative dynamic are posited. 

Of the five recurring themes within my research on how the Bible was brought to 

communication within different spheres of the South African society, indicated in the 

the overview of the publications under review here, the following apply to this specific 

publication: 

Theme 1 - Integrity in communication: If the Christian community wants to 

take seriously the confession that all parts of the Bible relate to its identity in 

an equally valid and authoritative way, then the role of the Old Testament in 

the active faith life of the church and of individual believers simply has to 

receive greater attention. The communication of the Bible within believing 

circles cannot claim any integrity if large parts of that Bible remain, in effect, 

muted. Openness of communicative channels would imply giving all parts of 

the Bible due recognition. 

Theme 2 - Using the Bible well: The previous paragraph to some extent 

already implies this one: that the Bible is not used in a justifiable way, with in 

the present instance this criticism relating most particularly to practice within 

the church. When the larger part of the Bible, the first two thirds, is left out of 

the hermeneutical circle, claims on the fully active role of the Bible within the 

church are, at the very least, suspect. Whereas denominations such as 



Roman Catholicism may claim holy tradition, and Anglicanism may claim 

reason as mediating interpretative agents in the communicative involvement 

of the Bible within the church, the Reformed tradition, so influential in South 

Africa, can offer no such claims. Poor Bible usage cuts to the heart of 

denominations which confess to hearing God speak directly from Scripture. 

Theme 4 - Inner-biblical communicative imbalances: As this theme relates to 

the specific publication under review here, the one-sided emphasis on the 

New Testament in the life of faith (that is, the spirituality) of the church, to the 

detriment of voices from the Old Testament, results in imbalanced faith 

perceptions. These come to the fore in aspects such as a thoroughly a- 

historical view of the Bible, so common among Christians; an openness to 

sectarian views; and an inclination towards self-centered pietism. Restoration 

of the balance between the two Testaments in how they are brought to speak 

to the church, would provide definite counter-measures to these negative 

tendencies within the broader Christian community. 

From these three points of view it is clear that the way the Bible is brought to 

communication within the Christian faith community, there is cause for concern. 





Junk /June 2003 

0 PuMuhsd WI& the %uppat o( clw U r u d W  of PMara and nd NeduduiYxh Her- 
vomde Kerk van Afrika = edttond sUff ts not occaauble for& nvuucms e*arpscd 

W l .  Fax: 27 (0l2) 420-2RB7. , 
hbmdp(iaa: RlW Wadrnts R115,OOl m v d u m  d fan n u m b  (Ma& luw. Semcmk 

D* lpnslrcb op dw vmrbLd u v m  dk Tcoioaineba, a~ die Lnmus v m  dw Univcmtcit van 



INHOUD 1 CON1 ENTS 

TaylM,NH- hck,Jtrvcginof-endfhe-afthe 

~VnopPicesdr;elologlcal- .................................................. 
Drsyer,Yoianda- 'n lnkidYnglo(IFBnB(ihyBIIM)Bmmin 

d i e ~ / A ~ M m d u c t E o n t o ~ n s l i v r , h e r r n e n e W k r  

theckgy.. ........................................................................................ 
Dreyer, Ydpnde - Luistw na dte smnb van die ie: Wg&m mnua h 

n a ~ n b r m e n e u l i e w , ~ t L i s f ~ ~ f h e s t c * y a f t h e  

M: Guidelines han a nermtive hemreneuliccPl pmpe&m ..... 
Bulw.Johan-micerkrsicorponthpmr,-/TheMP 

crvporak idenlily ............................................................................ 
Gmsnewaid.Jonanda-7?te-, ~ v a l u e m m i n g o f ~ i n  

....................................................................... the New Testament 

Van Wyk, JH (Amls ) -D ieXhvrane~mAaenBoesak -mi t  
M s o n d e n t m ~ 8 u t o e ( n e ~ / T h e a r e c k  

~ o f A l k w , B o s s a k - w i l Y l ~ r n l i , n a R c e L o h i s  
................................................................................ 

V ~ , G J - E k a n o m i e k r d i e f y d v m d i e B y b d ( 1 8 h h t d ~  
g%baSeerde-/-hWbbneoftheBiMeass 

hwaehaklmeaxrrrmy ............................................................ 
L M n b . a r d . C h n ' r t o - m O M T R l f e m c w X k , - ~  

- s o n M h s d d t h e O M T e s a M l s n t I n  
........................................................................ Chiist#v, 

J80ngharOk&Dreyer,Yolanda-Fameb q m  
........................................... litemnw- 

~ ~ r ~ ~ ~ n O r r r w w a h g / t n ~ o f t h e ~ d  
9:-won~le-d0- ..................... 





The Old Testament in Christian 

spirituality: Perspectives on the 

undervaluation of the Old Testament in 

Christian spirituality1 



t h e d n n e ~ ~ i a r o l * m m d b . i n g , t h . w - ' d W  

humen. Hencemevariatydsxpscgrmsanddsfndiarsempbyedtocupls~ 

w h D C i s m r n t ~ m e t M ~ , u d m n s s q u n O y . * o t h e -  

d o l r P ~ o f ~ o i ~ w M c h i s d s w i b s d w i M t h i s k n m ( s e e W a s ~  

19935-57; EAamJcn 1998:340; Damvy 1997S2S; Smil lS8!k85-92; 
OwWntwW 1889:387-383: Ka*le 2001 3-71, 

Fmm an 
erposun. FwbsWa*lvr.lifo i s ~ 3 . m i n t h h r w o I i d  

( w , ~ b a t ) a r d k n l f r s n x t .  IWlM-iswWone 
dbnsl jondtheC~Hfe:Rmthe~l i le '@onmgr1997:71;d 

S6fkhof 19903-2). Fa the Mfbul, fsilh is a 'way dW (Cudqhern (L E m  
19989: MdirsM lW3); Mm Ism'. 

~ O l d T a r t a m a t , m i L t p s r t , h e s D h e n k r a , ~ ~ h e g o d r o f  

w. Agllinrlthe(Ipneived)-mcM.1nd 

T e c t # n a * t h e O ( d T ~ i s ~ a 8 d a m o r s ' s c l i g , y ' o r d e r : w h a t  













2.6 TheIrkm#ta#daripturby~angCIludlly 

Wt.n,on-hPblbrdlylnrhdmihi,hrprxtnCedthr,m{(lgHdt 

19%%2& Kavrb 2000:14), to the print tta Har)dM, (1903:48) cwid fomwbt~ 
Wusl@mhihi,etbk!fnottpmhallbr. Salparsbortcld;the~canrtituovS 
~ d 8 p M t u l l l i t y ( . ; a n ~ ~ , a 6 S c m d d w ( 1 Q Q 6 : 4 3 ) ,  

a m o n g o m w . ~ .  She~bpcinaMcha:-me~of 
Matla,tpn*lamy,thmufom. n a d . a . . . m l c w n m w M t W m d  

d a ~ m m p * a n e s t h a t w l l a l b w h c v a  
him to )rrrWlk Mbml nmkabd (E3chmWa 1@%:43). But Uten 
~ U t e b y m w U l l Q I P l C I b d ~ I h m r n  -& 

ra(uhb;orw,marty-brhg.dbyhOlba--(- 
1998.43). ~ ~ a t o d d s w U t ~ t h r , a m a n d r ~ b y W ~ d  

f d u i w y h e ~ d m o a d T w b m * r t l r d r r a d t o ~ .  Whstkmars. 
Avicrpfrangaiphxr,kmmaPmUr,inarwe,onlyatad)sbnce,notdasup, 
W i i h ~ ~ d b B l k r t  
mbd),moaucbs&%dmolw,.abmic d . hmcrhbtay 

vratydbsdcgmnd.hblIxtatprbdnd~(Wadknl9L13M)dh. 
bMcrl(mba. Ha\ca.k*msWpan, rdro*nwOldudyotM.u#, 

o f ~ ( ~ o C s r s y 1 9 W : l 2 3 0 ) o r p o p o a e ~ ~ ( e ~  

~ l a s s ~ ) . a n c a d n o t b ~ 3 b ~ s * s g s l b .  Old 
Ter tmsnl~~~poawiar t js (c lFscr20M):315:Schneidsn~~l@) .  















~ . D 1 8 8 8 .  A.pmus#yM.vaydayW:A-hw.ll~aftongfiho 

notionof hXartR.lnuiwvsln:Parr(ur~acc. (LouvoinThak- 
olclJ b ~WI~I-23.) 

- . D I M .  Romr,--,h-.GS(&).Wubnrmsr 
didkmqfof-.3&339. Ri~:+hsWrtmic ldsrRsrrr .  

MeClnh.AEIOW). Chirri*,a@UuM@Anbrhoduelbn. 0xfurd:BLnkwnR~ublhh.rr. 
Nei,P$MOt. -&-:A-ebNerErutn,rtudla. JouMIW 

SWW@@Wvb.- lo(l(U), 1-19. 
NciNl, A ISM. God h Torn: D.uidPhllp. 

O&ihdnk,JWISSB. ~korpmclaw,ZDClbrsWbit~ 
di. -SffRJ Jj(31.367-383. 

rn,EMM),  D I M D M n n m j v n h n ~ u d H b a k u a A : ~ ~  

w u m - c c m l H u a d . u c h k n U a h t s d r s -  
mlmtmf~rn. TObhgen:JCBUoht(Rul%bsck). (FarchugenarnUlan 
Tacromm 36.) 

Padni,DSWBl. RsrdLylHdyW~&i:ba~sdmDdemt 
8.bm D E (edr). ChrMm @iituM&, HI: Pact- md modwn, $74- 
210. NarY&cnm?o&s. 

f'etwun. E H 1097. Subvwrive 
Popiasr, PC lW. Skrll, I(*lpgd: Lux VrM.  

A I l n T ~ B u x l f : J H w H . a n r d M n d s a ~  

W , H D l Q S 2 . ~ a s A L n T b ~ . W X ~ W n i l ~ .  







It R e l i  and ~ h i i s o p h i  

social spheres of differing size and 

importam) within each of the religions and 

Academic study 

of spirituality 

faith = 'holistic sphftualky" (thus including 



2.3 Publication 2: Introduction 

"Elke vertaling is 'n vertelling. Opmerkings oor vertaalteorie, geillustreer aan die 

hand van die chokmatiese ratio interpretationis". Old Testament Essays. 1513, 

December 2002,754-765. 

Originally from a paper read at the congress of the Old Testament Society of 

Southern Africa, 11 - 13 September 2002, at the University of Stellenbosch, this 

article offers suggestions for communicating through Bible translations exegetical 

and theological insights to the Bible reading public. Going against the grain of 

particularly locally accepted translation theory and practice, this article re-evaluates 

the ways in which the traditionally employed theories of translation manage to 

communicate certain contents to the intended target audience I readership. 

Of the five recurring themes within my research on how the Bible was brought to 

communication within different spheres of the South African society, indicated in the 

the overview of the publications under review here, the following apply to this specific 

publication: 

Theme 1 - Integrity: Dishonesty in public communication on the possibilities 

of Bible translation was the direct stimulus for this research paper. Written in 

Afrikaans for precisely the reason that such dishonest public communication 

had occurred in the Afrikaans speaking Christian community in particular, this 

article sets out to expose, albeit in subdued academic mode, the marketing 

hype around the currently very popular and financially rewarding enterprise of 

providing new Bible translations. The popular myth overtly played upon in 

marketing these new translations, namely that translating the ancient religious 

source documents of Christianity into modern Afrikaans only now truly 

communicates the Word of God to the modern Bible reader, is contradicted. 

Precisely the opposite occurs: rich textual meaning in the source documents 

is not conveyed in so-called dynamic translations; rather, meaning is reduced 

to the most accessible modern sense possible. Disingenuously declaring the 

contrary to the Bible-reading public, is devoid of communicative integrity. It 



misleads the believing public on precisely the terrain where open, honest 

communication - devoid of the slight tweaks inherent in marketing messages, 

for the purpose of polishing public images and enhancing sales - should be 

the norm, namely where the role of the Bible in their lives is concerned. 

Theme 2 - Using the Bible well: A second, related criticism offered, and again 

implicitly directed at the marketing materials of these publishing exercises, is 

on the conveyed message that the Bible translation technique employed for 

these new translations are, somehow, better than other translation 

techniques. This article argues that such statements are meaningless when 

made in such a way. Only when translations based on similar theories are 

compared, can value judgements on the relative merits of the translation 

outcomes be made. Simply to compare translations across theories is to 

disregard what each distinctive theory 1 technique tries to do. The use of the 

Bible is not well served by grossly over-simplifying statements. 

Theme 4 - Communicative imbalances: The two public misrepresentations 

pointed out in the two preceding paragraphs have a direct bearing on the way 

the nature of the Bible is communicated to broader society. Selling the public 

on an illegitimate, romanticised view of the Bible serves the religious 

community poorly, and does not help in fostering a positive relationship with 

as complex a document as the Bible. Neither does it nurture a positive 

relationship with God, whom believers hear through the Bible; 

oversimplification and misrepresentation never does. 

Theme 5 - Insights on religion provided by communication studies: The 

above indication of the rhetorical background to the article under 

consideration here, and the contents of the article itself, provides ample 

example of the valuable contribution insights borne from the discipline of 

communication ctudies has to offer religion. This relates not only to the very 

practical exercise of Bible translation, but also to the less tangible but equally 

real socio-communicative context within which these translation projects are 

undertaken. 

From these four points it is clear that the way the Bible as a translated document of 

faith has been brought to communication within the Afrikaans speaking Christian 



community of late, has not been positive. Communicative and theological integrity 

would demand better. 
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Elke vertaling is  'n vertelllng. Opmerkings 
oor vertasiteorie, gerilustreer aan die band 
van die chokmatiest ratio interpretatonis' 

Cbristo bmbaard (UP) 

A INLEID1NG: OM TE VERTAAL IS OM TE VERHAAL 



-- Lomburd: ---- EIke d i n g  is 'n votciltng OTE 15f3 (2002). A 754-765 755 

swakker m ander is. In hierdie &kc1 word dit c@r bcredencer dat elke mtaling 
kres wat dit vcrtul; urden w c l :  clke vetding kics wat dit i s  omwent die 
~ d t ~ k s  wat dit wit mhsll." GEming h dies omtrent 'n grondteks 
Q~rvenet nit: keuse~ word gemaak. &ter genel: grm vrmling kan dre m m l e  
van die dinamih uan die grondteks in die brontaal in sigself opncem nie.4 Mer 
dinamika word him bedcxl die cieaud van die bnwrtsdl; die grammatilia; die 
btekaris-, woord- en ktmkspehnoomliWKde d m ;  idiome en idimatiese 
i d  w s "gebruiklike') woordaanwending; die v&uding maldialek-sosioiek- 
idiolck; en talle ander aspckte van die brontaal soos om dii in die broateks 
mlnf (vgl Wendland 1987; Dcibler 1988; Baker 1992). Mi wn h i d e  aspektc 
kan b*kommunikecr word in die teikentad. Mndst talc so onewe is.' Keuses 
word dus nie nn gemauk oor wat vcrtaal word nie, mar word ook ajjydwing, 
ankeerbaar, soos wat die vmtaler die onstuiltwrr hrg van die. t e i k d  tot 
intcr8ksie bring met die oakweegban muw van die bmnlul. Elke vertaafproses 
kan uic h i d i e  (tcoreties onmwetlike> mau @tics noodsankiike) interaksie 
net itts kleins oorbring. Vmakrs kies - hopelik yoomf, hopelik bewustelik - wbt 
h i d i e  ins kleins is wm hulk wit owbring. Dit wat hulle oofbring, i s  wat hulle in 
h e  tcikenual kom vertel van die bronlcks; dit is hulie smrie. 

Die dubbele betelenis van 'vnhu1' i s  intrnsiond. 
Ek kits dus hicr - in dii cral van die Guniaangc vertaaltcorie. soos geskas in Smith 
@002.109-112) - in begin& r e h ,  die moontlikheid van 'n pure dirckte ~naii&' 
van Bybdr t&e, m* 'indinkte vataling' as die enigatc mens l i k -~ t l i ke  
W a a i w p .  Slegs 'n bratkdeel v6n 'n bmntcks st volk kommuniiusie-dintmika is 
vertaalbaar, en warier bruikdki dit is wat die betrokke v e r t h  wil vcrtaal bmrs 
op hullc (implisiaelekspliricte) bcsluic en (implisiudekyrlisiete) vertaal-teorie 
Smith (2002.12) i s  na my nuning d f s  oor 'indiikw verraling' te optimist&: 
buitm & 'n vutaiing slogs 'n deelzjie van die kommunikasiedinamika van die 
bmnt&s weerso*, dra die vutaling onk oniarbur, onoatkorabur nuwc baeksnik 
dimensiea by. Sdb die beste i m d u  van varaicn lun die intcrprct.sie- 
mmntikhede in die teikaaul en onhrilkkacri~ v a a ~  by Bybdl- 
nie uialuit nia 
Die filoroftcse hcmcncutick is dya m n t k l i k  hi, vgl Thirckon (1992) vir 'n 
ukvodge bcsprcking. Baku (1992:123-42) besprrdt die pnkdeae m e m t *  van 
die onnvenbtid van tlte vir die vertaalpmc~. 
Walls (1990:24) rkryf 'translation is the an of the impossible'. Besprcktnl)~ van 
die probtcme van vatding as 'n ondcmerning (eadtr as van spcrif,dte vcrtalings). 
wos d i  van bv Weadtnnd fi9R7), wys op die onmooniikheid van die 
van vwtalingp, gnuoonlik op an van ova gmnde: ontoiogieticpi~mobim en 
linguistitacuhureel. Dit b&& Mtdnsfreidciik die mknuielync daf die wcrklik- 
haid nie as bawvde jpuken dgckcn  ktn word buia url om nic ('n ndauaidyn 
w.l gwrild i s  in die filomfite /krmcrmtick en die saaiotick bdde wawan 
omntkombaar u n  dii ' an, Iy. m l i k  dal W.I t u f  geuuliswr 
und; vgl hb... (200= Me nie parallel Imp nie en dm nk dindfde 
nrliteite op m g d y k e  nianiae ti% uitcinatking kan bring nie (vgl M a  1992:8). 



756 Lombaard: Ukc vettoling is 'n vatcUing OTE 15/3 (2002). 754-765 

B DIE CHOKklATIESE PRINCIPIVM INTERPRETATIO 
La*apoemdc punt word hmoadcr ge@lustrm run die hand van die 
emokmrticsc p m i p r u a  interpre~to, gcvmd in Psalm I f  1:10, Swede  1.7; 
9:10, 1533; enJob 28:28.' 

Die m a s  bchdc voorkoms h i m  is Spnukc 1:7: 

Hierdic gtykh: uitdiukkinq, waawan stcgs Spreuke 15:33 m Job 28:28 
wwrdeliks p m i n  ooneastem, is  'n nMef laat tocweging (Von Rad 1972:54- 
55). ma1 as die wQrdom van spcsifiek die wygheidslitcrstuur in die Antieke 
Nabye Ooste in aanmcrking geneem word. Die geykte &iwkking word naamlik 
vrocpst~s eksilies, bn moantlik post-eksilies as princip~nm inlerpretativ tor die 
wysheidskorpus tocgevocg. Met die aitndmng op die monoteIstiesc Jahwisme 
hoe smkcr groeicnd vmaf die Wtmgkap (su~ng 586) DRder invloed van die 
Deuteronomistiesr tedogie: wwd die grootlih implisiete religieusc k.rsktn van 
die M e i d  (vgl Von Rad 1972:61-64) vmridu, n&ik gehaLnakterisea, tot 
uitdrukking van - nou ekspiisia - die lahwisme (vgl Zmgcr 1998:294). Dk 
priwipium inletprprotio bring die wydKid dur binne 'n smngcr mmMstie* 
Jahwe-geloof tuis dew as hmnerwtiege stcurd tot die wyshcidslite~tu~r 
funksionccc. Dit is aan die hand van bier& &ob t i e sc  prjmipium iwer- 
PmIaii% as ihstrasiegevd, dat cnktle vertarltcoriei: hi*mda aan die wood 
gestel word. Op d u  mania word elkcen van h i d i e  .vcrCaPltcorjeti 'n spreekbeurt 
@gun om te vcrtel wat dit in die vatsalpnktyk aan ens omtrent die bronteks 
verhaal. 

C WAT WIL VERTAALTEORfEWWERmL? 
Vwrdn ~truitcai& gcriltMrecr word aan &e head van die ertnccpium inter- 
prelot~s konliks 'n bcskryw~ng nn elk. &e b e  bek*Kfrte Wderings tot 
vertdingc word onderskeidelik tacgelig: die M i k e ,  die -5-ekwivatate, 
en die prudrrsc-mtdwpcs 

LmcrWe vntalinp. booz die NeduIandse .~we~cvertaIin~'~ (kyk Verdegd 
1998:55-62). die Ou AfiiirOame Yerloltng. die King James Versian (kyk Opfeil 

' 
Van Rad (I 97265-73) re bspdcing van die betdccnirmoo&ikhak m die tedo- 
~ierc  dimensies vabande aan M e  vcnc bty steeds i a r ~ .  ' 
N i i e  is aanduidend van die oak w d  w diC rpmk, wat op in& 
wys, dus mitt of mea nntuuriiksarys skriftdik d a g  viad op vankill& 

9 
pkldre binac die wysheidskotpu. 
Vir 'n eenvwdige opmming wn d i  r)aakMDMnirtire m&$c, vgl bmbaard 
(2002: 1-82). Vgl ook opstdk opsaeem in Dc Moa & Van Rooy (2000). 

'O Vir 21 &mnig oor B i  Bybtl in Afrikaans varmf die st.tOnmtJing, kyk Wcgna 
1985.221-238: mm rrsmt en mar inklusief, Hennmsgon 2002:&18. 



1982) en die Anertcon Sfdd Version, probeer verseker dat dir die 
'waarheid'" van die Skrif in die teikmtnai o o r b  deur, w vcr mooatlik. die 
bront11~I woord vir w m d  in die teikentaal ow te sit (vgi Bastiaens 19% 15 1; 
Jatbai 2001:314; 200231). Dikweis gebaseer op 'n foutiewe intnprrtarie, of 
m=r toegeeflik. 'n herintcrpntasie van die Rcfonnatoriese beginsel dal Skrif met 
Skyif wrgelyk moet kan word, wonl konkordantisties (Verdegaal 199859 Tuno 
1983:100-101) ge&: dieselfde vennlingswaord word telkens gebruik vir 
d ie~i fde  bronwbord (vgl Lorein 199449-50). tensy die resultaat erg ongemaklik 
is. Die vorm van die teks sraan v m p  (-1 Weiss 1990: I 1  "). In h i d i e  model 
~ 1 %  vectaalkunde bloot taal-kunde, met f m l e  karrespondensie die docl- 
stelling (cf Smaliey 1991: 1 11). WfmrJe dm berekenis. en die blatc r d r a g  van 'n 
Word uit em tad na 'n ander impliseer suksesvolle bezekenisourdmg en. 
d m e e  saam, 'waarheid'-getrot@5d. 

Filorofies kan die agtergrond IM hienlie venaslbenadering beskryf word as 
iets ven 'n nafewc realisme of 'n mntis isme.  Daarmee s ~ m  t i  die kiem van 
die fundammtrlismt egter hierin opgesluit (vgi Verdegaal 1998:62), ascwk. 
binne Afrihssprekende geMre,  van politieke en teologiese konscnvatisme; 
n:rrksionisme (die Afrikaanse Pfotesumt~ Kerk g e h i k  by~vorbeeld aniplel~l 
seeds die On A J i h v r  Vcnaling), 

2 Dimmies-ekwiv~knrt vcrulings 

Hierdie ripe nrtafings, soos dk Nuw Afrckuamc I'ertuli~, die ,Vcw lntrr- 
naIiima/ Yeainn, en die New Hcvi.vcd S10nr2onl Veaiun (vgl Joubert 200 I :3 15. 
2002:30), wil die gcdaypez wat io die antieke tcks opgcsluit 16, in die nuwc trLs 
wcergee. Die retoriese opset word so w r  moontlik wccrgegn. sodat pedapfcs- 
binne-kultuurkontcks weergegee wil word. selfs berhsal wii word as diesrlfde- 
8edagtes-binnc-wrand&kul~1rkmtek5 (vgi Hcndriks 199865; Jordaar~ 2002 
21-24) (of. millstas, tm b i i  in wrt hier gmoem is die ~~tdagtes-hinnc- 
kultuurkonteks - vgl Smalley 1991:111). Die kommunikasie van die ~ n h i d  van 
die tcks, ecrdcr as die van, kry voorrang. Eksegcx deur die venders word dus 
gefmplisecr (Joubcrt 2001:316; 200232). IGe vroorde aie, maar groter laal- 
emhcde wwd vntnal (Smalky 3991:322). in die vom, van *Lope (Smallcy 
1991:132; Hendriks 1998:75; vgl Vosioo 2001:186) as die dram van idees of 
begrippe (ktiaens 1998:151), sodat rrwidi. konnourries en nnmics van ouds 
as ' i  w m  herhnai wil word in die teikenmal (loubert 200k316-317: 2002:32-33). 
$O formuletr die Inleiding tot Iiie Xmdrkqp met t'.saiws en Spmuke (Van der 
Watt cf ad 1996%): 'Om meet va* m Afrikaans boor wat die meme dewds in 

I I Em van die f&ls war by die vermling van die King Jtums I ' W S I ~ I  gcgeld het. lui 

I 2  
'. .. and ar Iiltle a l t d  is the Truth oithe original will p i t '  (opfell 1982- 139) 
Natuurlik is die ondertlreid tusgn vorm en inhoud en ffinksie temaiu van aard - 
vgt Jordaan (2002:20.26-27). Wendland 62002: 180-183) -, wan hid ie  faktm is. 
saam ma udrr demente was soridwlturek kontck% d'k bctmkke medium en 
dies mea. venvdde updrte van berdienis. 



758 Lambaard: Elke v d i n g  is 'n vatelling QTE 1513 (20021, 754-765 

1 1  Die sog*uundc 'third code'Jco~~p b t m  die nuwe dcskriptrnue banrdering 
wtatin& &it wil s6 die rmnk mnop & v m  vur die b@s cn die dinarnika 
van die vatal~ngslul op 'n unickc wyw m n g  d in die vcrtaaldt takri. bled 
'n ~erspdrtuf op hadie &~ICWC a d d & &  - vgl IOuger 
77-79) K Y ~  ode h b u i  (2002 19-21) 
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Parafrsse-wrtaliags vertrek van diesetfde idealistiese en optimisticse gmndc 
as dinuaies-ckwivalente ve~%Sig$ met die taalgebnuk wat egar altyd mecr 
popuih. soms emtlik ppulisties is. 'n Vecl gmter dstand tussen die vorm van 
die gondteks en dii  van die v d i n g  word dus gcskep in 'n poging om die 
inhoud van die pad teks  nader aan die teikenlemskap te bring. Op hierdie 
gmnde meen ck daf hoewel Die B~cKtpkup met Psalm en .'&mike { 1966) en sy 
voorgangers hulleself rs diiamies-ekwivalente vertalings bfyk te vcrstaan hulk 
rxnkr binne die pamkw-tradisie s ~ r a n . ' ~  

4 Ercums m i m k s :  Studievcrtalings 

Studievertalings her die af@lope aantal jpn binne veral die Afrikaanssprekendc 
g e m ~ l s k a p  g m t  unhang vnlay (Vosloo & Vnn Rmburg se l l ~ e  in 
P d i y k .  1993, gemodclmr ap die 1991-L@ AppIicaIion Uiblc; Vosioo & Van 
Rensburg se B y b e I I ~ u m  EemnIumImmmnraar, 1999; vgl Vosloo 200 1 :  184- 
187), tdkens gcbasen op die dinamies-ekwivalent vwulalde Nuwe Afrikwnw 
Ycrraling. Lorein (t994:46-62) stcl egter voor dat studiewnalings merendeels 
lmerfike vectalings behoort te wtes, met wetnotat ter wduideliking (vgl 
Vkugels 1W:63-7 I). 'n Groeiende gaai oprocpr om meer &ige studie- 
Bybeluitgawes word in die jongste tyd gemaak (bv Joubeit 2001:324-325: 
200240ai). Studiewrtalings met vttMumde ~ntekeninge i s  egtcr geensins 'n 
nuwe uitvindsel nit; so b y v o o k l d  het reeds die Stafcnvenal~ng (1637, maat 
uitgnnligecr is die l8dc-ecux uitgawcs) en The English AulkwizeJ VemNrn 
(16 11) sulke hufpmiddels ingtsiuit (Verdegaal 1998:60). 

D DRIE VERTAALWRIE#? AS VOORBEELDE 

Die Hebrceox teks en dric afiilrarn~ vntsltngs daawm word hteronder 
diagnmmatics mgcbicd 

I 1 k m i s  ' NAV I Kennis begin md die dirn v~ dre Heft b e  
BPS f Lnucnrpetuk begin by liefdc vir die Hm: Sonder ~nurnduidtngr 

" Wendlud (2002 181) rrbeUem odt 7hr M.nwge, die Engelr vaorganger rot Ike 
Bmdskqp*rrwn@- 



NAV = Nuwe Afrikaanw Vef~lling --- 
BPS = Dte B n o d s k . p ~ . l m s  en Spreoke , - -- 

.n P a r  opmerking oor die vertalings wmgegee in dil diagram sal duidelik 
maak wit dit is wet elke vertaling ons ombent die brontCks vrrtel. 

Die OM A]ii&uun.'ic YwIaIing volg die woordorde in die Hcbneus presies na. 
Daannec saam word die gnvmmatiesc e l  in verband met die lidwtwrd by 
senitlei-kontruksies in die Hebreeus rot die lencr roe gevotg: telkens word die 
bepaaide l i d w d  in-vcrtasl. selfs al lees dit nie glad in idiomatiese Afrikaans 
nie. Hierdic tegniek het egter we1 die (onmedoelde?) $evoig dat iets van 'n 
ritmiex i n s  daardeur bemoontlik word, sodat 'n @iese ritme - m s  in die 
Hchreeus - na tc spew is, sonQr dat die teks - ewenetns soos in die Hebreeu 
gmdpskriRe - as pdtsic op dii blad af&& is. Op h i i i e  maniere. ondn 
andere. vertel die O u  r f f d k m w  liwuitttg ons meer omhent die vorm van 
die Hebreeuse teks as wat en& van die ander vcrtalinp probeer doen. Die bete- 
kenisinhoud m e t  egter dcuc- die kser p s a k  word: verskillende interprctasie- 
moontlikhnfe moet oonveeg word, 'n makiike of finale antwoord bly dikwels net 
buite bereik. Die Skiifwaarheid word eksegeties" onktaar oormtel. 

Die N t ~ i *  Aj i ikautw l k r ~ u h g  se enigste oorecnkams met die Otr Alri- 
kaumc li+rtolmg se wmgswe van hierdie versdeel i s  d@ steeds met 'kennis' 
W a d  word. Die rncw idiomatiese Afrikaans lei daamc dat die woordonie 
rcMder word, ~ l r  word nie meer met ' H E W  v d  nit. maw votgens die 
beleid *an die 1983-vnlrlcrs. mct 'Here'. Die m m  opvatknde vmkil is dat die 
fm 313' W n w  met 'dm, van dic fim' ~ ~ g e c  ward: R.dat hoewl 
prcke mocr vmfuidelik 6r die kulhlreel-begmndc f m e  'nees van die HEW' 
nie sinonimies un wigs vvrstaan AKW~ word nie, soek die 1983-vertalers na 'n 
minder kultmxl-bcluide weergawe. Ter \rille vm 'n emvaudiger vcrtclling van 
h i d i e  f i e .  word die mistetitme. seifs misticse w 'n wembkullurele geykte 
uitdnrkking prysgegn. Die enigste oorMywcnde d i d i n g  .rur die memdhcid 
van die bmnteks is  d a ~  die teks in die .VWWV Af i i kwmc l k r r a l t ~ ~ g  in g e d i ~  
fm V die af-k wad mder  &die inhoud vm die gedig 
populk hnvcnsies urn Afrikranzr digkuns voldocn. Min vm die vorm van die 
bronteks word on$ veRtt. en die backcnismaantlikhnk vur die trrrdeei w d  



tombaard: Elke vcrtaling is  'n vertelling (>TI:' 15f3 (2002). 754-765 761 - -- 

ook ingepetk (beide kwantitatief en juis daamm kwalitatieQ dcurdat die vmemd- 
hede onmemd oorverteI word. 

f ie  Bvadrkup se wengawe is die wyste nitelling van die drie weergawes 
bier aangegee. Dit laat met redelike gemak .n lesing toe (hoewel geen van die 
vmalers rulke standpunte stem nie!) waarin lesets popullre welvaansteolopie en 
soctc liefdeshologie kan inlets. Sulke dominerend-populere k u l ~ u u w ~ s  van 
die iesers word h i a  geensins in gesprek gebring met gcdagtes uit 'n wcemdc 
t & + w € ~ ~ l d  nic. Bcvestiging van unvaarde waarhede is al wat hier gevind kan 
w ~ r d .  Nbg woontonk. n6g die m m k  wurop die tcks op die hladsy af&druk 
is," en a l lmins  ncernde uitdrukkings bied die gelemtheid tot kritiese vtae nnr 
die v tn tun  van die teks. H i d i e  is 'n lesmteks: die Skribonrd vcrtel gcwonc 
Bybelksen weer wat hulle reeds glo; dit laat hulle nie nuut nadink nlc. Die 
vemkeidarheid interpctlriennmatikM wat die leser gebicd word is ncig 
minder a i  wet die gvd is met die NUW ,4fr1&uunw k~f~/ iw.  want ons word 
nog mm preJia vcnel 'wat daaf staan'. 

Uit h i i i e  k a t  omig  m d r  wonl dit duidelik dai dke vemiing 'n tntaal 
ander ~ n e l l i n g  bid. Hoe mecr lettedik di i  venaling is. hoe meer shemrr die 
hronteks se v m  nag dew; ha w y a  die venaling is, hoe mecr dom~neer die 
konmsies vsn die nuwe taal en die venvagtmgs van die moderne lesns. In die 
sin i s  'n lma1ike wmling 'n ncgligk en sayer ~rtal ings iets merr van '11 

kuishcidsgordel. 

lntcmsant genoeg, bied die progrcssief vrycr w ~ l l i n g s  nie miCr insig in die 
bmnnks nie, mluraltyd m i n k ,  al hoe minder intnprrnsiemoolttlikhcdc van die 
brontcks word aan die tcsn van die vertaling @id. Meenhidigheid word 
vmenvoudig to8 'n at hoe nourr batkenis-spcclntimte. In 'n sekere sin is dil juis 
die tmtdcel vu, die venvaging wat ailyd mdom m m  dtnamiex wnnfings 
gesltep word: hutle b i d  we1 aan om ons meer tc loat vmtr*ur van die backenis 
van die bmntcks, mur dic manier waarop dit gebeur. is  dntr a1 hoc mecr 
betekcnisrnooatlikhedc tc verduiater.." Dir k u i n b e ~ l  vmvang di  neglig, 
'n gefonccrd-on~kuldigc kes v-g die uimodiging om die tekr van d e r b y  
te leer ken.'' IJidokkunie becckcnisvnre wat met W i k e  vmrling nag d e w  
sktmn. w i d  in dilumiese vatdings gewoon ontocganklik afgesiuit. 

H i d  c v a l d e  qtcnnkmgs wu)c duiddik war my sin,@& 16 sober 
dit Bybelvntatings-bmadwiags ungaan. Dii bnacen cgtct nit dat dur gern - 
l6 kk( diC bcwmrkji van H i e  vmafhg is du i i i k  p m k  dat verslrcnnmcn nit in 

die t d u  rngcmti  is nie Dmmee sum i s  gcnoem drl dur in die oanpwrklike 
Bybchdu in iadm p a l  aic wmaanduidings wu nit Di l ~ t  hy bile Ryh&ems 
die indmk dat hindii vatdine dus Ndn m die owxpnailik is as wat atdor 
vrdingr m* vcrsunduidings is  

" Hen vind ek my Qt un(gclrokke ta mistievvc vcrcultcardici rocn V m t i .  
Wdlmrh a, Denida saos bespali in N d  t2OO2 53-54) '* Contra Van dcr Watt (2002:256) 



pick vlr vmiullcndc u p s  vertalutg IS me Eerder IS my pleidoor dat geen 
vcrtaalwysc sal voorgee om tc wecddocn w& dit me kan weeddoen nse 
Aanbangers van elk van die vntaalwyses hierbo kspreek, het hulleself soms aan 
hubris skuldig gem&, deur dre vwgcstane vertPalwyse as 'hotter than thine' 
wmr te stel. 

E SLOT: OOR GOEIE VERTALlNGS EN SWAKKES 

Op gmnd van al bostaande oonwginpr, is dit myns insiens o n m d l i k  om in 
absolute tmne na v d i n g s  te vcmys as goed of sic& b& of swakker. ' I t  iis in 
frct w d l y  impossible, except m extreme eases, to draw a fine between what 
counts as a good translation md what s t t s  as a bad me. Everf rranslation has 
points of shragth and paints of weakness and every translation is a p  to 
improvement' (Baker 1992:7)." 'n Relatiewe bcoordeling van Bybelwrtplin@ is 
dus al wat sinvol is (vgl Naudt 2002:S.I). 

Die VMIJ wu deur hi& opmefking afgcdwing word is: relatief w~(~rl(w? 

Beoordeiing van 'n vertaling, gebaseer op 'n sekere vertsaltcorie, kan op 
grond ~ u ,  bostaande oomegings nie met veel sin gmaak word retrtief tot 'n 
ander vntrling w a ~  gebasm is op 'n ander vatselteorie nie (so ook Bastiaens 
19W.151-152). Wat die twee vertelinp te v m l l e  het, is ie venkillend; elk 
verhaal 'n eie stork vanuil/omtrcnt die bronteks. Ook kan 'n kwaliteliewr 
oordcel nie met sin gefet word aan die hPnd van die bronteks nie. juis omdat etke 
vcrtding btoot 'n dtel van die brontdrs se dinunilra in die (eikentaal kan 
owwnel. Hierdie w e e  (relrtiewc) mufgtswwe ha dm nit vecl gebruikswrnde 
vir die bepaling van die kwditeit van 'n vertaling nit. 

Relatitwe beaordeling van 'n B y b e l d i n g  kan we1 sinvol np twee ander 
w n d e  geskied: rehticf tot mder vertrdings wat op dieself& vort~lteorie 
geskoei is, a xlatief tot die hrtcnzie van die d i n g  (vir lg vgl Smalley 1991 : 
1 1 1 - 1 12). Dk mate waartoc een, of vergclykmdenvys, mNr vertalings daarin 
slaag om te vertel wat dit wil vntel omtrent die bronteks, 't wil & met die oog 
op K k e ~  doclsWings met die bcmkke vcrtaalomtwneming, verskaf die mecs 
sinvolle luirrium vir beowdeling, namniik of die vc~l i ing  geed of $leg is, en 
waar mecr as en wrlsling geskoei op dicvlde vcn*aiteorie beskikboar is, watter 
vcrmling(s) betcr of swakker is.% Die inaasie van die wrWkrg - dit wet dit 
omtrent die bronteks wou vatel - is dus die buiskrimium vir kwaliteiis- 

I9 Dit is  ook die geval met kommnwe. wu vcel m ~ a  uitgebrrid oor die basiscks 

m 
lun uitwei- vgl VDdoo ( 2 ~ ~ 1 8 7 ) .  
Die krkerium hicr hct skgs te d o  mcr die mate W W D ~  Kit v d i n g  dit wat dit 

00iwRcl vu, die brontdrs. indadud OONER~~. Andu kiteria, soos die aan- 
d i n 8  die Waling dau die bctmi*e tukmiesersky, - 'n kritcrium wat 
dh&s &d Bybciwrtaiings, of ipiaicl. oonvtgitrgs, rooa dm alcgande van 
a* taabyhuik in d'i  tdrr wrt in die teikmarl p(nm word. word hir nie in 
berckeaing gcbring nk. 



bcocwdeling hicr. Vergclyking t u s m  twee of mew vertatings. geskoei op die- 
sttfde vcit.rltcorie en dus met valgelyWwe wrtsliintensits, bicd 'n Weedc 
beoordclingskritcrium, msrr acl die twccde kritcrium wat afgeiei word vanafdie 
basiskritnium. 

V8nuit hierdie dedcriptinve indshoek tot vrrtaling (vgl Krugcr 200277- 
79"'; NaudC 2002:SO-52, 62-64), i s  dil dus eintlik niksseggcnd om 'n vertaling 
b h t  'goed' o f  'rwek', 'beta' o f  'slegter' tc noszn, om& die hieria vir 
beoordeling nie uitgegpel is nie, Vcrskiilende Bybelwrtaliags hct verrkilknde 
doelstcllings, war saaahmg met 'n bqmlde vcrtadte~rie,'~ wat s&m die gronde 
bepaal vir die beoordding van 'n nr(aling. Afhmgcnde van wat 'n Bybel- 
whaling vmuithntrent die gmndteks wrhaal, kan dan aanbeveling rondom die 
mrrs sinvolle gebmik van die beimkke w~taling aan die ( ~ o o g d e )  lesers- 
publiek gemaak word. 
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2.5 Publication 3: Introduction 

"The Bible in the apartheid debate", in Hofmeyr, JW, Lombaard, CJS & Maritz, 

PJ (eds) 2001. 1948 + 50 years. Theology, apartheid and church: Past, 

present and future (Perspectives on the Church I Perspektiewe op die Kerk, 

Series 5: Vol. I ) ,  69-87. Pretoria: IMER (Institute for Missiological and 

Ecumenical Research), University of Pretoria. 

Finding its first airing as a presentation to the 1999 Adult Education Gathering, First 

Presbyterian Church, Wausau, Wisconsin, USA, this chapter researches and 

evaluates the ways in which the Bible was employed rhetorically to enhance the 

communication of, respectively, the pro and anti-apartheid messages. It is 

concluded that the use of the Bible within political debate will always fail to 

appreciate the primarily religious nature of the messages of the Bible, and that in 

such cases the Bible is used merely as a rhetorically authoritative instrument to 

legitimate the preferred cause. 

The book in which this research has been taken up, has since 2002 been a 

prescribed work for the MPhil Applied Theology programme at the University of 

Pretoria, as well as for undergraduate research assignments in churchhHistory. 

The five recurring themes within my research on how the Bible was brought to 

communication within different spheres of the South African society, indicated in the 

the overview of the publications under review here, apply as follows to this specific 

publication: 

Theme 1 - Integrity: Exegetical integrity would require that the diversity of the 

biblical messages on whichever issue be recognised; communicative integrity 

would require that this complexity be conveyed by theologians to their 

audiences. This study shows how such intellectual honesty and public 

truthfulness became victim to political commitments, on all sides, during the 

apartheid years in South Africa. (This has not changed in post-1994 South 

Africa; see e.g. "Rulers welcome the blessings of the gods", Pretoria News 



2004/02/18, 9 and "Wees versigtig vir politici met Jesus onder die vlerk", 

Rapport 2004/03/21, 16.) 

Theme 2 - Using the Bible well: Neither within church practice, nor in socio- 

political debate during the apartheid years in South Africa, has the way in 

which the Bible was employed been commendable. One may speak of a 

communication breakdown: the hermeneutical circle of text and reader 

"reading" one another was distorted by socio-political commitments, in the 

sense that certain readings were deliberately sought, others deliberately 

opposed, and much of the Bible ignored. This was the case within both the 

pro- and anti-apartheid camps. The "noise" of politics in the interpretative 

relationship of Bible and reader was simply too loud to allow for fundamentally 

sound interaction. This is not meant to imply that politics should be absent 

from this communicative circle; that too would amount to a distorted 

hermeneutical process. However, politics should not be the only 

consideration when reading (certain) biblical texts. 

Theme 3 - Rhetorical functionality: The reason for the dynamic indicated in 

the preceding two paragraphs, is that the Bible had in the apartheid-debate 

become reduced to a rhetorical tool with which to convince others of one's 

views. If the Bible, and therefore God, said apartheid was either right or 

wrong, then society had to follow - this was the role in which the Bible was 

placed in political argument in church and society. Clearly, more is mandated 

from a Book spanning millennia and a variety of political systems in the 

process of coming into being; equally, more is required of a Book that seeks 

to impart faith too. 

Theme 4 - Communicative imbalances: This feature closely parallels that in 

the previous publication, as discussed above: oversimplification of the biblical 

diversity for the sake of greater impact on whichever public cause, serves the 

religious community poorly, and hinders a positive relationship with a complex 

Bible and, as a result, with an - ultimately - mysterious God. 

Theme 5 - Insights on religion provided by communication studies: 

Rhetoridal analyses and political communication clearly lie as academic 

stimuli behind the coming to fruition of this publication. The intersection 

between politics and faith remains a challenging and relevant field of interest. 



This intersection cannot be studied with any great measure of validity without 

a thorough grounding in both communication science and religion. 

lnterdisciplinarity defines this field of scholarly activity. 

All five recurring themes thus feature in this publication. 
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THE BIBLE IN THE APARTHEID DEBATE 

. .. . - -"" " *  - 

C.J.S. LOMBAARD 

"In reality the church ougM to invent and innovate. It 
ought to propose something new. It should never serve 
as an instrument of propaganda. It should never seek to 
justify any political force ...strictly speaking, God has 
nothing to do with such things. Or perhaps he does. but I 
know nothing about it. The Bible does not enable me in 
any way to declare that a given regime is in conformity 
with God's will. It is not my job as a Christian to identify 
history with W s  will, We do not have to think that 
because such and such a power is set up it is God who 
set it up: 

(- Ellul 1986<127) 

A STRONG VOICE 
The Bible has had a broad influence on Western and Wastern- 
influenced culture, as was again attested to by Btoom including it 
in hs  'canon" of literature (see Bloom 1994.4-6.531). ?hi 
inRuence took root in Southern Africa not onfy by way of the 
Immigrants from Europe, but atso through the missionery reel of 
aady converts from the ~ndlgenws peoples (cf. Craffard 1991; 
Dems 1995). The result was that by far the larger part of the 
Swth-African populetlon {ti - statistically speaking, at least - of the 
Christian fa* 

Among the Afrikaans speaking churches, this Christian 
presence is dominated by the RefonnedGalvinist tradilion (d. 
Durand 1@85:39-42: Oeist 1994a:155ff), a tradftion which makes 
much of placing all parts of Ma under the direction of the Ward of 
God. On the other hand, a strong evangelical tendency is atso to 
be diseemed among the Mack dsrical leadership of "the strug@", 
Le. against apartheid (cf, Krefzschrnar $8883-13); this evangelical 
stream also makes much of Scripture as the rub of lifa (cf. Pobae 
1987:148-151). The Bble thus armpnses a substantral part d 
what may variously be caUed "the great nanatives' (Lyotard 
1989:315). the "ndlurde gebtterdhfiii (Goedgebum 1993:11), 
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or the "Fundament a l k  Kuitur und BiMung" (von Rad 1974:12) of 
Southern African society. 

tn the light of this, it is not at all surprising that the Bible was 
often used, for about ha# a century, in the debate on apartheid, 
which was so central an asped of the Southem African sodety. 
What is right and what is wrong for this counfry, what God wants 
pdith@ for the pea@ - the answers to such quagtlons would be 
found in the Bible. Scripture wouM lqitimate the d i i e n t  views 
On apartheid. Despite some opinions to the conbery in both the 
pm- and anti-epartheid camps, the stronger groups in both camps 
would insist that the Bible: dM in fact voice their w e  truths. 
Scripture (read: God) would surely support such- a ri$hteoUS 
cause... 

SCRIPTURE IN TWO CAUSES 
The situations from which the pro-apartheid and the anti-aparlhd 
interpretations of the B~bie sprang, are remarkably similar In both 
cases, political freedom and social identity of cemn peopk were 
under threat (cf. Watker & Cochrane 1998:6*). In both cases this 
situalion was reflected upan theologicaWy; both 4, in this 
sense, be sad to be amtextual theologras (Govender 1980:77). in 
both cases it was the Old Testament which came to hand mom 
often (cf. Hopluns 1996:16%170; Bauckham 1389:3-4; Deist 
19S4a:85-@1) - its related historiw make For fruitful, though 
oppoJing, perallels (cf. J du P m  1979:107-108,116; S n w  
199):*73-175). Such smllari f i  set the ground for ~nterasting 
comparison. 

With the lksting bebw of the use that was msde of the &Me, 
first hy ths apartheid protagonists, then the aperthekl antpgonists. 
much libarty was taken in some respects. Exheustive covenyle of 
an the uses, the usem or the used references is not @van. The 
contexts in w h i i  the biMical texts were eppiisd are a W  not 
gmn, except to lidt thm under the pro- or anti-apwtheii 
hesdings. Furthem,  the SiMs does not atweys seem to have 
been applied with the saw vlgour: the 8iMe wried as to how 
much it had to my in favour d apartheid (cf. 6.9. Reis met 
aparlheid 1997) in accord- with the times, W le  its 
pIonounCements against aparthaid increased steadily as time 
went by. In addllkm, as Smit (1992:87) exclaimed: 'iegrumating 
a p a w  has not been the oniy activity of ASrMcaans+.peakhyl 
Reformed theo)ogjansY, to which may be Ildded that younger 
gmm%bns were indeed very critical of their prsdeoessors (e.9. 
Breylenbach 1988 on GmenewaM 1947). Aparthdd has also not 
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been the only theme in the work of SouM Atrican t h e d o g i s  who 
opposed apartheld (Mbii 1986:56); nor were South Africans the 
only who partook of the debate on exclusivist white thaology 
(d. Maimela 1987:29-31). Alt these variables have, for the sake of 
brevity, been glossed w s r  below. What Wows then are some 
excerpts which should enable one to gain an understanding of 
how the Bible ventritoquised pro-apartheid and anti-apartheii 
viewpoints 

THE BIBLE PROAPARTHEID 
It was a sense of anxiety about the mixing of races, togsther with 
an uncovering of certain "prhciples" an race in Scripture (cf. Ned. 
Hem. of Geref. Kerk 1948:27%280), which gave sanction to a pm- 
apartheid reading of the Bible. The sou~politiGal milieu. 
combined with a set of phiiosophlcsl assumptions about the Bible 
and truth (d. Deist 1994a.155.260). gave credence to a theobgy 
of epartheid. To state, as did Groenewald (1947:65). that objective 
exegesis shews apanheid as a "central truth" ("grondwe~fieid") of 
Scripture, comsponded well with the sensibilities of an 
Intimidated minority with a current claim to power (see 
NgcDkovane 1989 for an overview of the relevant church, polltical 
and cultural scene). First and foremost, it was their own 
con- (the Week, - JJ KritZmger 1996:lOl: Botha 1980:24- 
25) to whom the Afrikaans language churches paid attention. 
Dsspite the fact that the BiMe does ml admtt of race as a central 
theobgical theme (as e.g. I<erk en Samelewlng 1986:IS later 
states), it could - h such elrcumstancss - be made into 'a biblical 
principiunt" (Durand 1978:4-5, or. *biblical keynotes" - Von Ailmen 
f97T:B). witho~t actually having to explain what is meant by 
phrases such as "eternal principles on race reiatkmm in the BlMe 
(WS Vorrter l979:184-187). The social setting wwM slmply 
uphold truths. 

Fwthemom, theological views at the time generally tended to 
be declamd valid, rather than arguments and implications weighed 
(Loader 1978:lO; d. Deist 1%:18§-210). Moreown, questioning 
these "principles* andiw 'conclusions" was understood as a 
questtoning of the authority of the Bibie itself (d. Durand 1978:8; 
1985:41-42). Such a mariner of theobgfsing by the church CMlW 
msequsntty provide a Bnn spidfuat spine to tha politid policy of 
epertheld in Swttr Afrlm (W N h i  1988:131; d. PGR de Viiliem 
1988'7 d EngelbrecM 198229). 

The favoured tewts used in the theology of apertheid to 
sanction racially s%gregsted congregations were Oenesle 11, 
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muteronomy 32:8 and Acts 1:8 & 17:26. 1 Corinthians 7:17-24, 
*e)afin 5:s & 7:s were later added. From the mention of 
mtions and boundaries between nations in such texts. 
condusions were summarily drawn about racial segregation within 
society and the church (Sending-beleid 1935; Kbnig 1987:8-1%: 
Reis met apartheid 1Q97:6-7; cf. F d h  & Protest in Niimber~er 8 
Tooke 1988:41-44). 

It was often stated that apartheid had to be attested to by the 
Bible for it to be acceptable as a solution to the 'race pmbiem' of 
South Africa Je.g. GroenermM 1947:43; Res, vofk en nwje ... 
1974:5,8: AB du Preez 1955:2; Henk,rlike skrywe 1973:l; d. Deist 
1994a:405-415). This tenet having been w u k t e d ,  the 
subsequent reasoning ran as follows: whib the obvious unity of 
the human race is founded on Adam and Eve (Genesis 1:2629) 
and on Noah (Genesis 10:32), the diversificatiw, of this unity by 
God in Genesis 10 8 11 should not be taken lightly (also i o i S  
15:18; Deutaronomy 328: Amos B:?; Acts 17:26). This 
diierstfkafwn of humanity was entrenched and perpetuated with 
the mission-text (Matthew 2819 - so too the famed Article Ill of 
the Nad. Henz Kerk: see e.g. Dreyer 1981:68; &&like skrywe 
1973:3f). at Pentecosl (Acts 2:Bf) and for ail times (Revelation 5% 
7:s. 146, 19:15), with the irnplition that such divisions must 
therefom be observed in modem times (Groanewaki 1947:44-47). 
These thoughts and teds in Groanewald's t947 work were to be 
repeated h many a church document and other puMlcations (6.g. 
AB du Preer 1955) endorsing apartheid. 

Another, similar, line of reasoning could be puwml es 
fdbWs:  God the Creator is primarily Dne who separates, as 
Genesis 1-2 shows {JD du Toit, referred to by Brink 195(:33; d. 
Kmghom 1986:101). In history, ~ o d  spiii up the faithful 
generations of Sah and the unfaithful generations of CPrin; 
disregarding this t&vision Mn$s abwt Oivine punishment - 
Genesis 7 (De Klerk 1939:58). However, respecting God's set 
boundaries bears Mesrings - Deuteronomy 7:l-T1 (Groenewdd 
194f:571. Therefore the existence of separate peoples is a 
"bdthy C h r ~ e n  prindple' (Wm N ~ I  1947:21, trens@tad). which 
is in line with God's creation and W. The racial dilferentietion 
implied in Genesis 10:32. .(0:18, and Matthew 2532 w i l  continue 
for eternity: Isaiah 24, Chrisddog'ily interpreted (Samplran 
1966:?2\. . . 

~he'pentateuchal narrative of the tower of Babel played a 
perticulariy significant pert in ettempts to pnwe the iegirtbnfjcy of 
apartheid. Babel. iI was argued, proves that a false unity in 
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humanity was corrected by God (De Klerk 193956). This is thus a 
history of grace, showing the idea of apartheid to be 'Scriptural, ... 
Christian, ... natural, ... and just" (Wdmarans l961:90; JD Vorafer. 
quoted in Kinghorn 1986: 107-1 08; cf. WUa-Vicencio l9?7:27), 
Even the exodus adds to ihe argument: it is for "my pepple' thet 
Moses claims national autonomy in Exodus 9:l & 10:3. This 
distinction between nations was Men traced in the New Testament 
as well: the Jerusalem congmgation was for J e w  Christians; in 
their mission Jews and his followers differentiated dearly 
batween Jews and Greeks. Unity in Christ (Ephesians 4:4-6; 
Galatiens 328; John 15:4-5; John 17 Ephesians 2 & 4 etc.) is 
themfore pure& sp&itwl, never at the cost of diversity, and no 
more than a 'supernatural organic communion* (GroenewaM 
194756-61; Federal Council 1960:7.8). 

Hence it is clew: ttre Bib@ teaches n e t W  (Psalm 8034; 
Isaiah 5:l-5; P h h o n  3:4f; 1 Corinthians 7:18), Qaciel (Deuter- 
onomy 7:2-4, Nehemiah 13:23), occupational (Deuteronomy 
2230; 2 Corinthians 6:14), judiciaI (1 Corinthians 65-11) and 
mligbus ( D e u t m m y  7; John 1734; 1 Corinthians 8:4-7 8 
10:lB-22; 2 Corinthians 6:14 & 7:l) apartheid (Groeneweld 
1947:51-55). In lhw wlth this, and taking the Genesis 19 narrative 
and Psalm 86:s tnto consideration, if is thus impossible to accept 
"non-whii. into church membership (cf. Loader 1978:19). Mote 
extreme kttarprstahs even used Genesis 9:25 and %0:6 to 
lagitimsta the opprsgsion of blacks by whites (cf. Burden 1SWI 1- 
12). 

With sudr a thought wortd providiw the refereniial framework, 
a number of challenging issues a r b ,  three of wMd, are k)sRy 
touched upon: radaily mixed marriages, the issue of domlnatbn, 
and exceptions to the rule. 

Racial& mixed meniages cut particutac(y ckge to the bone, 
since both ths emdety mentioned above and the much traagured 
clarity of borders between races W m e  endangered by such 
mehknonium mixtum (13. Vefhoef 1981). BiMical suppwt bad to be 
sought here: Paul, it was argued. acknowledged racial dttferemes 
(Galatians 3:28; 2 Corinthians 6:14) and rwxordingly rejectd 
radalty mixed marriages. It wid thus be deduced hwn this that 
the dMndknr between dvJissd CMstien n a t b  and the lower 
nations dogsr to nature ("nat~rrDUCB") has mi been terminated; 
conversion to Christianity does not krrply a merging of nations, 
RadaIly mhrsd marriages would only kmtK tha standards d both 
nations invdved, which cannot kr Ooss will (De Klsrk 1@39:56- 
58; cf. Potgieter 1956:ll). Intsr-racial maniogas was thus 



constdered a serious offence tnde6d against God's creation (e.9 
Geref. Kerk 19$4:457). It was such arguments which where used 
by the Afrikaans speaking churches for influencing g w v t m w t  to 
comply to Scripture by bannmg inter-radal marriages (cf. V~fbWf 
l%l:l53-154). 

An undertying uneasbtass about donmeting the majority of the 
country is to be detected among the Afrikaans speaking 
theologmns of the time However, by couching the issue h'l mng 
concepts, the situation could be parceived as acceptabie' the fad 
that the W e  shows some nations d&inating dhers, and the 
reference in Galatians 4.2 to trusteeship, render such prectims 
acmptabte. One nation may lead another. Hawever, such 
command must be used to the benefit of those domiRBt8d 
(Romans 14:15,21; 1 Corinthians 8:413; Matthew 25.310. For 
such mdce towards self-reliance, leading to tenitoriel 
segregaCm, thosa dominated shwid be grateful (GroenewaM 
%947%1-65). In South Afitca perthlarly. the indebtednaiur should 
ba a&ovAdged, because the local wh%e settlers were much 
mare Christian in their practices than thair counterparts on other 
continents (WoJmarans 1%78:66). 

Concepts such as election and covenant were used in such a 
context, though tnterprsted in a " n e w  and chauvinistic* sense 
( V i l l a - V i o  *989:14), with Afrikaners W i n g  a holy calling to 
bring some wt of Christian dvillsPtkw, to dark Africa (d. Mdla 
W1:31-32), though n e w  equality (d. 5u ~ o i t  1959:&-8). This 
Wvkre r a w  (Moils 1991:321 intemreted e)ection to mean 
'separateness" &her than a '*w& of instrumentatity or 
servanthood" (Makneio 198727). despite its intentions to the 
COtWerse. 

Exceptkms to the uncweped divine rule of tlon had to 
be accounted for as welt. 'Anonsl'i* in the Bible, guch as the 
examples of Rahab of Jerkb ,  Ruth's maniege to Boaz, W s  
parentage and the progemes wittrin lwael were slmply steted lo be 
mere peculiarities which do not leesen the generat rule of 
apaithdd (GmenewaM 1947:57; Ned. Hew. of Oentf, K%rk 
1948:282,2%4). The parable of the good Samaritan crm also not 
be used to deny the aims of aparthsid, because "afhr the 
!Sam&ds ~ t r a t i c m  ... (they) went their own wparcite ways*. 
s i ~ ~ l j y ,  ~ O Y B  thy WMmur (cf. ~ t r r r l ~ r l i k e  I S T ~ : ~ ) ,  *i 
was hungy and you wve me food", and "creetsd in W s  hnage" 
bo not i W Y  my equafity oUWK then spirituei. Rather, *charity ... 
itself postukbs the eertMy inequality of man* (Sempson l966:85- 
71). In hwtory, UM rare mixing of nations had as purpose an 
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tncrease in the number of n a h .  and through such an increme 
greater glory is given to the Creator (GroeneweM 1947:49; Ned. 
Hew of Geref Kerk 1948:284). Such excepbons should thus not 
be held as being of any normative value. 

It seems from a cursory glance that ranal segregation as 
appllad to church, scctety and matrimony was indeed accepted as 
being biblically mandated - at least earlier on - by some of those 
churches ageiff& whom racial segregation was practiced (e.9. 
Dutch Refrorned Mission Church 1953.5.9, Ned. Geref 
Sendtngkerk 1962:284; though not by all - Wyoberg Rmg 1948:9- 
11. Dutch Reformed Church in Afnca 1973:318) This seeming 
anomaty is however deirfied once one realises that fhe ministers 
findtng such blMica1 sanction proapartheid were often ministers of 
the Ned. Geref. Kerk sewing in what was then known as the 
"daughter drurchas'. 

WM fncreesing pressures brought to bear on the Afrikaans 
language chun:has regarding their Bible sanctioned pro-apartheid 
stance. a need for new syswwfk accounts arose. The two most 
fnfiuentiat church documents in this regard are "Ras, Molk en 
ff8sie.. " and "Kerk en Samelewing". 

Ras, Vdk en Nasie was intended to take the sting out of the 
Ned. Geref. Kerk 's finding of dired bibtical support for apartheid. 
White Ras, VoU( en Msle (1974'11) thus acknowk@s that the 
Bible does not know apartheid, the refined rhetorics (intended not 
to &fend those within the Ned. Geref. Kerk who differed?) do not 
questiw, reesived aparthdd Ideas (d. Kinghorn 1986.105). tn the 
concapt of "cultural divmsity' (cf. R86, VQlk en Nasie 1974:32f) a 
henneneutical key was found to keep suppottlq apartheid 
(Hexham 1$80:44). Similarly, while Ras, Vdk en Nab% (1974:98) 
accepts that no bibtical texts specifically disavow radalty mix8d 
marriages, nonetheless the term "spsciRcally" ("ktterlik") is 
interpreted as meaning that by Implication the Bibte indeed 
provides guMelines (cf. Van Wyk 1976:104) for such a m@bon. 
Added to this, practrcaf cireumsbnces wem now being seen as 
justifying government% continued ban on such mm&ga (ag 
Ned. Geref. Kwk f 974:479). 

In brief, despite the declared mjectkm of bibllcistk: 
rnterpretatian in Ra& Vdk en Nssie, i s  * d e h i i k i s ' i  
interprstation" (Von Allmen 1977:6-@), insisling on eternal 
principles, shows differently. It could be argued that perhaps tha 
insistence on a Christomonistk interpretation of the New 
Testament end the Old Testament (Ras. Vdk en Nesie 1874:9) 
opened a rnethodologkal door for such ahi8torkal interpmtations. 



The fact that Christ must be found in the Old Testament implies 
that plain textual context is traded in for inore general, recehred 
truths (d. Von Nlmen 1977:7-8). Having done t h ~ ~  with the Old 
Testament, the finding of ekmal truths on race in the whole of the 
Bible is but a mIi step to take. The herrneneut~cs is consistent; 
the results, more than questionsble. 

Such MIciet pronouncements of *no evidence' on awrtheid in 
the Bible were however not broadly accepted within the church (d. 
De Blank 1964.8-9). W i e r  were black people's dayto-da~ 
experiences changed by such ppronouncemenb (cf. Maimeta 
1987:44). This 'discrepancy between the profmion of 'in Christ, 
neither Greek nor Jew' and the pract1~8 of 'in Chdst, separate 
development only" did not go by unnoticed by anti-aparttieid 
theologbans (Hopkms 1989:30). 

Ke& en Semeiewing, similarly to Ras, Vdk en N8*, also 
expiiatly &nowledges that the Bbie cannot be used to 
detennmne politics (Kerk en SaSemelewing 1$86:8,53). Once again, 
though. it d t a d w  indiitions, reguletkms, demands and 
p~ncipies ("@yne', "voorskriffe*, "eiss*, *-k,selsS - Kerk en 
Sameie&ng f986:23-24,41) for relations between racial groups $0 
that, after all, church ptonwmment snd contemporary state 
ideology went not far removed (W N i i  1688:127) It seems that 
between GroenewaWs 1947-work and Kerk en Samelswing four 
decades later, the use of the Bible had qualHaNvely not changed 
much (Kinghorn 1990:73-75). Kerk en SameIem'ng did not refled 
a bibiic@l CfWWenge to think and thedogise anew (NM Kritzinger 
1989:79-81). 

To review: al&ou@ the A f r i i ns  language churchas denled 
being theolog)cally fundamenl;rfist (e.g. Ras, Voik en Nasie 
1974:8;9). both the popular view from outside (e.g, Sparks 1QQ4:7, 
cf. 99100) end the views of thcrdogiens from inside these 
chwches (e.9. Loader 197814-29; Le Roux 1894:Q-10) are less 
optirmgUc in thh . The &Fee large Afrikaans Canguage 
churctrss, derpite thak diffsrrmcss, used the Bible in mu& the 
same rnanner (Loader 197821). Pnr-aparthaid interpretations 
took no cognkame of tha disthrctkrn bertween hislory and pre- 
I\iPjtory (SO stat Kerk en Samekrwing 198$:21; cf. V i l l a - V i i o  
1Q?7:25), psrhaprr because the concept of teveiation, wen wade. 
took primacy o m  the v W  of the Bible as a temporal document. 
FufUmrmore, the meaning of MWW texts were strstched in order 
to fit the ddnd  (cl. Durand 1978:5). Selectivity and 

intWPretatroe keys, leading to err;tuaiva hlerpretatlons, 
were added to thm hsmwnautirml canstmd. The result was a 
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Bible which legitimated, indeed. demanded apaftheid of the 
Christian world i f  we were to be obedient. 

THE BIBLE ANTI-APARTHEID 
Few paranets to the pmgparfhefd urgency of finding apartheid in 
the Bible can be found h the anti-apartheid readings of the Bible, 
viz. in that chapters, books and large secttons of church 
documsnts were devoted to extraclrng versts on apa-d. This 
does not detract from the tact, however, that anb-apartheid 
maden dealt methodologically with the Bible in much the same 
manner as did their pro-apartheid counterparts. The (ess abundant 
literature in lhis regard may wnceivably be attribufed to factors 
such as a shorter tradition of theologcrh wfltlngs among 
particularly black theologims, less aaruw to publkhers and 
printers than their whiie counterparts, a tradition of oral rather than 
written presentation of arguments, and the like. Research into the 
anti-apartheid use of the Bibk is therefore mom diicul than the 
study of pro-aparttrerid readings of the Bible., forcing one to make 
greater use of qualitative analyses of o smaller number of c a m .  
which brings with it greeter dangers of misconstruel. 

From the extant writings, however, MH) gets the impression 
that while much writing was d m  on hermeneutics by local black 
thedogians (cf. Kretzschm;rr 1986:75-82 hxa  summary), less was 
done in precbcai exegests (Mbiti 1986:55). This could perheps 
explam to some extent the tendency of the anti-apartheid use of 
the Bible to be 'unsopMsticated", "simpiistk* and ~uncfitical' 
(Mpumlwana i@93:8). Our situafwn in front of the text (West 
1995:W-7O,f31ff, cf. MoMitDene 1978:31) simply carried more 
weight than the historical situatbn behind the text; the immsdiate 
applicebiHty of texts took primacy over truly exegetical studkrs 
(Motfhebi 19879-t1;cf P m t t  1987:fSU). 

The hermeneuticel key of liberation theobgy remains "the 
poor" (d e.g. Burden 1994-8: RWBnburg Dedemfion 
1990-4.1.1). Very often it h stated that the God of the Bible is on 
the side of fhe weak and oppressed (e,g. Gobe W8:97:  Boesek 
1993:194 Kairus Oocuowd 196&2526,28). In the Bible God 
sides with the suffering and mafghelised, never with those in 
powsr (d. Abraham 1994:246-247,252). LiberaHar iis tllus 
undersioad 'err tMing at the vsry heert of" W iheologkal 
clisciplbres, an approa& which "believes itself to be true and 
faithful to Swiptum" (Mosothoane 197629). 

Two taxts which feature prominently in sntkpartheid thedogy 
ere the exodus narrative and Luke 4:18-19 (KrshrrdKnar 1988:80, 



cf. Motlhabi 198736-8; PGR de Viliiers 1987:55-73). In each CaH, 
the covressed in South A h i n  society were identified specifically 
wW1 those who were to be set tree in these biblical texts. The 
oppressed became the new Israel: where this association Was 
used mliiiously, it was applied to give comfort; where uded 
pdltically, hawevef, it was often "to legibmate immoral act# 
(Matmela 1987:27). As to Luke 4, its frequent citing has much to 
do with a perceived need to add authority to the mews of anti- 
apaftheid theologians (MomWaw 1978:31), and less to do with 
thorough exegests of the meaning of this passage within its (as 
opposed to ow) situational and textual context. 

Church deciaratkns a$aegabst aparthard which wwe well Stated, 
wem often to have been accompanied by biblical r e f e r e m  
which were teas well considered (6.g. Sfatement 1991:286-268). 
Once again, it s e m  Mat quoCations from the BiMe were added in 
order to legitimate agsertions of the declarafi draftem. The 
uneasy fit between sound sodo-political pronouncements and 
doubtful ew@cal bases leaves one wondering: could it be that 
the bibhi  references were aWed on at later stages? (This 
practice is not u n k m  with church documsnts throw# the 
oenturbs. up to and Wi the KBim Document 19B6:18-20.) 
tn a similar a, to state that peace in South Africa GWM only 
come t)\mugt\lafter jwW, may hold true kn our modem 
understanding of the terms. However, to call Matthew 5:Q 
(73ieswd are the peacemaken...') in support (SACBC 1990:7), 
doesMsttextn0prstice. 

In wch official church dedaratbns sgainst apertheid, a more 
msntion of the Bile is a h  to be found. Biblical texts 

are namely alluded to, a practice Mid\ is uedlble in that it 
admowledgas, or at tha very bast hints at acceptance of the 
vastly different worlds of an ancient set of circumstanrxs referred 
to in the BWe and modem pmdicam6nt. Yet, such an 
epptoech reuyinioeS its indebtedntws, in m e  unspedfred way. 
to the 61We and the specific text mntiomd, in consfituting the 
curmi dedetation. So, for example, Jeremiah 21:8 may be 
aluded to. while radically and overtly reintsqwthg Us meaning so 
that adherence to apartheid now becomes the way of death, the 
way of tifa being the dkrmsntliw of spartheid (SACBC ~BSO:~). 
The ellusion d m  not seek to faad a condemnation of apomeid 
dkectfy mm tha Bible; it daes, however, sdicit some rasemblences 
between fh se[tings Ulen and novv to come to a m y  
- p a d  pmdamatkm (similarly the hem Oocument - so 
Dejst 198?:144-14s). Ukewise, the Belher Dedamtion 
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A wsrd for w w d d z  ct#Nmd pnt.cbh# abud by 
Lctthri.l ]flR.lbm 

In this Micle, rbe value of aaployiw jounuli~p -1y editorial 
joum&am, towuds p~ercking that is contextudly marc relevant, is 
malyrad Beawe thcologial training 0 t h  docs not include any 
submkid wgmm oo uutydaO in 8 valid m y  polilk, tofiny, 
economics and madt rd.rsd to thae spheres of life, ministas w a d  do 
well to draw on sources thrt excel u thtst kinds of anal-. Editorial 
columns provide one such fonun. Rauoaa fm misirtas undawaluing the 
pocitivc contributions which (cdiMial) jo~111ism may makc to their 
ramonr, am direuutd. T& zubstcntial ovetiap bcWcm dK societal 
g,htrts of church md praw, p.m'cslaly in the AfriLuaf w i n g  
community, mbtm m i n i m  to dnw oa this r e s o ~ e  in crdrr ktca to 
equip church m k F s  to live tbdr E w s  fiithfully within the world. 

"Hdnen wrr uns doek@her arr BiM bkek damit wrr jurtfum Gmnd unar 
den F e n  hdnm f Nun iniim mon Bbwchrdnd G k  drr ZPmrv und dem .%urn 
T~nraenr uad snht eigentlich fkr&bar wnig Y D ~  d m  organuehrn 
&ammenhang herder W C ~ N ~ ,  w n  dam man jem dcudfch wid krdfirg sollrt 
ZNgni3 gr&n L611nm " 
Bnef vut Kui Bath, gtdetea I I Novtmbor 1918, u n  Gdurrd'lhumcyoat"' 

1 INLEIDING 
Dau is me! rtg a1 dump gewys &t die tdogiea  opleiding van 

Afrikasnuprekmdt predikante nit drnmp gnig is om prtdikp tot te NS om 

politics-sosirk omsc.ndighedc tr "Arxs" en op rerantwoor& wysc te interpret- 

nit (o.B. Lt Row 1996370; Holknwega 1997:lO). Dit ha nie Jken cc doen mt 

die rsdes waarom studentt hulk vir awiDgicsc studies unmeld me0', m a r  is 



dkunt~g is, is rkun in palikannwd. 
D- dat die karkbM Die Hervonnrr (8914, 15 Mei 1996.4) soas volg 

tudaksionoei kannaeatau km kwa op die arat van "Vmlige prrdikinp": 

"Rodikiag is di)rmls net bud*-bh,  'n harhting UM ou, gaykte clichCa .... ??kc 

Saadag...dierelidc leonarvrermde gebges...". Sstfs tydeot p o t  politiek 
vmmdai&ns in Suid-Afrii is dit rnlre wat die dugfib 1- k~grypead SOU 

muwkt, aie werklik Jmml in preke sangsnrlt nie {vgl. Cilliars 1996.34, 11: 

Pi- & Th.nn, 1994: Voni 141-142,153-1541, tmspyte d.uMn (~g l ,  PiUCrSC 

i t ~ h n c n  1994153) d.1 p r e d i h  dikwala juia die umadcG1 glo! Die dorninee is 

soms "so 'a uh.1~ figuur &t hy nilu weat van unt om horn geb.ur om sinvollc 

ircwwrrnun te hm h e r  nic" @e KIA 1982:7), wt lei tot *ontoI6..kIikc 
prediking* (Van Nickcrk 1993:67). 

mrnr(dom). elk tan dK s g c c r p d  van uniakc ea omvaftarde 

h~toric~. omstandigkde. ventam mact word. Dit rs &e "dubbelc 

taapmuiapablean" @cis 1983a:19; vgl. C11bm 1996.24,37,52-80, 115): om 
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l m p W u d e - ~ w l & b c w f ~ d - c h t d i e L e r l r o p d i e ~ h n r t e u n ~ ' " i n ~  

vnloadigiaeffuk. Wur  prwiik.ate se .patirtiC-kumia numlik d d e  rkhaac m 

tkark gmcl&ugmuIitc iduit, is ctiC tip malisc a, bsoordeling by n)atck m 

dieLamnmunrtkeIsnnkosnacatevinde. Rsdikaika~~duametgmotvrug 

gebruik lDuk van die -.lit-lrcnnir oplgakm in die -lorn vm 

k-te. Durom word vsrvdgca, k d k s  op h i d  wpek vm die kwmhwae 

gc-. 
3 SAMELEWINGSAMUSE IN SCOERANTE 

Die hoo*mifrcI "is die hrt vm 'a Loanat w ui&ytn, m kma kolnmcntur op die 

bcirmgrikrte ul;e vm die & (Voaloo 198219, 20). By nimtck is  die boofatiIrtI 

d u m m d i 6 n d m t r i n ' n k w n a m ~ ~ ~ ~ l c v c r P a d o p g c b a u r s w n  

die runcisario& of 'n d&l daanw, die nmestc kmhd rnk (potitian, ekowndcr, 

amosi~llccl, sot.). Gewawlik word h i d e  kommrmosrLDlaa nie deur 'n mdividu 

behutig aie, rmar dcuF 'n paneel vm hndigcs op vmkilknde g+bi&. Ecn van 

die We vm hisnficgprncl ul wei.m%cuyrwordomdie uitcirtdDiikcutikeitc 

shyf, mur otr wad die b c M h  uult p&htar dcur die @tdc (-1. 

Vorioo 1982:14: Nel1994:23). 

Anda kmmcnw- a, ~ptsrgmndutittb vcnkyn op d i d f d e  birdsy is die 

Bocfutibcl, uook dikwcla op die blrdsy dirck dumur. LIlDeoemdt duit mns 
die Mnicwakoiom in, was ap 6igseIf iatmmnta iaPiga Ian bied. Msawl &it 

h i d e  kommmturbluirye in 'n lroannt ook -ids by-s m Mda 

opinicmkke daa lnansn in, bnry dit usgebode of uitaodigingurikels is. 

Dit i s  in hierdie komarmt.ulolomm m, by uiwsk, upebc rm die 

umebv& panrlirccl. word op 'n toegdlike wp. Onddlgsnde d o -  

politism teaid m die filotofisrc uniume. dunna word nit h k  bartdcaca nic; 

arda word ugumsnte k* ptont-Ujt, dog (m#st.l) Sryh.01 m e 1  - tecnoor . . 
seksrs mndpunte aa ten nur anda opmiu. Op h i d e  muria by die larn, 

wat nie op hoogte hod te w m  vur byPdatbnld die tot& verskcidcnheid 

ekoaoraiaw bcrudariDp nic, toegrag tot hgetigec 6WdpUdSing nt dcbrt. k 



big& to)omac oor tyd yd t~ volg an die vsrsiEcidaahaid opinia - ook 

aanrooaruede &* - w svriwa, vini 1- huiself barn kwsteiik RIW 

amgwkkc tot rlem b e  ~e-"ban&k"'"), gabwa op die k.ra w eie 
u u d s r . L . m g s w s a d e t . I i e d i e ( p n n i v m d i e p n d i h n t ~ e n ~ f i g ~ ~  

ap*talikt, Bybclrs, pwtqieae en v PPradss muit, wat gil 

oitbiarl~inrisarwyreswatindwoprsbur gsacelword. H o e m e a h i d e  

Dpoabrr sdpumtelling gcvoed is  dCUF die slPyww v a  'a bcle reeks 

Irmmaeatuon, dor tc ma stel. pedil.ar+ tmlself vcilig tao arbahoipe 

a m  en dis dumrt w a q e w m  imlevmttheid. 

Chn mmg a! ltsa tot die sbywem v m  k ~ ~ l l :  dit verg 'n askm 

cipcparaooamdie boofmikelof .adsropiaiasruWre ia 'h kosnnttekhntie. 

~ ie thyMmonap~~nrrb: tad~aamoe(banmdcmadngrsnpayt  

ki& k8a o&mw en bitian (vogclyk Vosloo 1982:19, 20; Lomb#d 

1990:71-74 IF odc 'a uuhl d t t a  w.1 u n  Lonarasd.kt~118 40f 

-kebbyvan gatel nad). ht is juis hindie ingeligte, onrfh.riIzIrt 

tipedmLcM1lmmmentumtilahrbyuind; hbNikbu8~tmaakindie 

hand vm 'n pisdikant wat r y k  boDQhp m%cg wil rig op die soside 

OrmPDdigbede wurbinne gcmwaakde kcf. Weliswur bchoon 

k ~ i r a i c ~ ~ ~ g e p n n t e w d o i c . C c F ~ d n a d i e  

brCI van die wedika se cie (geloofk, psrsooaiike - sa intclEdrmck) gcddcdcnia. in 

die lig MI die kbmWct g a m m ~  ra galtiedenis, muL dit cgtn umptko oaa die 

S8*1swing mDoDuik ~t mcQ  get^^^, OORmt on inydig is. 

Nacluaiik Ln ook veel gclm word aor 'a umiewiag dnn die tipe Lovcmtz 

WM in 'n ipmcenrbp beskiha? id"). Oak Lm gwie i k g  varby 4 uit 'n 

~ ~ a ~ b a r r w l % l n b O U d ~ v n b p l d a w ~ d i 6 ~ ~ a t k o a r n t r b y v e r r ~ n -  

lam (in (cadinbe iatnrkdc) k1an@ki1" rg. M u r  vir die mecr &Beqndre 
.. 

keld v.a die crtuali v m  'n sanekwingIBamemlup, bied die 

 omme me 1p.1 m die pm in den breC uagetried wgb bmatre 

d. W d t  kkn 'n rims die sosirk ompvhg lser krm: cen&ose, @ewe, 









regml. Die n\numdi. help dm die -lowing aa rigself te vcrbaret, an vcmil 

dus in diC opsig 'n "m~boii"-hm~dc"'. 

Dic &~IC wat un die gmad vra diC mlMd;cnning 16 is die volgmde: die 

driekmvandie modem strn  - w c t g m & u i M  e n n g q d m d  - M  

wlpnri.bruikdav&err~ng~n&&gnie.Sctfs~'n@~ahm?dm 

~ ~ ~ ~ ~ . 1 b u m p ~ k ~ s o m d i e p u M t d r t e + o d K s p . r ( e n , m s a l r m  

dm&ma&, tea mekur) te beskam, Lm die *ndtw nie stif tc wete tom 

h0ed.i d n u t n s i e ,  MnZIsdng cn .skr eweis honJh.n beeadeel nie. Dw 

profnicrc rol binae 'n dnndntictx srmelnVi&". W u r  die prrwest egtn ocnm 

aamr - dit is -1 tie sDMkafe .s verw8giqe vim buite die dddeIikc 

jomutistickc kriag - oor~ne, iuo dw wtuudik met reg kritiek uitgespa:k word. 

ook rwn dii die imapnuic of s i m  var h nwsim (vcrgclyk 
M O M  1994:132-1331~s'nrnarcgtaq,R.wlsiurase~(~'mosrkirswrm 

'a nmtlsaring met 'n oonlrticwpcnen eannrc'n oadmlccicwepsrr, d die 



4.3 "rrlllll m wt w a u k k l  slLe(26) 

Dm is drat ook die objdaiwiteitridrul w- die mace prdiknntr - mxn 

lewms die pwtrte dsel van die s a m h a g  - huhlf  wrboade vcct. Ensrydr is 

dit objdctiwitcttridaiil egter aster die bspakingc vm tyd m spasic in die 

jocrmtiekc p r o l ~ ~ ~ ~ e ,  die ti- van tad, die mmalikc bsperLmcid van 

nuurPslrrywcm, -redaktcurs en -kwn, rn dies mcer, muk 'n vsrhmmhe'i bo 

measlike mrvlocd op "slcgs wat gebcur bn" 'n blotr droom-kekf (geInspirsm deur 

'n &id van antick-(jrirka en modernistist filorofiorc oawgings), 

ADdasydi .is r6 'n Uiniae objektitvitritddsul ook onvmmiik, vmn dit is 

0nm~~~Lik:  om slcgs "feite" te b e e r  mnda om die implikmiu en 

UKpuringsw.anks d.anmr cksplisiet uit te jig. Die tipr abjehiwiceiaidcaal 

impli.cn dus praktks j-Iistieke fvntuieverruking, m mense sal durondn: ly 

fvgl. tomburd 1990:12-75). Nianuul ha beta toegang tot die 

intnpretuinawatl*had oor nuaugcbnve u die j omdis  self oie, en die 

ummtlilrhade is  net rmeet dsel van die wd1ikheid as die -fcitc". Die "failc" 

dlsm is cfus slags die hlwe wadeid.  Die wcrklikhcid beheis mLh. (Om k m e g  

h vwrbeeld tc gee: "Huis ..k wcg in sinkgat" is fcitelite, Uhmfc" auus. GCN* 

&tsbsdDowcrfndeat 'a tyd lurLvmnoedrnsh ierwr~hau ,n~Ww 

kl.agrik, en so-ook die voor@ade my~brdryw~ghede in die omgcwing. At is 

cua: sake lDindg openhi m men tpkulatief vm urd as die 

amvmklike mgcdie, mosr dit uitgerys word, want p o l i i e  venmsroordetikbsid 

m nreasekvaLt - bcide konlmt+ b! - is op die @.I 
M a  die k l i ~ i o r  obpkt iw iv iu idar i  u bddc mbmikbur w arwnn-lik .. 

gatel, is "onpartydigheid" ook nic 'n rrtlirtiarc vaugting om op die nuuancdia 

cc p k u  nic (vcrgelyk oaQr .ndae Eldridp 1993:148m. "Koanna is bnogmdc 

instctliaga en aic nwmle inasllinpr nic" (De K W  190:7); "Lmmntc (is) dmrr 





in our &Stion a d  we me expected to bun up and spphud thcm a 
political d l i r  or ... iung on to tbcjt twry word during telcvisim news 

broadcasts. They m mrt sby to tell us BOW to live our liws and to clam 

thai they repsent family valuer, howny, integrity and #I1 those &xhi 

w b o l a o m  things. So, when we find out that tbeir own fordid hcs m 
~ t h ~ l W l I 0 v . d  fmm what th.y f h l  tht I W  of US, WC hWC tVdXy 

nsMn to crow and bay for blood: 

In hiadit dmklyn vmknwoordig die lnyt perr*-@agte die idec dat die pon 'o 

waghond-hmluie jcens smghabbgs a u ~ l s  die mnckwing in den brst hct. 

Andcrs gestel: h pgomte dtmoharie huinnr 'n gtsonde pas (vmgciyk ook Dc 

Klnk 1990:232). 

Vir die kcrk en prcdikantc om d i e  nuc te pot uit die joanalisticke gems, is 

groter wa.rdsring vir die rol en selibedd van die p m  dw n o d i p .  





ENDNOTAS: 

~ ~ d . n i ~ ~ ~ ~ . n r - ~ m n h n v s l ~ ~ a t ~ ~ y l e r . ~ v s n k r l * r d c ~ m b o a k ~  
du K d - B n n h  Arrhn m dw ?kologu& Fddldl t BUol, S v I I U X k d  bw hvUo huh, Om 

--.- "' Koa&m& pmihng bn n u  at sst  polmek r make me. eweneeus kan &I nn am 
polla& m b y p . ~ l  na - Vm Nukuk 39936769. 

"' Die h+niM most nit YCN~ word nrt die ha$2unf I&. is  die berig w 
o p d x r c o P M . d n o ' n ~ t o n d n d M b o o f ~ f ~ . I k e ~ ~ n r n o  

hn&ltclb).d, adn un du m d k l  v w  d u  kevuskyn Op cM bi.dry ca ap du b d r y  
dmk dumus (be  rotrnumdr "oped m") word du h p l l s l a a  van ' 0  

qYvooduyN.t 8s g&dm&ge a m&ie ngtmnptrg  uar, is dn pen X W o e d r g w k  
nwa pmg dump om lam co hkp a n p u  by komrmpaSrc oMPadiDhuie Wudyn l *  



"" Mn @ic-aadsb" vord babct 'n min of atar bprin rmnhqm& aplniu m~ 
'a ~ i d e n h c i d  n n  s&t, Die nmeb.ag van dk opiaks word mwntlik gemult dnn 

vurde* ldrul gria, ad .I 'n mew se opinkr topies vetbond hou mt matux. 
en nt A w  A t  m g l m i e  wan nit Mmrlik gcqnr*c IS dui c5e1 b l w r l  
iolmorhnmhsde, aaor 'n & autdn - en oak emosier - wu dikualr 
Dmadnros l rMyenut implb ia iaophr iaca~t l .~ l skom.  '"' Dit VCQ byvoabarid 'n iEnmtipdc iadwtnUc en fmpuirk .ehor am 'n k q m  mat 
~ e k a D e m i a c n m u ~ ~ r ~ s l u k , ' a  gmocuanf~rduIbIrr*~ookinn  
m r d i e ~ g w a d i t F r m a * o t l d n .  
"8 " w o l d h d i e B l u p . n s d u d c m m i d d c i v m ' i i i ~ m n l  .. 

hsralf&kmnnlrcrpa;l'nmllndv,bcvadmlyvmihvckprrdi~ prrircwtrvbynl~ 
d r k o a F d a r * d y d m b a f t p r m t a k a m , m w n ~ ~ ~ ~ ~ ~ p o o t c n v l o e d h a , a d  
u rrtcnns wnagmmn vord Pmke wat ogwlf Ihtld~g nuk a n  dre icmmrpWlde, %d 
drmnocD n mckva bsM word SpU+ nrtknnrc Loamesuntnag word ranr In drr 
Amniiuurc w a h e k  "Afpaonufatme- f p o m  ibS, rrtrt ve va w g  

I"' M e  gcdfiek die tocLaDI muk Dr Kkh 1983:ll-12 op &t die p m  dikwclr 'n 
roorlapar nut rakk fr)en~lusic h. tm adgicnpaWbkrophaolltqpd "" My bnL un die n ? ~ ~ ~ U ~ l l o n  vu, Wee inMneZnrbbluie war v e m S m ~ ~  wn Engel* 

no& uitge&luitt. 
clcr k s d i h a a s r i s n d i s ~ d f u L ( L c a M d o c b k a D d r m i & i m w h k h h i t h ,  
mrtb md h w u n  v l l w  me king  u c d W  til u 1 powaW and thcologiwlly nevtnl 
inmmem ... to folnnrunicae Clniatim auth io miPiora ..." (Fo~atcf 1993:67), Kyk wk 
Ebrdkn 198'21-9; Dr lUak 19827; Fkterst 1911k26-31; Vonh 1995:444,452455.462. 

Bydmmd kimOt it oadn an4tte di+ voImuk tvcc hkmt: die ivd.&uk w u r a d n  



I"' So bwoabald skryf D. Tort (1992 4 kokua 1) Tht bo(oksn autaurik i l ~  &I dm 
wurhcd~~nLoomcs~v~awarundw,ourrcl&idnml*.fdcgpvt~ro~rdn 

k* Fmmnun & Dc Bm 1995:249-268; ook Mokfe 1994:129-134. Kyk Nel 1W.205-206 
(odr 212-217) vir 'a Lm opoaslnC van cline bmckrqs binm die jararlktal. De lCMr 
(1983:10-11) l p  dre pm r gm&ks& otiae - en riskwe opmdc. Kyk Bbrk IW.44- 
Sl  uir 'n opuammuig VM rimkgc oor die mvbcd nn die H k .  
'O' Die ~irfilosoof Jdm &&kt die ndamdc model vmnnal om bv die m ~ t  M i n e  

n4 J A  Gr tennimlgr. kj; -I HW 1% 
' dn Text sehr  1st unw lucbrbtlrhcn VnNltmum hmanebncbt rmka und dx 
faccrpct.nOa dn T e r m  wnd kt~ g s + h  brnairbca ~erhillainen -bc" 
(Dcm 1983b.38). KrrrrrbAvr lcM6.73 me "aantlll. plrru vmnscllm8 via kqdaaorer. 
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2.11 Publication 6: Introduction 

"The Bible and ecumenism". Ekklesiastikos Pharos 831182, 2001 (New Series 12), 

149-160. 

An analysis and critique is offered of the ways in which certain biblical passages are 

brought to communication in order to promote better relations between different 

Christian churches. Rather than unacceptable use of the Bible, firmer grounds for 

positive relationships between churches should be sought in a shared Christian 

identity. 

The five recurring themes within my research on how the Bible was brought to 

communication within different spheres of the South African society, indicated in the 

the overview of the publications under review here, apply as follows to this specific 

publication: 

Theme 1 - Integrity & Theme 2 - Using the Bible well: In this case, these two 

themes feature together. The article in question here argues against the poor 

use of the Bible to further the ecumenical cause, because that would bring the 

integrity of the process and its justification into discredit, thus harming what is 

the essential and very positive enterprise of building relationships between 

different church denominations. Rather, by using the Bible well, the 

legitimacy of inter-church relations and, where appropriate, unifications, is well 

served. 

Theme 3 - Rhetorical functionality: Because of the heartfelt concern for the 

unity of the church (even when not meant organisationally), it is often easy to 

misinterpret biblical passages by pressing them into service in ways they were 

never designed to do. The Bible should however not be used as a simple 

rhetorical tool to offer further legitimacy to what is already a good cause. 

Rather, let then Bible speak on its terms. 

Theme 4 - Communicative imbalances: Rhetorical need is the cause for the 

misrepresentation of certain biblical passages. Rather, these passages, 

along with all the others, should be read and studied to form and inform what 



may be called a Christian identity. It is through this identity that the 

ecumenical movement will find its strongest building blocks, rather than 

through seemingly more tangible proof texts. The latter, however, offers false 

comfort, when their textual and historical-contextual intent are distorted by 

modern interpreters in order to communicate what is the current perceived 

need. 

Theme 5 - Insights on religion provided by communication studies: Here too, 

sensitivity to what the ancient texts communicated, and what they may 

communicate to our times, lies at the heart of what cross-disciplinary scholarly 

activity - such as that between communication studies and religion - can 

render us. 

All five these recurring themes in my research thus feature in this article. 
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THE BIBLE AND ECUMENISMl 

Doclmiauicnt: Drparfment of Old Testament 
Uniwrrily ofPntoria 

FOP mimy re(l~,ns, Christians relate &us aspects of 
their lives to the Bible. 7Rk also holds true for the 
matter of emmenism. In this article, some themes and 
tens from the a d  Testament (particu(arism- 
universalism, inner-religious pluralism, Joshua 24) 
and New Test(imeni le.g. John 17) that may be reinted 
to the matter of ecwnenism are dircussed, with the 
conclusion that none really apply to what is 
understood as the ecumicoI enterprise in our times. 
That should however not be taken to mwn that 
ecumenism is themjbre m some wry an illegitimate 
enterprise. Without employh?g in inuatid ways the 
Bible /br our purposes, though, churehes can and 
should remain unnmitted to ecumenical endeavours 
based on a s h a d  Christian identity created by the 
Holy Spirit. In such prowsses, the Bible os a unifying 
fietor remains of oentml importance. 

Christisas often want to relate their points of view to the B i b .  Tbe 
fdbwingueiwooftbe(rrlated)reasooswhythisisdone: 

1. Christians beiiew that the Bible is the inspired Word of God 
(though the term "irqhtion" might be interpreted in 
different ways); and 

2. Christians want to live in aaraniance with Scripre, that is, 
we want to let the Bible guide us in our daily lives. 

b u s e  many C b r i s t i i  live in sueh close contact with the Bible 
(regular readings, sermons, meditations, et cetem), it becomes easy to 

This amtribation *.as fvbt p u b l ' i  in Lmab.sd C (al.) 1999. and 
exemk ecUmd#t Chgter bbllrPtioll8, pp 26-41. It is 
repdblisbsdhmeinan.itaalform,withthc~~ofthe~Lohr,bbearuwd 
the~divcrg~atrerdenbpofthehroplblicatkmrisvdved. 

166 



ISSN i01&9556=Ekklesiastikos Pharos 83/2 (2001) N.S. 12 

forget the "great gap" (GE k i n g  famously called it a gam'ge Gmbe) 
that exists between us and the biblical texts in terms of time, culture, 
thought worlds and the like. ms brings the risk that we might carry too 
much of our own thoughts into the Bible, thus: 

1. not permitting the (differing) bibticel texts themselves to 
speak dearly to us; and 

2.  ailowing (selected) bWil texts to reaffirm only what we 
already believe. 

Thi becomes an even greater danger when one passionateiy believes a 
certain point of view to be correct. Our emotional commitment might 
lead us to assume that God cannot but support this point of view, and 
therefore we "mine" the Bible (Bright 1%7:121) for each possible text 
that might support w r  view. 

In such circumstances, the way we understand the Bible, differently 
formulated, the way we altow the Bible to speak to us, beeornes distorted. 
The gire and take of understanding the ancient Holy Scriptures (what F 
Schlejmnaeher has described as the "hemeneutical circle" - see 
Thiiiton 1992:204-236) becomes more a giving of meaning to the 
biblical texts and 1- a receiving of meaning fmm them. 

These considerations may very well come into play when the subject of 
ecumenism omes  under diiussion. 

2. SOME SAY YES, SOW SAY NO... 
hmenism, though generally looked upon favourably in our times, was 
not and is not uniMISBI1y regarded as something papitiye among 
Christim. In addition, different churches see different modeis of 
ecumenical contact as preferable to others. In the explanation of such 
viewpoints, reference is ofken d e  to the Bible. 

A question basic to current eaunenical debate, which is however not 
always asked, is the following: Is what we understand about emmenism 
to be faund in the Bible at all? Follrnving on this, another diseanfithrg 
guestion needs to be ask& Should onr understand'tng of ecumenism not 
be found in the Bible, would thii rean that the Bible has nothing to do 
with our ecumenical cancems today? It is these two questions which will 
be a d d m s d  below. 

2.1 Ecumcaksm kl the Old Testunmt? 
To find exact parailels to our eettmeniCa1 bmes m the Old Testament 

is not passii. No texts in the OM Testament are concerned with the 
(rehnificstion of the people of God whase dhmity had come to deshuy 
their previous unity. Some interesting situathnts in the Old Testament 



w h i i  seem related to eeumenism have been indicated (e.g. RusEb 
1985:24). The problem with these situations is that they differ mdicdUy 
from any of our modem ecumenical concerns; ecumenical insights for 
today can therefore not be appropriately daduad from these texts. 

Partidarkm (Isrue1 iiberoli) versus universaliim (an "open doors" 
practice) in Sscael is a much-investigated theme in Old Testament 
science. It is broadly accepted that there is a tension between these two 
strains of thought in the Old Testament To illustrate: on the w e  hand, 
the 'am (people of Israel) is placed over against the g6jim (nations) as 
the chosen people of Yahweh ( e g  in 1 Chronicles 17:21). Terms such as 
phal (congregation) and especia& 'edah (gathering) haw at least 
exdusivis4 overtones (gee Berger 1989:199-201). The book Deuteronomy 
and other Old Testament books influenced by it (e.g. Exodu.., Lwiticus, 
Numbers, the Prophets - see Clements 1989:SO-60,95-99). the Priestly 
writings (e+g. Leviticus, Numbers), as well as other post-exiii literature 
(e.g. Em, Nehemiah), contain coinciding themes of "Yahweb alone" and 
"Israel alone*. Particularism (or exdusivism) represents a definite 
understanding within Istsel's history. 

Of course, this "drawing of boundaries" had more to do with the 
exdusion of other retigions than with separation between segments of 
the same religion. This distinction, however, h m e s  glightly blurred if 
one accepts theories such as the Kenite origin of Yahwism (i.e. that 
Moses learnt Yahwism fmm Jethro, a Kenite priest - Exodus 216-3:4, 
183-27; see De Moor 1990: 6,223ff fot a recent discussion] or ii h r  
Edomite-Israelite relationship, induding than was traditionally 
assumed (Hoehreld-Meijer 19%). 

Conkkt between different groups within Yahwism is however a)so 
found in the OM Testament. Rival politico-religious partiw were often 
fwnd in Israel, throngbout its hiary ((Alberk 1992s & 1992b). But here 
once again we have to bear in mind that the issue of the (dis)unity of 
different ehurch stntawres was mser implied. Furthermore, whereas 
state politics play a relatively minor mle in the modem ecumenical 
movement, for the ancient near eastern seusibilities there wes no such 
division between politic6 and religion. To tbis may be added the fact that 
this relationship (religion - politics) differed in the various perk& of 
Israel's history ( A I M  1992a & 1992b). This state-faith connection in 
the Old Testament makes a translation of those drcumstmces into our 
modern secular-ecclesial separation very difficuit The garstige Gha& 
aDows only for tenuous application at best. 

The dosest tbat ancient Israel's religion came to some kind of parallel 
witb our modem ecumenical concerns t i  in tbe pre-rnmar&c period. 
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If one accepts the famous "Goti der Viitern-hypothesis of A Alt (1929), 
some pralleis may be perceived. Alt proposed that different groups 
carrying independent traditions of the God ofkbraham, the Fear of Isaac 
(e.g. Genesis 31:42a) and the Mighty One of Jacob (e.g. Genesis 49:24b), 
were united into one common religious tradition (Exodus 3x5). (This 
unification of traditions was possible for the Pentateuchal 
authors/editors because the oral heritage whieh p d e d  them had 
already identified the God of the Fathers with Yahweh). Nowadays 
different churches in the process of uniting may find some analogy to 
their unification in this history, though of course in Alt's theory there is 
no question of reuniting what used to be one, and in modern emmenism 
there is no question of political involvement bringing about legitimate 
unity. 

The theory of M Noth (seee.g. Noth 1954:83-104) regarding Joshua 24 
could similarly be analogicaI1y viewed: the renewal of the covenant of 
Sinai, according to Noth, included a number of tribes not involved with 
the exodus and desert experiences. The happenings related in Joshua 24 
served to unify politically and religiously those involved in an 
aamphictyonf of tribes Here too the same hvO concerns which 
mnduded the previous paragraph would apply. 

Other instances w b i i  indicate a leaning within IsraeI's faith towards 
uniwrsalism are the blessing of Abraham ("And all people m earth will 
be blessed through you" - Genesis 12.3 [NIVJ, italics added; see 
Westennann 1981:175-IT), and the Esther and Jonah Rarretives 
@ahap pIaced strategically after the particularistic books of Ezra and 
Nehemiah in the canon? - Potgieter 1996). In no such instances, 
however, is the W t  issue in question the estabt'iment of closer 
relations betweea people of the same $itb God's greater grace, rather 
than emmenism, would be a prefemble categorisation of these eases. 

It seems then that, although apparently fruitful avenues exist in 
iinding anwers to our epmnenical cancenrs in the Old Testament, the 
situations aadent and nodern are just too divergent. Each historical 
context is unique; Wry cannot repeat iM precisely. Parail& within 
these direrse contexts do open up some w i n h  for application; d i  
application, as is too often unquestioningly assumed and employed, 
howwer, should be guarded again&. The garstiqe Grok must be t a b  
seriously; the integrity ofthe meaning of the OH Testament texts with'in 
their contexts should not be reerded as unimportant. 

2.2 Ecumenimn tn the New TesEmtcnt? 

My contention here b the same as above: the New Testament does not 
know ecumenical cowem as we do, i.e. the issue of contact between 
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&&rent institutionali and separate(d) churches. The dosest 
a 'on we find in the New Testament relates to two spheres: 
PP"f"L81nte-1 tensions: relationehrp problems within (mt 

between) one w more small Iacal congregations; 
2. Exteroalising pressures: problems between Christians and 

the Jewish congregations within which they initially 
functioned, but which began rejecting them. 

& to the internal tensions which the early Christian faith 
communities experienced: it is within this context that metaphors such 
as the Pauline image "bady of Christ" (Romans 12, 1 Corinthians 12) 
served. For Paul #e church constitutes peopie who are intimately 
related to Christ, that is, represented by Christ before God through being 
incorporated in his salvifie death. Therefore these people are related to 
one another. " t h e  who belong to Christ, belong to each other" (Roberts 
1979:98, translated; see 93,95-97). 

This is the same idea being conveyed in Ephesians and Cdossians, 
though through a somewhat altered imagery (Christ now becomes the 
head of the body), and in the metaphor ofthe vine and branches in John 
15: through their sbared relatiomhip with Christ, unity among fellow 
believe= f h ~  forth (&%a 19893202-205). 

Here we find unity which: 
1. dares not experience diversity of gifts as a threat, but 

acknowledges it as the gift of the same Spirit (1 Carinthiins 
124-7); 

2. acknowledges the diversity of backgrounds and functions of 
the faithful to be in harmany in Christ (1 Corinthians 12:12- 
31; see Roberts 1979:99). 

Hence, our modern dudistic jargon of church unity "in principle aad 
in pmctke" ar "both spiritually and visiily" bean, distinctions which tind 
w mats in these New Testament tnts and the thought world they 
wnvey (eee N h 1  1993:23; Ruseh 1985:E-9). Unity m the New 
Testament cannot be b i i e d  in sudr a way; it would belie the koiuwufa 
(Loinonio = fel1awsbip - Louw & Nida 1988:446, see 569) within the 
mail  local eongngations (Frieling 1995:47). huthermore, letters 
witten to more than one congregation (as are the epistks of James, I 
Peter, Revelation to John, Ephesians - Berger l989:203) fit perfectly into 
this eodesidogy, which a C q J t 3  accepts unity diversity Within one (though 
not without affirming the tmb of Christ - e.g. 1 Timothy 1:3; Revelation 
2:2). 

Coming to exten~lising prssn0.e~: The solidarity between CMBtians 
from a Jewisb background and t h e  from a heathen backgrou~d mey 
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well be queafioned. There had indeed been problems (.see N i d  
1993:23-25). as for example Acts 10-11 demonstrates. This conflict was 
addressed at the Jerusalem meeting (Acts 15 - Frieling 1995:4849) 
without resolving it permanently, but without the church dividing into 
separate institutwns (as hes become the modem habit). The insight in 
Acts 15:11 (Niihol1993:26) is carried through when Paul depicts Jew and 
Greek -among other groups - as united in Christ (Romansl-3, especially 
10:q Galatians 3:28 etc). Other New Testament iikrahne, such as 
Ephesians, mews this model (Berger 1989:206; also Cd 3%). 

These old tensions came forcefully to the fore once again, some three 
d m &  bter, when Christians were ejected Imm tbe synagogues within 
which they had been accustomed to worshipping. The Gospel of John, 
written shortly a h  these occurrences (see Du Rand 1991:53,68), might 
the& be expected to reflect inner Christian tensions between 
believers from heathen backgrounds and those more closely related to 
the Jewish synagogue mmmunity which was now expelling them (Du 
Rand 1991:52-53,153-66). See however John 17:20, which spells out the 
norm for the Johanninemngregations. 

This brings us to the following mstter. MeAfee Brown (1987:22; see 
Leeming 1%7:100) correctly observes that, where modernday 
denominatiqns do decide to unite, their *motivations usually include ...a 
desire to respond...to Jesus' hiih-priestly prayer 'that they all may be 
one' (Jn. 1721)". Havwer John 17 - as De Wet (199415 i.a.; 199734, 
43) emphasises - presents unity as unity is in the Jobamhe 
congregations, not as it should be. lbis text has no intention of 
encouraging the unification of churches. John 17 (especially verses 20- 
23) presents unity as it was for the Johannine readership. 
This would lead to the mnclibsiDn (which is little mare than a 

mmwtkm of the above) that: 
1, the early c h u d  was ehuacterised by an unquestioned 

"functional unity" (De Wet 1994:77, translated) or "working 
unily" (Nichol 1993:23, translated) which required no 
verifieatioa or testoration; and 

2. the John 17-prayer was understood within a very small M e :  
what was referred to was not unity between different 
Christian churches, but unity between the iadividuak with'i 
the very small local faith cummnnitiea. 

An the above implies what should hew! been dear at the outset of OW 
modern ecumenical mncems: that what we understand ecumenism to be 
is foreign to New Testament literaturn even at first glance. Many writers 
(e.g. Riding 1995:46-47; Crafford 1993:56; Hagemann 2987797; 
MeAfee B m  1987:18, Leeming I%7:%, w ~ ~ e ~ ' t  Hooft 1960:1569) 
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acknowledge that the Greek word oikoumenk - from which the Engltsb 
word ecumenism derives - knows only the fo110wlny; meanings in the 
New Testament: "the empire of Rome", "the inhabited world" or "the 
inhabitants of world". oiltournen4 within the New Testament refers W 
matters outside tbe domain of the church's identity (see Louw & Nida 
1988:10,16, lob). Only later did the tenn oikoumeni? come to be related 
to the church in particular (see e.g. Frieling 1995:49-68; Crafford 
1993:6). The implication of this, wbiih is seMom explicated (some 
inwwthg exceptions do however exist - see e.g. Perkins 1984:18-271, is 
that already on this superfkial level care should be taken not to impart 
our current understanding of ecumenism on the New Testament. 

2.9 T h e n l s t i o n s h i i , B i b b t X ~  
Often when -ned "biblical foundations* for ecumenism were 

quesrj.oned-~intheSouthemAEri~~nc~ntextoverthepagtfew 
decades - there were at least two (related) underlying motives: 

I. the intention to discourage ecumenical relations; and 
2. the implication that, should our ecumenical concerns not be 

found in the Bible, we could not legitimately engage in 
ecumenical relations. 

Even though the implicit aoceptanw that our ecumenical concerns are 
to be found in the Bible has been Jrsnenged above (in 2.1 and 2.21, 1 
favour neither this intention nor the imptimtion. The fact that our 
ecumenical concerns are not attested to in thc Old and New Testaments 
does not render modern ecumenical practices and hopes iilegitimate. As 
with many other important issues in the lives of Christians, we cannot 
find "proof textsa in Scripture to provide us with an answer for an times 
and places. 

What we can and should do, is to study the ancient biblical texts 
within their contexts. This wodd help us understand how Wkuw- 
belieyefs of generations ago thought about their life wmm Deo. In some 
way thii wouM impress upon our Christian identities (a uwrcept I take 
over from SACBC 1990.7) gome parallel thollghts and actions, entieing 
us to lead our Christian l i  (infirmed by Saiphtre. We shnuid also 
recognise, however, a whole range of other influences on our Christian 
identities: we are, of course, children of our time. Therefore we cannot, 
and should not try to, live as carbon copies of the ancient faithful in 
anaent worlds. Christians can, however, in our day and in our way, try 
to give e~rpnession to a holy W before the same God we iind in the Bible. 

Part of our current Christian &n&y is the realisation of the 
importance of enuoerrlsm. The growth of the eeumeaical movement 
may of course be as~ribed to a whole range offactom. However, our core 
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confession should remain that the same Spirit which speaks thmugh the 
BiW, grants the church (meant here in its broad sense) the ecumenical 
process (see Raem 1995:86). Our Bible-moulded, equally our Spirit- 
moulded, Cltristisn identity leads us, in our times, towards an 
ecumenical d u s n e s s  and practice. 

This approach, I would argue, brings both the freedom to respect the 
bibtical texts for what they are and the liberty to pursue our ecumenical 
concerns. It may well be that "(wk are firmly convinced that Jesus 
Christ intends oneness to exist among his people" (Cmrnley 1985:v), but 
that should not force us to find our ecumdeal concems within biblical 
texts and contexts. Our concerns are ours; the gamfige Grabe, along 
with our respect for the integrity of the biblical texts, shonld p m n t  ua 
from demanding answers to questions the biblical authors did nut know. 
Yet our current Christian identity, (in)formed by Scripture, can still 
dream of and practice ecumenical ideals. 

% THE RELATIONSHIP ECUMENISM-BIBLE 
We have seen that the Bible does not d i m  reflect our 

understanding of issues related to ecumenism, principally because our 
ecumenical concems did not exist within the life and faith worlds 
retiected in the Bible. But this does not mean that the Bible is not an 
iasue in the current ecumenical movement.. . 

To review what has been stated above: the way in which the Bible 
would touch on modern ecumenism is through Christians who accept the 
B i i  as a "rule of faith and Ufe". Our Christian identity is formed and 
informed by (among other tactom) the Bible and what it proclaims. And 
for the greater part of Chrjstianity, there is a graving consciousness that 
our Christian identity currently asks of us some concern for ecumenism. 

In thii proms of a yowing sensitivity to and practice of ecumenim, 
the issue of Christian relationehip with/to other fnith traditions win be 
presented repeatedly (see Fricling 1995:73-75; Hagemann 1987:801), 
though under mio-political circumstances unlike any experienced 
before. In this prams Christians will also be emmuaged to affum their 
identity - sensitively, of amme - as Christians (e.g., see Raiser 1989:61- 
72, 89-95 on "Christocentric universalism"). In this affirmation the 
h i e  should continue to be a m y  important part of the ChrWan 
identity: the Bible m a i n s  the "soul of theology" (so recently again 
Dohmen 1996:175-180; see Frieling 1995:74, Lceming 1%298, 100). 
Should the Bible lose its centrality within Christianity, two related 
eonsequences become possible: 
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1. that the identity and self-awareness of Christianity will 
be much changed, presumably in the direction of 
syncretism; 
2. that the ecumenical process will be shattered into a t  least 
two major groupings: those who still accord the Bible its 
traditional authority on faith matters within the church, 
and those who reinterpret biblical authority in a different 
(presumably less central) way. 

The former would probably defeat the claims of Christianity; the 
latter would defeat the purpose of ecumenism. 

It seems then that the Bible will, at the very least, remain 
important in this way to ecumenical considerations in the times 
ahead. Put another way, by way of a summary: even though we 
cannot directly uncover contemporary ecumenical issues in the 
Bible, we will continue to find the Bible an important issue in 
contemporary ecumenism. 
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2.1 3 Publication 7: Introduction 

"Oortuiging" en prediking - woordspel op 'n "hartsaak". Skrif en Kerk2113, 2000, 607- 

620. (Paper read at the 1999 Lewende Woorde sermon seminar, Dept. Greek & 

Latin Studies, R.A.U.) 

Two points are raised: first, that variables from persuasive communication research 

may be employed with success in sermons, and second, that the greatest 

persuasive factor within a sermon is the personal spiritual integrity of the person 

delivering the sermon. 

The recurring themes within my research on how the Bible was brought to 

communication within different spheres of the South African society, indicated in the 

the overview of the publications under review here, apply as follows to this specific 

publication: 

Theme 1 - Integrity: The feature most strongly emphasised in this article, is 

that the perceived integrity of the message of the preacher during a sermon is 

the key ingredient to a successful sermon. This is particularly emphasised in 

the second part of the article. 

Theme 2 - Using the Bible well: Here it is important to note that the way in 

which preachers find themselves spoken to by the Bible, is determinative of 

how authoritatively they will be perceived as conveying the biblical message 

from the pulpit. As the first part of the article indicates, persuasive techniques 

are valuable tools for a preacher; however, most important is the perceived 

integrity of the preacher. 

Theme 4 - Communicative imbalances: The previous paragraph explains the 

phenomenon, difficult to accept within charismatically inclined religious circles, 

that a good sermon cannot be merely equated to effective oratorical 

technique. Because the perceived integrity of the preacher remains the 

primary persuasive factor, sermons delivered poorly but with a sense of 

personal conviction are more influential over the longer term in the lives of the 



audience than sermons delivered with great fanfare, but which does not seem 

to touch the preacher himselflherself. 

Theme 5 - Insights on religion provided by communication studies: As a 

summary of the above three paragraphs, it could be said that the use of 

persuasive variables in sermons may well enhance their effect on the lives of 

the hearers. However, the perceived conviction of the preacher in the validity 

of hislher sermon, is of greater persuasive worth. 
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YDartulgtag" em prcdikfng: woordspel op 'n "bnrtspdn 
CJSLombrurd 

(Untversrttlt van Pretoria) 

ABSTRACT 

PenumksK:oavfrtioa red RC.cb1n~~: Word Play oa r Reart Game 
Thts artrcle employs a worajday on 'oomtiging" - persuasion and 
infegrify - to aRDIyse cerium aspects of homiietiw. Exanpies dtke me 
of research into per~uusiw communrcanon and the bent$& oj these 
pe~specfives for eflective peaching are given. #greater imfxwtmce, 
though, is the integrity oythe prenchet, which has thnc dimensions: that 
mimisters should fbemseiws & convincedof the ~heo/ogy ofthe rextjrom 
which rkqv preach, that the cmnute mturs  of rk ~ U W S  of the 
message s k i d  & o$dnssed compeuily, a d  #hat txsgMsgMcaI 40- 
dolagy and homifetIcaI pn,nouncemnrts s h t d  cornspond. 

1 'N HART SPEL...? 
Rodiking is in twee opsigtc 'n ~ 1 " .  In die emtc w i g  is prcdi- 
king iets wat vir on8 as belqgstellendes' in h i d e  omwnwende h -  
wrm n& aan die hart IC. Om die Iewmde Woord van die lewade God in 
' n  prcek nd te pat', bly aangrypmd-onbc~ryplik. Ons kan pndiking 
ontteed in venkillende dinrmsies, mpar dan bly diur aityd lets onont- 
lecdbaan oor - 'n mistcileric. Spititualitcit en d i k i n g  My dsMm eng 
vnbonde am mekoar, en vind mcde ncerslag in die w w  (die elrszsten- 
SIC) vim die pndtku, Prcdiking Mk 6oli bestun, ons menaweas, om 
roepingundtc hart... . 

M.u prodiking is, hvebdens, ook 'n "hartspeIU Mndat &it run die 
k m  1C van &owige-mer en ganecnre-wm. D i e p n t e d i ~ ~ o  vcrtu' M, 
spifick in die Rcformasie-tcologie, is 'n "imnsarknsark: n6g die indivi- 
dude geiawige, nbg die gemccnskap van die gelowiges (die gemteaIt) is 
dmiibaar in tradis~onefe Oenfonnecnle denke randn die pdiking 
die Skrif .s potwlrg (vgl bv R o r m w  I%3:14M-t, 205-213). 



Ek g m ~ ~  h i d i e  rwadeiing gebruik om 'n p a r  opm&mgs Lc maak 
mndom die term "oomtigingg. Eers wit ek oortuiging b a n k  op die 
hoorder (Dingaxma 1991 sc tmoinologic; sien vetal bladsye 51-65 van 
sy wnk; kyk phasti odkr andm Fietmc 1988:79-128); daarna wil ck 
oortuiging batnk op die p n d i .  

2 OORTUlGrmC EN DfE HOORDER VAN DIE PREEK 
Oar die teobgiae asp& wil ek h i s  nie uttbni cue': ek neem dic gcwoan 
as gegcwc dat 'n mas, by wyse van sgmke, 'n insmonart is m mige 
proses waaz die cyanpelie oorgedn word. Die werllike oortuigingsRlerk 
biy die tarnn van die Heiligc Gem. 

Tag, ma inst~mta,  MI 'n m s  s e k m  fommuaikasievff(mdn- 
likes aanwcnd (vgl Burger 1991:27-30). aih.nlttike dimsbDariKid 
betckcn aie inisiatidloosheid nie. Drie van diC vrmdmlikes wat b i i  
'n (vcr)Wcstcm hrlhtur toqroll,lik is', word ungmrkb. In mvoiging 
van die bekende (ma81 oo~menvardi~ende') kanmunikasicmodcl 
" S e M i e r - B o o d ? & q O n ~ ,  word tellrans tar mpek g c b  uit 

'HMb' r t ipmcofoo~wMddendr . Iboear+r ioAf r iL .wetea~er~edar  
pvi06-dta(pffirodr.I.irptbaiayf(L.aoU. l996.1656),doau)wL- 
banils(iol lr dnamulll (Va 1994:52.64), die QBd*nr u fca en die litwgh M 
d.1U (Mnllcr 1990 rc belc wdr, m p 107 MQnksidcli - nut rsllr'i 
(O a Pridw 1996:21-33; Hsym 1994:15B-159). Ook dit Ncdcri.ado Ou-TclLuacR 
tihu E W M  hsl tyQm 'a i m l u ~ ~ ~  kongrrr in Re- die vdpdc -: 
- d p o p r ; n ~ . . . ~ r o o d a n n g m . . . " .  
' Rudpltq gntu dic m d h ' i c  dallpartkli-*nict inulrc die twlogiac .rpdtlc 
van dic p c d i .  Odq r~mt, pkulik on -: Bank= 1993:H. 
C&r di "Oqxahi Woad" of "Vsrioodigde W d  hcl J A Hyar (1977:&2% 
1978:146-147; 19S8:12 - vqclylr Jmtku 199rl:Zi-22) phulik die 'Woord-rpcl" 
van IIP( Butb (1955:119-127) dpsbmi. 
5 ~ k r M m r b e p u t d h s i d n . ~ ~ ~ k c m o h ( n o o i ~ m r d i c b m f ~ i a , ~  
nic. Rewick in nie bow&tbdik nic. Hi& Bsref lei tot rcdslik aratig vne 
mMbmdiencaiartriciolriodic.arli*ardicB~. 
'HiadicvcMdaiilrcr*Ildr*abloaq,(pocdvrspnooalikvoaianu,m~iir 
v d e m a r & ~ * * d a r ~ M M o l b d h e d 1 9 9 4 , ~ &  
Cody 1W, Rou dl. Rou 1981. 
'Sh bpo&dd SevUk~ h ?.dud 1992:3&53; mar .Il(amaa: tiltlsjolm 1996; 
plurI'iL ~~Ealspr~dicpaditby Webb 1986:JS45. 



navoning oor, ondnskeidelik, Smdn-, Ehdhp- en Onhrurgavcr- 
andcrlikcs? Telkens word m die kommunikatiewe agtcrgrood gegee 
(hierin word redeIik st& gesteun op Lombaard 1990:116124, 141), 
waam die toepassing dPDlvan bime die koottks van die prsdikiag 
uitgelig sai word. 

In die d u i d i n g  van hicrdie vcrpndwlikes, is dit nk moontiik wo 
die vabandhoudendc sake un te dui nie'. Hidie inhoudc is dus 

gcdekontckshlalisccr, en sal moeilik effektief aangowmd kim word 
sonder &t die vabaadboudeade sake ook eers in bmkening gebrmg 
word. Tog b i d  dit eerstc ihsigtc in die moontlikc wrrardc wat deur 
hierdie tipe navorsing gcbied kaa word. 
2.1 '0  &Dd~-~tr8rdcrflh ##k ~kt@Vn-cfiC& 

Die wvaarding van 'n booddcap, vrml 'n oomdingrboodsk.p, deur 'n 
ontvanger is veral mvanklik sterk gckoppel am die waargenomc 
gebofwaardigheid van die sender. DiC saak is good bevestig in die 
navorming (vgl Severin & Tankard 1992:153-157). Die "slccpa"-effck 
bcheis egter dat, m a  wloop van tyd, die identiteit en rol van die smder 
van 'n spesifitke boodskap in die gebeuc van die mtvanger gcskci word 
van die inhoud m effek van die boodskap. Dit b e t e h  dat h hoogs- 
geloofwaardige pcrsoon se boodskap aanvanlrlik 'n stak oorredende 
effek kan M, maar dat h i d i e  boodskapinvloed met valoop van tyd 
ameMn. In die geval van 'n oeader met 'n lac wargemme gelmfwaar- 
digheid, is die tcc~oo~gc;ptel& egta war.  Soos wat senda en boodskap- 
inhoud mcnertyd in die gedagtes van die ontvanga gcskei word, sal die 
boodskap uur i n v l d  toenecm (vgl Drop et a1 1972:31-33). 

Die implikasie is dus dnt oonwiingsinvlotd en sender nettertyd el 
hot meM onafhanlilr van mckaar in die gcdagtewtnld van die ontvanger 
funksionar. Di "sendcs ss invtoed, hasy positicf of negstief, (nmn 
dus af), rodrt die infigting ammnmd op eic mrrietc beoord#l word" 
( k b m r d  1995:116). 

a Die gEbTUik vm k o m p w i i k u i i e  ter Mnyi-hg van die bOtll'llctiC* en die 
prhiw teologk in die tfgemcah is g e a  d g W d  in A m  teoiogic 
~vwaiagnic.SimrrnldiewcrkcvmH1CPi*arcaCJ AVoS,wtglmecW 
word in Vos & Pietme 1997:15-28. Sim ook Hsps & Pietase 1990; Nsi 1994: 0.a. 
pp 212. 83f, 291; Webb 1986:316t: Cmnjd & VB) Wyk 1982. Me my lmrrc hi- 
vur did dric cltmmw in die k o n a n u n i L u m  - & re(L, Sada, Baodriup en 
~ - p o a c r & ~ t c a y l c ~ i a d k ~ t s D i q l i o . c i n n n d i c  
U a n o p 6 f d m p r s t o r c K d i c ~ ( r i s n t M ~ i s n c y n r & P i n a ~  
1990:18-19) -. ~ o r e i  die ~Q~VDMIW- in die - itcheel 
urm~mdieekmrmed.lrvmis~slOBifiCmCrtMiinlOM. ' Sim byroorb#ld Bcniagkw & Cody 1% en hlolhdhad 1994 vir 's (lode 
oDnigaa.nnoniaOindicoarrodiag*tgdc.vuwrdaekoanerien-udffc 
mJ/~n~~Atlci.wah'uyrOa .Mm a bapfIEdirsaay. 
narcqa.coarl9cinrdSccLl - Si-nLorauLswn - ~ - s o d . i s o d . i l a ~  



Die invloed van hicrdie U~10cper"2ff&, is bevind, km dew 
middel van S&UG tcgniekC sangswand word ter wille van gtoter 
oomdingsc&ktiwitict. b daannrn is wwsLuwig teen teenbein- 
vloailiag. I n d i a  'n ontMmger reeds 'n boodrkap au,nar, is &it moontlik 
om Iuaniie m 4 n g  stewiger te anker dcur die ontvsngn dump tc 
wya da daar .ads kampctcrendo "immprrtasies" is. Hisdie tccnatgu- 
mente kan gtlys m bqmak word. Selfs al won3 tscaugumenrc cgtcr 
net in vcrswah varm bcspmek, of dit word bloot p o e m  dPt 6ur 
tetaugumcntc bcmm, kan dit die opinie wat die ontvwger tans hutdig, 
help Tnwkukd'. Annsluitcnd by die "deeper"-effi vrrrgroot die 
invloed vm bierdie ~ k u w i n ~ i n n o w s s i e "  oor tyd h-, sodrt weer- 
strwt latere WvhKding mettertyd vccgroot (hop et 81 1972:31- 
33; Williuns 19W92). 

Die iatplihikp h i t r ~ ~  vir die prdiking, is kofhwg, goeie nuus 
vir "d" spnkers en alegh nuus vir "gaie" sprekm: 



Vrodh Kwaarskuwings" tetrz owlrrskcidcli, nit-Chrisrelike 
lewenswyses en 'a andcr Bybelbegrip, sped bcpaaki 'a rot in die 
pcrmanensie van h id ie  yevestigde houdingdO. 

Voorbnlde van vndere mmtlike toepassings biavon kan 
vermenigvuldig word. 

Gnnmskaplike gronde wsen sender en ontMnger is die basis van waar 
af (nit-geforwrdc) d g i n g  moontlik wont H i d e  Bedctlde belan~e 
moct vroeg in die boodskap rccds gwtef word; dit is 'i " a a n v m g s ~  
(Lombarrd 1990:116). Soos wet mige openbam spcker wect, moct die 
gehoor se belnngstelling wocg reeds getrek word. Die aanduiding van 
ganeenskaplikhede wen ook vcrhPue, war die sender se gelwfwasrdig- 
heid - cwr van dit belangrikstc oomedingweranderlikes - vcheg". 

Taal en spreekstyl in die booddtap is 'n goeie manicr om idcntifi- 
wring met die sender tc vctboog (Rall 1980:25). Damnee saam moet die 
argumente in die boodskap dirck in verband gtbrmg word met die ont- 
vangcr w "haidigc problerne, houdings, venvllgtiagc, idde,  beho th  
en waardes" (Lombnard 1990:117). Hindit sake moct &mgcmk word in 
die "probieem" wat vmeg in die boodskap gcstel word, en, belangrik 
ook in die veriaagdc "op1ossingn wat mgcbicd word. Manicre waarop 
'n effektiewe "oplossing" (dit is die mmdingsintensie) aangebicd kan 
word, sluit in (tcr opsomming van Fleming & h i e  1978:214-216 a 
Ltrbingcr 1977:IO): 

* bied "beginselkcanis": dir wil s2 inligting wat die mbckende 
verstaanbaar, aanvasrbsar, a dan positief voorstel; 
* dui dm "gebruikswaarde" aan: die vowstel wat iian die hand 
gedocn word, moet ooglopend eflelaief blyk te wccs in die 
oplossing van 'n sekm problmp of m die wccrspietling van 'n 
btlangrik-gea* wpude; 
* die "unpasbauheid* van die voorstel: 'n rigicde wrontcl sd 
moeilikcr 98nvaar word as ecn wat rungopas kan word binne 
osdcnkeic koatclste, roos w.t dit individue/~rocpe se kontckstucle 
tise en voorkave pas; 
* die "ego-funksii": voonttlle wat die nwontlikbeid bid om 
uitdruldriag te gee ma die sdfbeeld van die ontv~ngcr, sCua 'n 
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goeie kana op sukscs". Die idale setRonrep word ook bierin 
bernl;: die strewes v8n die oatvangem word ook rngesluit. 

mtaessurthcbt: prikkeling vm ontvangcrs se bclMgstelling bly 
aok hier balmgrit; 

geloohmudigbeid: stellings wat gcmaak word, moet as gcldig 
wmgmmnwonl. 

Nmrutl'i lnoa die Lccmgruensie wat die bodskap skeq turrr+o sender en 
oafvrnga gmocg ruimte lau vir vaslil: wnda vacskil is oortuiging 
onnodig (Lomburd 1990:118), 'a Te p t  oorvleueling tusscn sender 
a ontvanger ee opinii implisetr d i W s  vir 'n ontvangcr dat vaaadc- 
ring onnodig is  (die "dmilrisie-effek"); 'n te ckstmne verskil tuDsen 
W c n o n t v a n g e r v ~ w c a & t d d i c b o o d s k . p r s m t e r e ~ p t r r r m  
wurgaKem word u wat dit wcrSdi is (die "kontm-effek" - Lerbinger 
1972:7r(; cf Ssadell 19773773, wat d a m  lei dat die boodskop 6f gelg- 
omcer. 6f m e r p ,  6f tot M d  vcrdraai word (Rat1 19802; 
Ssmpaon 3964:277). Die "aanvaardingsveld" - die sietkundig-aanvaar- 
bare "gtixw'' vir 'n kmrWup om potarsial aanvanr te word (Triandis 
1971:187) - most dm versigtig b i i  die boodskap Qargestel word. 
India tyd dit tochat, kan tegnieke ooos die "met-in-dic-deur"" en die 
"deur-in-dibgesign" as oomdingslntcgid mgtwend word (Lerbinger 
197274). 

dn hierdie ma& te 6unek op die pkulikfng. word 'n denkbeelde 
situasie g c s h  'n pnxiikant wil die gemwn.e barddr.e lay by 'n 
v-oma vir mnai in die miblertrd. Die gcdalde belurge moet 
&us eas in die pnsk -1 word - sake 800s liefde tot God en liefde tot 
die nustc, md lrusgemcmdc wat ook plnktitme hulp aan srmcs betekcn 
As die gadceIde harts wn nnpatie en roeping tat optre&" wat prcdikant 
a ganecntelede &el, -1 is, Iran dii suk mu ook vcrbind word arn 
vordac gafetlde b e b h  (bv in vdmnd wr problrme: m r k o m  
diefstlll dam voedat1 tc veorsia; in verband met idtak: stnef na 'n 
g m m h p  WMT gcnmg h&. Dna vaQI "bagi~ellraanis*' oor 
ta dm (oor hoe die pntties gcbds lun wonl), en dear die "aan- 
~brarheid" dk  pjel @v by mdividue sc besige pmgmmmc) am 

~ 2 ~ t ~ i y k d i l ~ ~ l l ~ , ~ ~ ~ ~ d n m a r  
~ o O R u s . o b i s a n c t D d e b i a d i c D ~ w ~ ~ l i t b e d c ~ s v o r d .  
" Dic " v o a - i n d k - d a p " ~  rot1 an 'n ma iadicn &I 

vaartcbarm*amcu 
- I c g l l i d r ~ c ; l c m ' a t C o i u t r a D s ~ t , r r t ~ i r  

~ a s u l o d c * ; k t a r w a d d n ' n m e s r ~ * ~ . I t l l c b i e d , w d  
m i a b r d u b c n n t y l r ~ M d i l m ~ h P i n & t ~ ) d i c + d p r t s l ~ . .  
h u o m M n i d i t ~ n m k l i t c r a a n ! ~ o ,  
U m ~ - ~ c n ~ * ~ ~ ~ o f o a a ~ g  
slc fV3 WBlimm 19849396) rir 'n opuua&ghi-. 



te toon, word die kurse op efftktiewc oormiging verlpoot. Men 
gaCCflteiadr vnmaeddik t rug sd wees om betmkke te reair, knn die 
vw-in-dic-deur tegntdr moontllk gebruik word - deurdrt ssnvanklik 'n 
h i e  bepcrkte h k k c n b e i d  by die pro* as i d d  gcatel word. 

K-te nusen pndikn en gcmcnte word dus in dii 

boodakap uitgespel. Dit word den gebruik as basis in die aomiigiap 
probes. 
2.3 'n Ostvmgtr-venndetQlre: W+ng 
Selfagting is die wrrrnk wet p n e  am hullesclf heg (4 Ross & &W 

1981:31). Hoe la- pcnone se seifagting is, hot mcer oorreedbaar biyk 
hulle te wees, te meer dem pasone met 'n W watrgenome seifagting. 
Lac selfPgting impliseer naamlik dat eie opinies as van iaiader wlu~dc as 
ditvMPndcrpersolscgrwgword 

Selfagting is een vm die bebgrikste ontvaagorvenmdulikes 
iauke die effektiwiteit van 'a oortuigingr;poging. Dit bang egter saam 
mct sake BWS intelligde, opvoadingspcil, en dins meer, omdat h i i e  

weer bepaal in hoe 'n mate rasioneie en cmwwioncle boodskap 
clenrmte (in so 'n rnue as was hulk und&ibnnr is - Rail 1980:20) 
aursluiting vind by die o o n a l i n g r v W d  van die ontvrngen 
(L&mger 197271). 

in die geheel gasien bet- hierdie vatrekpunlc dat nsionelc 
argnrnente nan tc bevcei is vir ontwngcrs met 'a hot! opvoediasspeil, as 
die gcvolge van die boodskap hdder tuisgdning meet word by die ont- 
vangers, of as dii ondrrwap tegniwc ondenkeidfngs W i g  (Rail 
1980:20). Dlt i s  ripies die mrt boodsk.ppe wet aan pasone met 'n hoC 
opvoedingspeil gebring sal word. Omdat die gnxrp marsc weens 'n 
~~ksessirkcl in hulk lawns (vgl Jones 1977) gencig sat wets tot h d  
selfagting, sd 'n qpkl op hulk denke, ecrda as hulk emosics, die be& 
oomdingsresuliate vcrlry. 

'n Emosionelc @ is mecr geps ww die mfwwpm die 
sender reeds vemou (Johmwen 1%738), wrut ideale, bcprtcs of 
opbcdesondermgMxturgvrmdicontv~~valmgwoPdcn~di~  
ontvmgem *n i n t t l l ~ i e / ~ h m l  hct (Re11 1980:20; 
Andersm 1971:tSg). Met wamkydik die Mengrikstc 
van hierdic vermderlika (war dus 'n gnwi impak sal h& op die Mder 
vsnmderfikus), is die impliltulie dat d o n &  n g u m m m  - ten 
spyte v m  die We6tem vcrtnwc op die cede - waugkynlik oasukrcsvol 
sat wecs om ongcsofikcede mcnse ac houdings/gedrag te verandai6. 



gcgmn met g~oot klOm op die ~aterkwocnaonbtIS-tsol* 
(vgl Bosch 1991:281-283, 313-327). Vlaes was 'a beiangrikc moticf in 
diC tipe prediking, en vmor is juis cen van di& mew h.gtige anoriondt 
a@lle - indien gematigd uu~gavad (vgl Smrin & Tutkud 1992: 167- 
161; Lombaard 19W:lZl-123). Die heticwings was swksssvol in dit sin 
dat groot gmepe menst hulle tot die Christendom, of tot grotcr "Ck&e- 
likhcid", b e k w  hct. 

Tans rtagux ttold egtcr dikweis negatief op die motmtlikhcid &t 
di6 tipe prcdiking nog in bckeTingsveldtogtc psngewend word. Kommu- 
nikdekundig beskou, is dit 8anduiding van twcc sake: 

Uit biaaade blyk dat die aanwcnding van kommunikaoitlyvorsing, 
rpcsifick oom&n&soavoniug, intneswate cn bruWam pnrpektiswt 
vi dim prodiking kan bid. Wat hiar sangebied is, is cgtar bloot cmte 
W. Voordrrt mst migc idoorditsaircgsprutkan 
word, is vcel meor iaterdissiplintrc navorsing" nodig. 

ha t  ek drPmm vir cas h i e  volstssn, en oorbewaeg ru die 
hv& dcel van my woadspel mndom oomigiag en w i g .  



Bybel-teks, en dte sinvofle pastmile - dit is, kd l ike  - toepursing van 
bierdie h i d .  Em van sy "spdcet wil ek hicr rmhaa1": 

'n g a i e  pndikn bet drie kenmerke: 
hylsy sat die gcmccnte wet voor hwtmsar sit, gocd ken; 
hyfsy sd die betrokke Bybeheks gDed ktn; en 
trylsy sal opreg glo, dit wat byfsy vskondig. 

Dit is oor die b t e  frase wat ek errcttc iets meer wil vile 'n "Ooeie 
~tediker"'~ is ecn wat van hu t t  glo dit wat in symaet p n t k  vmvoordm 
word. Amlen gcstel: wat 'n gock prcdiker bring, is 'n boodskap met 
integriteit - die boodkyrprr se west word medt in die kerugnun (veckon- 
digingmaodsltap) opgmean. f% g16 wat ek pndc Nit omdat ck my 
troetclttmps bepnck nie, maar omdat ek mysclf geheel oDttoig vind van 
die boodskrp van die Bybelt& wat my - en dan my hocnlers - infrek. 
Dil gaan dus nie net daarom dat ek die Bybelteks venrtuut nie, maar bbk 
dat ek m w l f  - an dan my boMIfsn hjlleself - in die Bybettelcll vastam 
vind (vgl ROSSODW 1%3:229-245). Die Bybd ices m$, rtspdctiewelik: 
6ns. 

Hicdic "OOrtuigingn van dic prtdilru is dus om owtuig te wets 
van die intcgriteit (teologieJ-elrsistcnsiccI cn praktics) van syihiur 
00~ge~pPWk - en d p r c ~ l  van die Bybd. 

Hi- owhtiging wat met pndiking gqwd gaan, het sekn 
voorvmistea, wat ons by die oeFste twee dele van die Vosloo-sprcuk 
hie& tmugbring. 

'n Rediker wat symtnr gcmeente nie Len nie, kan mocilik meer rrs 
tydlose '(YiEBihak: Lwytnrk. Hoewel dit h l  van die (vcr)Wcstmc 
kakstw&ng se tndisie is (vgl Ngrnbagtr 1999:Zi-231, is dit ntt tc 
wcka-filosofits, net te warn 81tyd te I U ~  gc~ikicd w dii 
kont&mk gwitucndhtid van die svragslia . 'n Redr mast aeasrkg 
vind gnmdvat in die spesifieke luMtdrs van dic hoordcn%. Dit is dcs te 
mailiker in (var)Westemc M e  en W e ,  wat begincls bo pnktyk ntel. 



Mur hicrdic "spaiiieke kontcksn is nie cnkelvoudig aic. Ocmoen- 
tetike kontdrs sluit in: bclmgrikc rake in die lewe VM individuck 
gememtekde.. singewcnde momcote in die lewe van die ganccnte as 
g k l ;  die muc W i k e )  en bnCt (itienusionaie) sorio-politicse a h" kulturele kooteks ; die e l o l o g i ~ ~ ~  kontcks, die ekonomicsc kontdu 
(Marx is dood... ?), en dies m d .  Die em& twet vm hierdie aq&e 
kan moeiiik poagerPalr wont dnu 'n gas-prcd~ker in 'n gtmeentc; d die 
anda maontlikhk bly egta nog bcskikbaar. 

Die Afn'luranse knke sc uologiese opleiding gec agta min uuwkg 
sur h i d e  ubnitc-peraoanlikc" militcite (vgl Lombaard 1999:22-24). 
Dit lnuk dit alncds moeilik vir pemone wat dew so 'n leorakool g e m  
hef om oor hierdic slrke tc pnek. DMIIIWC oarm: bPit msnrre wrt besluit 
om pndikmt te word, nesm dit besluit cm hulk "iets wil bacLcn vir 
memew. Beide h i d i e  tnrdeose word gtklew d m  k c r k l i  en pusoon- 
like gcsiitdeni00t ma 'n SC~GIT soort piEteit (nounlik pittime), 

mix "n ndeli cag (cn on-Calviaistiesc!) sicning van 
"nrcpigg" (M rrperifi~k: meping.stmeinc., vgl McKim 1992339-341). 
A1 hid ie  aspebc muk dit ttmkliker vir prrdiken, om "ewip wurheden 
(vir die bnin) ccnkx 1(1 koott)rcltwel-nkatt (vir die hele 
mms) tc her= .  

Sodrurige etosydige klantone in die predikiag venrm nie allem 
d k h k ~ ~ n p n e d i g n i e , a a u v e t r i k n r a l o o ) r d i e a n a s  

Godrc 
expFgnr m timalosr iltwtmctions, but uch witness must we his 

n ~ i l r e , d i t h ~ y k d n . ~ u ~ ~ g ' n ~ ~  
dimeuia vm P#b16ep, UentUykI'lr spr .It kultm been. Dic h 6f n gsn,ig 
d w v a & o c n ~ o d a t w i r v a ~ a e l a r h u r a k u m n m a r ( w m o n r d . a  
gCwom is die Byb.1 "in-lacs" of rthlrtief Wkksr"), 6f weens 'n on(dcr) 
L m ~ v s m r o t  tcc, aImmnu, "wurhsdo", tndirier* mcRI- 
k d d e , e U P P 9  lakkste~",6fomblditpisolori01m 
~ u o m ' n m ~ ~ u u a e  

Strijdwn & Vut k d e  1990.185) mark hiaoor op: 
hiein to Buhwm hvt dudiod biblid tam wilb m 

o y o t o v r n t i a d i v ~ ~ m d h w l d l c d m ~ L m d r o f  . 
u r t h r o p d a O y u r t h r o p d a O y Y s C o r i ( i c l O f ~ p m o a r l i n ~ d ~ y r p o i a ( ( D r b s ~  
r a d r o c i r i d p n c t o s o t N T n i t i s s l , l b p r ~ a r s c t l y d c r m a d a ~ m s r a  
g p r o p b t c r n ~ n u t a i . l k d ~ 3 S ~ P a b q . t b s n i n a l p o e ~  
fpoapltrviUWroPPrddGvrlopiaerdlyaicartcd-ot-. . n 

~ l ~ & & d l t ~ W ~ b w o o l o o ~ 8 b n i c . B d d c ~ ~  
llW&bgsvlavAdril ilrlredc. N6aaPgr (199922-23) ~plmartssr 
i s h k r d * ; ~ Q I I l r  
%zsionsoTQairtiPla:tr". 



own contnnporary Ianguage" (Sehwcizcr 197&23; vgl Strijdom LP. Van 
Aarde 199Ckl85). 

Om met oortuiging oor hierdie spke te km pnek, verg egta 'n 
gocd ingeligtc prediier. Dit is Aumm 'n bclowcndc ontwikln:fing wai 
tans in teologiew oplciding plaasvmd, dat srudarte by sommige instel- 
lings odc 'n hoofvak nit 'n iuuier, tnlisimael nie-teorogiesc tmcin k.n 
aecm as deel van 'n baologiegraad. Dit sal aan predprsdikrmte die inshumate 
v m i m  om met kompetensie oor vdcilknde kontekste te kPn pruk. 
Die kerke staan dus 'a bettr kans om mas "ewige wauhedewauhede, ook ty&- 
bandc, aklueel-relevante pnek-"uits&c* te voomkyn h sim kom, 

Dor die vootlsaste deel van die VosbcqnwJc (die p n d i h t  sai 
diu beaokkc Bybeitch goed ken), wil el nie v a l  s6 nie; die mtane wat 
'n mas h i r  kan sd? i s  ooglopend. Die 
om met gcloofwuvdighid en o o r & u i ~  
elGwgctiese metode, prcckinhoud en 
annsluit 

Om dit met 'n voorbeeld konbmt te sal: van tyd tot tyd word 
gwind dat die Prctoria-sloo!" vao stnrHuawulitiese eksegesc die 
vcnelrpwrt vorm om in 'n preek uitsprakc oor dit hisbwiese bus te 
mulr. D i e m  wat bekend is met die Suid-AFrihanse &gtm4cbaP, 
4 bcwus wees brarvm da vir die groDtgtt declq plrr*olike t&tlcbur- 
anali?ici bistorieee navorsing w ~ m ~ o u  .n hulk knhdinge bspait tat die 
teks, sader ss om bdle re wag un die gwkiaiaris vnn wnrauit die teb 
voortkom. Die fiktsoficsc ~ s m ~ m c s  en die e k w p t k c  pnktyk wrt mai 
bierdie teksimmsnente metode ~~amgua, nu& dit beswurtik moontlik 
om aor gcsLiedcnis iea, a sct. Die teb ~taan q, diu mrgrond. Daarom 
is dh myms imiens n u  moontfik om byvoorbceM OW die rClrtdc.re JCIU~ 
te pmk, as 'a a-kistorime me(adc vm Bybaluitleg 
L o m W  19%: 106-1 13). Die iotegritcit van die 
proses van ~ p n e k - t w p o r e i w  mni dvnkur sekoiaparmibaa. 

Om'npFeekte lmtrwmocwtnig-m~-&'nrnt l l s  
van die ckscgetiasc remaltate en hoe dit in die pwk  apgeacrm is, kan 
verskil - is dii dus van die uiter~te behug dat letgmetode en valrondi- 
ginginhoud by mekaar aaneluiting vind. 



4 SLOT 
Die prcdiker beskik oot metodcs om die oortuigingskrag VM s y h r  
boodslcaplcwciing te batwker. Eakele, voorIoptgc voorbbeMe daarvan 
is h i d o  gegce. Van grow beirng is qtct die intepritcit van die pradi- 
La self. tntegriteit oomuig. 

Dit is  beluugrik vir 'n pndiker wat rLtuul wil pntk om die indi- 
vidu, kcrk en ~mclewing in a1 hulle fmtte op geldigc te iun 
"leesa. Dit nuak oortuigcnde toquusing van d i i  Bybelteb moontlik. 
Dit is ewe belangrik om die Bybeluks gocd te ken vastnan, op so 'n 
wyse dat Bybeluiticg, -prodiking m -toepassing 'n oorkuigcndc gehocl 
v m ,  Van grwtstt belang is egter dat die prediker bornself I brarselr 
ook van die teologie van die betroidce Bybrlteks oortuig, vc~tEut vind. 
As die pradiker vacuit 'n geridlde pieloof prcck, sal gaaaatea veet 
vngtwe, om& hulle iun mcclarf (op vtnkilkadc manicn) in die 
spiriwtiteit-met-inteMteit waardeur hulk hulstlf opgcn#m vind. 
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2.1 5 Publication 8: Introduction 

"Ecumenism and the Bible", in Lombaard, C (ed.) 1999. Essays and exercises in 

ecumenism; 26-41. Pietermaritzburg: Cluster Publications. 

The contents of this chapter has been indicated under Publication 6 above. What 

should be added here, is that the research project of which the book is the outcome, 

was funded by the World Council of Churches. I acted as project leader and editor, 

with 29 contributors from six Southern African countries participating. 

Because this is the parallel publication to publication 6, what follows is a repetition of 

what has been indicated there. 

The five recurring themes within my research on how the Bible was brought to 

communication within different spheres of the South African society, indicated in the 

the overview of the publications under review here, apply as follows to this specific 

publication: 

Theme 1 - Integrity & Theme 2 - Using the Bible well: In this case, these two 

themes feature together. The chapter in question here argues against the 

poor use of the Bible to further the ecumenical cause, because that would 

bring the integrity of the process and its justification into discredit, thus 

harming what is the essential and very positive enterprise of building 

relationships between different church denominations. Rather, by using the 

Bible well, the legitimacy of inter-church relations and, where appropriate, 

unifications, is well served. 

Theme 3 - Rhetorical functionality: Because of the heartfelt concern for the 

unity of the church (even when not meant organisationally), it is often easy to 

misinterpret biblical passages by pressing them into service in ways they were 

never designed to do. The Bible should however not be used as a simple 

rhetorical tool to offer further legitimacy to what is already a good cause. 

Rather, let then Bible speak on its terms. 



Theme 4 - Communicative imbalances: Rhetorical need is the cause for the 

misrepresentation of certain biblical passages. Rather, these passages, 

along with all the others, should be read and studied to form and inform what 

may be called a Christian identity. It is through this identity that the 

ecumenical movement will find its strongest building blocks, rather than 

through seemingly more tangible proof texts. The latter, however, offers false 

comfort, when their textual and historical-contextual intent are distorted by 

modern interpreters in order to communicate what is the current perceived 

need. 

Theme 5 - Insights on religion provided by communication studies: Here too, 

sensitivity to what the ancient texts communicated, and what they may 

communicate to our times, lies at the heart of what cross-disciplinary scholarly 

activity - such as that between communication studies and religion - can 

render us. 

All five these recurring themes in my research thus feature in this chapter. 
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The Bible And Ecumenism 

As Christians we offen want to relate our poin& of view to the 
BiMe. ltre fol1awing are h r r ~  Of the (related) reasons we 
do this: 

1. we believe that the BiMe is the inspired Word of frod 
(though we might interpret the tenn "inspiration" in different 
ways): and 

2, we want to live in accordance with Scripture, that is, We 
want to let UHe BiMe guide us in our daily lives as Christians. 

Because many Christians live in such dase contact with the 
Bible (regular readings, s e m ,  meditations etc.), i t becomes 
easy for us to fMget the "great gap" (the German theologian 
f E W n g  eatled It a gamuge Orabe) that exists between us 
and the biMkal texts in tern of time, culture, t m g h t  worids 
etc. This brings the risk that we might carry too much of our 
own thoughb into the Bible, thus: 

1. not permitting the (differing) biblical texts Uremselves to 
speak clearly to us: and 

2. allowing (selected) bibtical texts to reaffirm only what we 
already believe. 

This tmcomesan even greater danger when one psfpionately 
believes a certain point of view to be correct. Our emotional 
commitment might lead us to assume that Clod cannot but 
suppott Uris point of Viewview anU therefore we "mine" the Bible 
(Bright 1967:U 1) for each prwsibte text that might  upp port 
our view. 



ConRict between different groups within YBhwism is however 
a h  fourd in the Cn: Rival politico-reIigious parties were &en 
found in thmughout its Mstory (Albertz 1992a & 1992b3. 
But hwe once again we have to bear in mind that the issue of 
the (dis)unlty of difterent church structures was nevet implied. 
MhemKKe. whereas state poiitics play a relatively minor rde 
in the modem ecumenioll movement, fo* the ancient near 
eastern sensibilities there was no- d i o n  b e a n  pditics 
and re;ris'i. 7b this may be added the fact that this rrtationship 
(religion - pdi tb)  differed in the variow periods of fsrael's 
history Wbe* 1992a Br 199rZbl. This state-faith connection 
in the Of makes a translation of those c i r w m m  into our 
nm.krn ~ew~~recclesial W X m i O n  very difficult The garstige 
Or* allows only for tenuous application at best. 

The chest that andent lsraeYs W i  -me to same kind of 
parallel with our modern ecumenical cotlcerns ties in the pre- 
mortarchic palod. if one accepts the fanxws *Odt & V a w -  
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hypothesis of A Alt (1929). some parallels may be perceived. 
Alt proposed that different groups carrying independent 
traditions of the God of Abraham, the War of Isaac (e.g. Cien 
3 I:42a) and the Mighty One ofJacob (e.g. Cien 49:24b), were 
united into one common religious tradition (Ex 3:6>. (This 
unification of traditions was possible for the Pentateuchal 
"authors" [J, E] because the oral heritage which preceded them 
had already identified the Uod of the Fathers with Yahweh). 
Nowadays dierent churches in the process of uniting, may 
find some analogy to their unification in this history, though of 
course in Alrs theory there is no question of reuniting what 
used to be be, and in modern ecumenism there is no question 
of political involvement bringing about legitimate unity. 

The theory of M Noth (see e.g. Noth lQ54:83-f 04) regarding 
30s 24 could similarly be analogically viewed: the renewal of the 
cavenant of Sinai, according to M h ,  included a number of tribes 
not invohred with the exodus and desert experiences, The 
happenings related in Jos 24 senred to unify politically and 
religiously thcxx invokd in an " a m p h i i  of tribes. Here too 
the same twoconcerns which concluded the prwkus paragraph 
would apply. 

Other instances wt-rich indicate a leaning within lsrael's Faith 
towards universali are the Messing of Abraham ("And all 
people on earth will be blessed through you" - Oen 12:s [NlVJ, 
ihlics added: see Westermann 1981: 175- 1771, and the Esther 
and Jonah narratives (pernaps placed strat&ical)y after the 
particubr2stic of Ezra and Nehemiah in the c a m ?  - 
Pbtgieter 1996). In no such instances, however, is the explkit 
issw in auestkrn the establishment of closer relations between 
people ohr the same faith. W s  greater grace, rather than 
ecumenism, would be a preferable categorisation of these 
cases. 

It seems then that, although apparently fnritf' avenues exist 
in finding answers to our ecumenical concerns in the OT, the 
situations andent and modem are just too dkrgent. each 
historical context is unique; history cannot repeat itself 
prafmly. ParefW within thew d W m e  contexts do open up 
some wi- for application; direct application, as is is oftem 
unquestkrnlngiy assumed and wnpkyed, however, shoukl be 
guarded against. Thegarsti6le Urabe must be taken seriously: 



the integrity of the meaning of the (PT texts within their contexts 
should not be regarded as unimportant. 



the NT cannot be bisected in such a way; it wwkl belie the 
mivruvra ( ~ o ~ v a v t a  = fellowship - Louw & Nida 1988446, see 
569) within the small local congregations (Frieling 199547). 
FlrNtermore, letters written to more than one congregation 
(asare the epistles dJarnes, 1 f f ,  Rev, Eph - Berger 1989.203) 
fit perfectly into this eccleaiokrnv (understandinq of church) 
which sets unity and diversity zthin one {though not without 
affirminn the truth of Christ - e.a. I TSm 1:3: Rev 2:2L - 

~ o m h i g  to extemalkhg preswu~s: The solidarity'between 
Ctnistiinshom a Jewish background and those froma heathen 
backwound may welt be ~uestioned. There had indeed been 
probkns (see ~idrd 1&:23-25~ as for example Acts 10-1 1 
demonstrates. Thi6 conflict was addressed at the Jerusalem 
meeting (Acts IS - Frieling 1995:W-49) without resolving it 
permanently, but without the church dividing into separate 
institutions (as has become the modern habit). The insight in 
Acts 15: 1 1 (Nichd 1993:26) is carried through when Paul 
depicts Jew and Crreek - amongst other groups - as united in 
Christ (Rm 1-3, especially 10: 12; Gal 528 etc.). Other KT- 
literature, such as Eph, renews this mode1 (6erger 1989:206; 
also Col3: 11). 

Theseddtensiomcamefwrdullyto thefweonceegain,some 
three decades later, when Christians were e m  from the 
synagogues within which they had been accustomed to 
worship. The (iospel of John, written shortly after these 
occurrence (see Du Rand 1991:53, a), might therefore be 
expected to reRect inner ChrWan tenshwrs between believers 
from heathen bacicgrounds and those more d ~ s e f y  related to 
the Jewish synagogue community which was now expelting 
them (Du Rand 1991:52-53,6346). Sec, however, Jn 17:20 
wMch spelb out the ncjrm for the Jdrannine Congregations. 
And this brings us to the following matter: 

McAfee Brown (198222: see Leeming 1962100) correctiy 
observes that, when modern-day denwnlnations do decide 
to unite, their "motivations usually include ... a desire to 
resp ond... to ~esus' higkpriestly prayer Yhat they all may be 
one' (Jn. 1x2 1)". However Jn 17 - as De Wet (1994:15) 
emphasiscs - presents unity as unity hs, not as it should be. 
lhis iwt has m, intention of encouraging the unification of 
churches. Jn 17 (especieliy verres 20-23) presents unity as it 
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was for the dohartnine readerrhip. 
'&&vJoM to the umdusion (which is little more than a 

reassertion of the a m )  that: 
1. the early church was charaderised by an ~nque~tioned 

Tunctio~l unity" (De Wet 1994:77, trambted) or 
"working unity" (Nichol 199323, translated) which 
needed no verification or restoration; and 

2, the Jn 17-ptayer was understood within a wry  small 
circle: what was referred to was not unlry between 
different Christian churches, but untty between the 
indiiuals wtthin the vgr small local faith communities. 
All the above implies what shoukl have been clear at the 

outset of our modern ecumenical concerns: that what we 
understand ecumenism to be is forei~n to NT-literature, even 
at first@ance. Many writers (e.%. 1995:46-47: Craffoni 
W93:S-6: Haaemann 1987:797: McAfee Brown 1987:18, 
kerning 1967%5. V i i r ' t  tiooft 1660: 1569) Bchnowl-e that 
the Greek word olkoumend - from which the English word 
ecumenbrn derives - knows on& the folkwing meanings in 
the M: "the empire of Rome", ?he inhabited world" or "the 
inhabitants of world". oikwmcn& within the NT refers to 
matters outsMe the domein of the church's identity (see Louw 
& W i  1 9 e  10,16, tO6). only Later did the term dkamtd 
come to be related to the church in pa- (see e-g. RWing 
1995:494% Crafford 1993.S). The implication of this, which 
is BeMDm utplicaled (some interesting exceptions do however 
exist - see e.g. Rrkins 1984:18-27). is that alreadu on this 

Often when so-called "biblical foundetionsl" for ecumenism 
were questioned - eJpechily in the Southern Aftkan context 
over the past fm d e w  - UKPe wwe at least two (related) 
unde-rtying - 
1. the Inlu?Ckm lb discx~rrage ecumenical relauons; and 
2. the WicatEon that, shwM our ecumenical ow10et-m not 
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be found tn the Bible, we could not legitimate& engage in 
ecumenical relations. 
Even though the implicit acceptance that our ecumenical 

concerns are to be found in the Bible has been challenged 
above (in 2.1 and 2.2), 1 favour neither this intention nor the 
implication. The fact that our ecumenical concerns are nol 
attested to in the OT and NT does not render modern 
ecumenical practiws and hopes illegitimate. & with many 
other important issues in our lives as Christians, we cannot 
find "proof texts" in Scripture to provide us with an answer for 
all times and places. 

What we can and should do is lo study the ancient biblical 
texts within their contwts. This would help us understand 
how our feilow-believers ofgenerations ago thought abut their 
life coram Deo (before Ood). In some way this would impress 
upon our C W a n  Identities fa concept I take over from SACBC 
1990:7) some parallel thoughts and actions, entidng us to 
lead our Christian lives (in)forrned by Scripture. We should 
also recogmse, however, a whole range of other influences on 
our Christian identities: we are, of course, children of our time. 
Therefore we cannot, and should not try to. live as carbon 
copies of the ancient faithful in ancient worlds. We can, 
twnuever, in our day and in our way, try to give exprcskm to a 
holy life before the same God, the God we find in the BiMe. 

Part of our current Christian identity is the realisation d the 
importance of ewmenlsm. The growth of the ecumenical 
rnwement may of course be ascribed to a whole range of 
factors. HowevefOwevef our core confession should remain that the 
same Spirit which speah to us through the Bible, grants rs 
the ecumenical process (see Raem 1995:86). Our Bible- 
moulded, equally our Spirit-moulded, Christian identity leads 
us, in our times, towards an ecumenkgl consdwsness and 
practice. 

This appmach, I mld argue, brings both the fkeedom to 
re3pect the biblical texts for what they are and the liberty to 
pursue our ecumenical concern. It may well be tha~ "(We are 
firmly convinced that Jesus ChW intends omne?rs to &st 
armnyl his (cnmky I985:v), but that should not force 
us tr, find wr =menial concerns within bibliarl t t t s  and 
contexts. Our umcems are ours: the garstlge fir&, along 



With wr lle~pect for the integrity of Uw: biblical texts, shwld 
prevent us from demanding answers to questions the biblical 
authors did not know. Yet our current Christian identity. 
(inlformed by Scripture, can still dream of and practice 
ecumenical ideais. 

3. The Relationship kumenism-Bible 
We have seen that the Bible does not directly refled our 
understanding of issues related to eCIJtnmiSfn, princ@aliy 
because out euunenicai conoems did not exist within the life 
and faith worlds reRected in the Bible. But thb does not 
that the Bible is not an issue in the current e~~tnenicai 
movement. 

7b summarise what has been stated above: the way in which 
the Bible would touch on modern ecumenism is through 
Christians who accept the 6iMe as a "rule of faith and life". 
Our Christign identity is formed and informed by (among other 
factors) the BMxte and what it -ms. And for the greater 
part of Christianity, there is a growin g o u s n e s s  that our 
Christian identity currently asks of us some concern for 
earnenism. 

In this PmWSs of a growing sensitivity to and practice of 
~umenism, the bue of z M & h  r e w m i p  w i w  other 
faith traditions will be presented repeatedly (see Rieling 
1995:75-75: Hagemann 1987:801), though under socio- 
pditi-1 drcumslalyces unlike any experienced befa .  In this 

we will also be encouraged to mrrn our identity - mm. of mrSe - aS ChriStkB (ste Raises 196%61-72, 
89-95 on -*tocentric universalism"). In t& affirmation 
the *bk &mld continue to be a very important part of our 
Christh~ mb': the Bibk remains the *soul of w o g y *  (so 
nrenlly W n  Dohmen 1~~&17siw; wing 1 9 ~ ~ 4 ,  
m* 1967:984 Shwhi the Bible -lily 
within ChrisUanity, hvo related cxmseq- beuxnt: passl&: 

1, that the iwty and self-awareness of miistianlty be 
changed* pr-bty tn the direcm d 

symretbun; 



2. that the ecumenical process will be shattered into at least 
two major groupings. those who still accord the Bible its 
traditional authority on faith matters within the church. 
and thcwe who reintetpret biblical authority in a different 
(presumably less central) way. 
The latter wufd probably defeat the claims of Christianity: 

the former would defeat the purpose of ecumenism. 
It seems then that the Bible will, at the vely least, remain 

important in this way toecumenical considerations in the times 
ahead. Put anotherway (and summarising this chapter): even 
though we cannot direftly uncover contemporary ecumenical 
issues in the Bible, we will continue to find the Bible an 
important issue in contemporary ecumenisrn. 
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Questions and Exercises 2 

2.1 Interview any two persons (one at a time!) in your 
congregatii about their pdnt of view on ecurnenism, 
and do the same with any two persons who belong to a 
different church denominatkrn from yours. 

Remember: you might have to briefly explain the 
concept of ecumenism. Use your insights from Chapter 
1 to do this. (Elaborate where the person being 
interviewed may not understand). Be careful, tiowever, 
not to influence the person's opinions on ecurnenism 
while doing this. 

in pnpPring for the interviews, formulate three or 
four questions on euunenism which you would like to 
ask the persons you will interview. These questions 
should determine the person's at&uk towards 
ecumenisrn, and the reasons which the person giws to 
justify this attitude. (Once again, be careful not to 
influence the persotfs opinions by the way the 
questions are formulated.) Write these questions down 
before the first interview, use the them questions for all 
four interviews, and indude the questions in the report 
you submit. 

Since you will write a rereport on the interviews. make 
sure that you carefully take down on paper the 
following paltiwiaa durfng the interview 

2.1.1 each person's name, Elcmfer, age, occupation, church 
affiliation, and a telephone number or address where 
each may be contacted; 

2.1.2 each person's attitude towards Sumenism; 

2.1.3 the reason8 ghten for tach person's posithre or 
negative attitude towanis ecumenisrn. 

2.1.4 Did the person rekr to the Bible at all in gMng the 
re- for herhis attitude towanls ecumenisrn? 

2.1.4.1 if the person does rekr to the Bible dudq  the 
interview, take care to note how Uds is d m .  which 



specitic p;arnsage9 from the Bibk are referred to (if 
any), and in your witten report evaluak how the 
Bible was used. 

2.1.4.2 If the person did not refer to the Bible, ask whether 
s/he relates hisher point of view on ecumenism to 
the Bible. in your report. emtuate this answer as 
well. 

Do not write a word-ford report OF each 
interview, However, include the essence of the 
releMnt answers in your report. perhaps quoting 
once or twice where a petson has rcsed a memorable 
phrase. 

Your report should be between 900 and 1 100 words 
in lenath (note that this does not include the 
biograihical detsils of persons interviewed.) 17.re 
repact should foclrs on: 

* the rrasans the pusons gave for their attitude 
towards e~rmenism, and 

* the rote which the B i b  phyed in these t P a s a n s a  
Compare, contrast atxi evaluate how the Bible was 

used by each person intenilaued in your report. F0f 
this purpose, rely on your own insight, ammentad= 
on the pasages named, and other relevant literature 
at your disposal. Be dillgent in acknowtedging these 
sources in your report. 

2.2 Pastor kte delivered a sermon on Sunday which 
showed an extremety negative attitude towards 
ecumenism. %king his reading from Cen 1 1: 1-9, 
Pastor Rte said that God had created the different 
la- and nations. Cmd had thus establiihed 
diwrsity and boun&aries emongst peopk. merefore, 
-~-uded,earmenicalccmltaa-~nctr 
seeks to bridge difkmmrm - &j a grsw: 
ens t  aod. 

Write a letter (300-700 words) to Pastn. &te. 
Explain to him that, while you aocord him the freedom 
of his attitude towards ecumenism, yw d o u ~  whether 
a W Qrn 1k1-9 t ~ j ~ s t r f y  his opdnion in yMir 



letter, refer to the authorship and dating of Gen I t :  1-9. 
Say too whether you think Qen 1 1: 1-9 can be related 
to the issue of ecumenism. and why yau think so. 

Remember, the purpose of the letter is not to 
discuss Pastor We's attitude towards ecumenism, but 
his use of the Bible in substantiating his point of view. 
Therefore, use at ieast two commentaries on Cknesis, 
as well as any other relevant literature at your disposal. 
Although this is not wmrnon practice in letter writing, 
acknowledge your sources diligently, and include a 
bibliography. 

2.3 Reverend Ntebatse is a theokogian who is very active in 
ecumenical circles. She got together a gmop of 15 
people, each of whom is a lay member of a different 
church denomination. Tlwr members of this group 
chose as their motto "Itgether in perfect unity" (Cot 
3: 14). 

Reverend Ntebatse is, however, no& sure whether 
this im%o and the verse to which it refers can indeed 
be used to reflect the ecumenical identity of the group. 
She therefore asked you to present a research report 
(5oo.m Words) on the topic: "mgef&T in perfect 
unity - does this mean the same for us as it meant in 
Col 3: l4?" 

In your report, refer to the authorship and dating of 
Eolossians. Atso say whether you think Cd 3: 14 can be 
rehtedtothe~ofecullzenism,andwt\yy0u~aym. 
Remember, the purpose of the report is not to discuss 
the grarp's attitude towards ecumenism, but their use 
of the Bible in wlidating their activities. Therefore, use 
at least two EMnmentaries on Cd, as well as any ahf2r 
relevant literature at your d i \ .  (Since it is a formal 
report, acknorwtedge your sources diligently, and 
include a Mbliagraphy.1 



2.1 7 Publication 9: Introduction 

" 'n Woord vir ons wkreld: Kontekstuele prediking met behulp van 

kommentaarjoernalistiek", in Lombaard, C (red.) 1999. "...in die wereld ..." Vyf 

bydraes tot kontekstuele prediking, 22-46. Johannesburg: Lewende Woorde. 

The contents of this chapter has been indicated under Publication 5 above. What 

should be added here, is that this book was prescribed for the Homiletics course for 

BD students at the University of Pretoria in 2000. 

Because this is the parallel publication to publication 5, what follows is a repetition of 

what has been indicated there. 

Of the five recurring themes within my research on how the Bible was brought to 

communication within different spheres of the South African society, indicated in the 

the overview of the publications under review here, the following apply to this specific 

publication: 

Theme 1 - Integrity in communication: Written particularly for Afrikaans 

ministers of religion, this article seeks to investigate ways in which the quality 

of sermons may be enhanced. For the sake of contextually relevant sermons, 

journalism, particularly interpretative journalism, can make an invaluable 

contribution towards the sermon, as one of the most common forms of 

religious communication. Employing interpretative journalism would have 

sermons come across as more relevant and better informed. 

Theme 2 - Using the Bible well: Whereas the Afrikaans churches place 

particular emphasis in their theological training on the Bible languages and on 

exegetical skills, the next phase of preparing a sermon, namely bringing an 

ancient message home within the modem world, receives much less 

attention. Thus, the sermon is often only half a message: what 

happenedlhappens in the text may be indicated. However, how that same 

message should take root in modern-day life, is often left either unsaid, or 

done in an awkward and unconvincing way. To bring the Bible home in our 

time, that is, to use the Bible to its full extent, requires excellent interpretative 



tools to analyse our socio-political context. Interpretative journalism offers just 

that. 

Theme 4 - Communicative imbalances: The problem many ministers would 

experience in making use of insights from interpretative journalistic writings, 

include a fundamental mistrust of the press and unrealistic expectations of 

newspapers. Should these two aspects be changed, a more fruitful 

communication process between journalistic text and the theologian-reader 

can be envisaged, and springing from that, better-informed and hence more 

credible communication from minister to congregation during the sermon. 

Theme 5 - Insights on religion provided by communication studies: The very 

positive impact journalism, when understood realistically and used well by 

ministers, can have on the quality of sermons, is another indication of the 

fruitfulness of the overlap between communication studies and religion. 

Contextuality is of greatest importance in the art of sermonising. Journalism 

provides a credible, accessible and multi-perspectival avenue in this regard. 

From these four points, it is again clear that the way the Bible is brought to 

communication within the Christian community is well served by (certain aspects of) 

the discipline communication studies. 
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'n WOORD VIR ONS W~RELD: 
KONTEKSTUELE PREDIKING MET BEHULP 

VAN 
KOMMENTAARJOERNALISTIEK 

Daar is met reg al daarop gwys dac die ccologiee oplciding van 
Ahikaaiutpwhtde predikante nie daamp gerig i s  om prcdiljen toe kc 
ms wn politics-miale wnrtandighede te "lm" en op v e n n d  ytse 
te irurrprrtecr nie (0.a Le %nm 1996:970; Holknmgn 1997:lO). Dit 
h e  nic aUem tc docn met die Rder vurom sudente liulk vir d o g i c e  
studier aa~imeid nie', ntaar it waankynlik ook cekcnend vao die 

' Mv dank un Lkr Hutrl\i~utn Drrm en &at H m v h .  osr v m l r i i l u d c  m+cl 
rerboinle =an die Karl-Bmb Am& en die 7heok&h; Fakuh& it! &sd, 
S+iucrland. vir huUc hul~orn hierdkuniuiinrw tewoor Dicbon is: K Buch. 



Pmtcsrantisme in die brcl, as die wooidc van Wlut (1913%154) cnutig 
gcnecm: "1 k a d y  met find Pmiestants speaking with competm~c on 
politicial economics, sociokrg)., social psychology, or political srience". 
Die tcndcns is dus dat. wannccr sosialc, politick, ekonomiese en 
vnbandhoudmdeanalirct we1 op die pmkstoel gcmaakwwd, &it dikwds 
oningelig, g die ecrne gevoel a& geskied. Analixs wt verantwoodhnar 
en goed dntnfag is, is skaars in pmfikersmrmd. 
Daarom dat dte hkbW D 2  Hcmonner(8914. 15 Mei 1996:4) soos volg 
rcdaksioncel kommentaar kan l m e r  op die saak van "Vetvelige 
prcdiking": " M i k i n g  is dikwcls net bk-bb-bla, 'n herhaling van w, 
geykltchchh .... Wlu: Sondag ... dicsc&ie l e m n s ~ e  gedagte*..". Sdfs 
tydms g r a ~  politick verandningscras in Suid-Afrika. is dit sake wat 
mu daagliksc im i n p d  sou verpndrr, uie wcrklik aktueel in prek 
aangcnak nie fvgl, Cillicrs 1996!3-4, I I ;  Pietem & Niemn 1994 wral 
141-142. 153.154). ten spyte daaman (vgl. Heerne & Tliemn 1994: 153) 
dat prrdiken dikwlrjnis die tcendccl glo! Die doniinec is lams "so '11 

sakralc figuur dac hy niks weer van wat om hom gebcur our slnvdle 
kommcntaarukan b r  nie" (Dc Kkrk 1982:7), wat lei 1~"ontmaakl ik  
prcdiking" @%n Nickerk 1995:67). 

Om hienlie stand van sake re verandcr, anders gertei: om wet 
komtkstued-relevaarc p& ie lewer' , veg  dat beide die antickc Bybelse 
tekue m die hcdcndaap me&dom), elk icn, die agt~gnnnl van tinidrc 
en omvatunde hiscoriese omsia~idiglude. verstaan moei woid. Mt is die 
"dnbbele interpretasiepd~leem (Deist 19&9a: 19; vgl. Ciliiers 1Wi24. 
97.52-80, 1 15): om die Bybel &I die moderne sintasie intelligent te "kcs" 
en by mekaar uit te bring. Shag die atrhruggnigspoging (vgl. S ~ t t  
1982: 137- 168 & 180- 194). kan die M o p  d i i  manler die kultuur waalvan 
dic dcel is beide op geMigc ytrcs iittcrpmcer @it dit psitiel p m k r  
~ m l d  (kyk Nicbuhr 1975: 1 m e n  Nida 1960:206lTj. k i d e  d i i  aspeke 
is nodig: ". .. eie volk, die urnclewing en die averflcid ... (a)lk aspcktc 
van die hck km moa Lritics in die lig van dieSWondersodr, cn dunutr 
gcpmk wonl" (Piaenc & T h m  1994: 152-153: vgl. As& 1990455. 
458); anders p t l :  "prek wit die c ~ n g c l i c  vir die siwsie ontnbit" 
(Cillim 1994: 11). 

Die opieiding van prcdikantc van die Afriliaanstalige kerke sluit 
tradiswnd 'n sterk h p o n e n !  Bybeiutanlrkappe in. As d m  cgter 'n 

- 
'Rontekttuek pmliking ha nie mt ox! politick te n u b  nr;  w m c m  kan dlt 

n k m  politick w-n nic . \'m Nirkrk 1995 6789  



k c m e  m dte opktdrng is ken opstgtc van dte versaan van d~ s a n u b t n g  
waarb~ttne trrerdte prrdrkantc later maec arbcr', la1 andcr mecodes 
gekweck mocc word om dii  mscg te sttmuker Dn s~nvofle grbnr~k van 
pcrnaltsttek sperifiek dte kommer~uarJMrttalistt~k, a i t r ~  vmrbfeld5 
van so 'n m o d e  

ENKELE VERBANDE TUSSEN DIE KRRK EN DIE PERSWESE 

Dic geaiedcnu van die Afrikaans pc& oor die afgelope halfenu roan 
'n nwer verbrnd met dte k r k  as wat die gcval hiyk te w m  met die 
p r t u f n i e k  in ander hndc of ~ I f s  dim nk.Akikaanr jocrcutisciek w 
Suid-Afrika. Hiemlie verknntcnir vat waankynlik s p i t  uit die gcdrrMe 
Afrikaansspnkende "teikengehoor" en die daarmee samchangcndc 
sosio-politic%! en idcologksc va~rIrum (rim 0.a. P h a a r  1?3?9:126R), 
kom op die laenntbladsye op wee manicre na v m :  die gcrrclde 
bcriggcwing oor lvrluak (wac amk van akandak tot sinade-vntk), en 
die kammtnuaranikb dew tcoW wat grredd op die l~oo(mikIbbd' 
tan Afrikaanu: laeance v d y n .  

' Drnu~Ddrvan pmlibnrroptridtng biybirn rnocilik LUY rhundwtkng her 
dii  satrdcel dat uucknv nic v e w m m l  m k  n n  die unrlnving nu. m u r  dii 
kwalttcir abdcnnesc ryd h n t  I t t e  in gedrang d a a n e e m  cnn rrsidcnrrtk 
opktdehg. vernal nrudcnte nuWikoordroplcdrnbryJ heen ink "CW-aiwie" 
waantur intlrmc konuk met dii  brrrn isnrkwing verbor kan word, n w  wai 
rmjuiir akadnnietc tomyding kan brvmnied. 

' Eberdhn (198P:I) waar$ku icmg dat dic komtnunikasietlrdia gem 
'womkmiiddcls bicd air. Oak hi vold gem kOfn~nlkPLiCk~~r r~ngebkd nV. 
hnogstem tm rnoontlikhd tusxnvek uwkr. 

'Vtr verakillcndc wyrn van g e s l i ~  ax dk &id.) Mikaanr pm, 
ivnbv%nDcvcnter199% M m t r  1989,CrryrWiUum 1989.Chrk 1987,Arp~ 
1989. Meiring 1987. Dmicricla 1993:7I-%.AltudeiI 1976.mba~~Ihoudmd. kyk 
ook da bock gtremmwr deur Tmuseili IQS5:BI-70. UK nic5 mrwe - en 
~~~ganUiLc . w % i g  oor diu prakciev aspckce van d i  pcrmhrcirk, a did van 
Fmrmtun 1%. 
' Dr W n ~ k f n p n n i w n r r  w d  mt d i  hmmmprm L# s d r  ben~war 

op dw 4 h d  van 'n Locnnt ondn dr hmlopsknf mAyn Dw lrwlu1rLr1 
durrntcen IS& anvtcl~k konunentaann*clvn d~ b m n ~  ru lpwoonl~k In 'n 



Ook op institttrioncle vlak skcn~cr 'n verbintcnis tussen k r k  en 
kocrantwcsr ander ATnkaatttsprckndcs dettr. naanrlik it1 die ;lansrelfing 
van mdakcn~n. Van die lxkcndstc prnone ra t  die bnrg van prccks~oel 
na wdaktnrrunl o o q p m k  ha .  1% kr DF Maiatr. APTrerrrniclrt. \l'ilknr 
dc Kkrk. C h i t  \Wthyzcn en Izak dc Villicn. Om g 'n opmerking van 
Tntr %daa 13%2:16) voofl ic boduur: poiiiickc party, kumnt en kerk 
sraan In Afnk.aanx kringc dikwels (te) tta a m  rnelwar. "Dwarsdcur die 
hcle geskiedenir van die Afrikaans-naiiortale hcwcgrng ... was hrlruur 
eu pnlitiric, k r k  cn taal dicp vmcef Skoucr aan rko~ccr ttet hrclk to '11 
sighaar mlicdc falarrks gemanjeer" (PICWIT 11179:127). 

KC#% en komttt decl cg tn  ook 'n Ittic reeks hunerkc? wat lrrrllc uadcr 
aan mekaar hring as wac mei die ecnte oegopslag die gmal blyk tc t~ecs. 
Om mar 'n p a r  ce nwm, beidc instrllings: 
' ummu op 'n rcddrk konsidnte o n d c n r c n t ~ p ;  
* w a n  in 'n krilin-soiidtm vnt,onding tot trierdie groep; 
' b c s h  die ml war lwlk in die h&r samelcwing spcci (met wg - vgl. 
Fmcman 19R9.9-10) as van u i t m ~ c  Matrg; 
* h a  'n sdrem hoodskap war aan die wtwM waarhitrnc die insttlting 
funksiunrtf. ootgcdra (wil) wonl (vgi. aanluling van G Vdrliuyzen ia I m  
l%l9:1?3): 
* v u l  sigael~verfm~dc a n  xivre bcgitlaels wat bcvonlcr m u t  wonk 
* vml sigvtfwrbonde a n  '11 gwonlingrrukl'; 
* lun gcbruik maak van dimNdc hulprniddck, roor die wsiohigic (vgl. 
B u q  1987:85-102 Br D c k h  1982:lJ-18). 

ilierdic r;cclnlde hnmerirc tnaak dit duidelik dac die werksccneine 
m 7 s -  van kcrk en koeratrt nic a n d m  kao as onr dikwls tc onrvkrnl 
nie, Dir i~ d u r n  m a  p i c  w d e  dar, byvontficrld as Burger (1987: 1 Q) 
dic bclang van die Sir2 irn Lcber~ vir  dic xxmtaart valr 'n Bybebe 
rcbgedrrltc wil vcnh~idclik, dit aan die lraud van 'ti vodceld  uit jtns 
d ~ e  ptlrralisi~dr gcdont wod, Ewcrteccts IS dic ook nic wrbWxnd dat 



popuKm rcrlur was van dte jrxntalrstiekformaat gchruik nraak - MC* 

7110n1(1996. 1997. 1998) s~ &Mbcn~fi, soongelykc F.ngekaltge wrkc 
(kyk ook Ruiledge 1998). asook godsdientige tydskr~fanikels (bv. 
~ m s a l e r n  Chtunicle" in Face to &e 112, Nw.lDec. 1997: 16-17) - 'n 
publikarie-opbloci beleer nien. Van die Bybehe literatuur i s  at met 
jonntlistiekc gcnm vrrgelyk fbv B u d  1987:87), cn by gelcentheid is 
dit a1 w ~ ~ c e g  (vgl. Bud 1987:86) om 0.a. predikante en jomulistc 
sitam op te lei! 

Kftt cnjocnraliaiek ha dtrr m l  wat hulk aan m d u t r  verbind, ndEr 
as mt mcc 'n ccrste oogopbg mag Myk. Die feit dac kcrk en kocranl rc 
mlk in xLrn oprigte vergelykbaar is, h e  die impiilcaie wat wide beef 
wod - &I die kcrk op die pnr kan s w n "  in sy vcrlrondigingstaak. 
Waar predikante x rpesjahrknnis naarnlik =Me aUutrare en ahucle 
w~nekwingsanaliu itultni, is die t i p  analix ctt M e l i n g  by uituek 
in die lomtneniaaranihls van lroennce ~c vinde. Pndilun kan dus met 
groot vmg gebnnk maak van die spesialis-kennis opgeneem in die 
kommcntaarkdonm~ van h a n t e .  Daamm wod vervolgena konliks 
op bierdie aspck van die koenntwese gckonm~tmr, 

Die hoofanihl'is die Iran van 'n h a t u  x ttitkyk", en kwer h m m r a a r  
op die bclangrilirre sake van die dag (Vwloa 1982: 19. 20). By uitstek is 
die hoofanitcl daamm diC mimte in '11 iwrattt waar komrnentaar g d w r  
WMVt op gcbeum wa~ die samckwing, of 'n k t  ltaatvan, dii nucste 
kanlsal n a k  (pnlities, eltonanies, m(05nWtcc1, etts.). Gewoonlik wnrf 
hienlie brnmen~urkolom nic deur 'n individu behanig nie, u r l n  da t r  
'n paneel van kundigcs op verdcitkndc grhitdc. F.en van die k d e  n n  
hiedic panel  sai we1 zangmya word om die uiteindelih PniW te s9iryf. 
maar ccra w a d  die beuokk saak gnkbIceer d e w  die pancclkde (vgl. 
Vosim 1982:14; Nel 1994:SY). 

Ander kommcnular- en a@crgnndanikcls wnkyn op dieselfrle bladsy 
as die ltoofar~ikel. asook tltkwels op die bladny direk daarnaas, 

prrnahrtukvqclyk -ti& h ~ a l a i  o fenon~m pmw. ann hckl'by the (me;, and 
p r u w  of tndtttonal soclctur ti3 now kid) hy thc nanuco and m r k r r n  of 

as dtt kom ty uk u a r  t r i h g k  uitrpnlu. &k ocndck i d u s  m r r  & i  
k r k  rn per, t t o c t  m e h r  x wank irn rvrden  (Fronettun 1989i t .  Dc M 





- en intelldttueie) gcskiiedenis. in di  lig van die grnmnte sc 

geskicdenih maak dic uztspnk oor die u m e b i n g  moontlik wat m m  
gelocts, o w o t  en i r w g  is. Natuurbk kan ook veel geker wad oar 'n 
same1cwing dew die ripe krantcwat in '11 g e n ~ e n s b p  beskikbaaris" 
Ook kan gaclc insig v e r b  word uir 'tr spesifkkc k n ~ v  rc inhoud in 
verbarrd met die sake wat kwrancskrywers en -lescrs h i  indirckce 
ilwmksie) Wangrik'' ag. Maat vir die mm uitgqmk hrrM van dlt 
nwerk van 'n samekwin@gemrrnskap, b i d  die LHnaxerilaar&dkwnme 
wit in die pen in den beet aangcbii wad, die m u e  waanfe. Hinuit 
kan 'n menr die sosiaic omgcwing leer ken: tendcnse, gebcure. 
agtergmnd, hwdinp, ens., in die wrlcdc. hnk cn cockamst'. Wat mew 
is, in die kolommc word nie net sogenaamde b t c ,  kliniesc kite 
~Ngebied nk: war dapruae gcnuak iunuionl, word mdl ltin i~rgedutc. 
Sinpriig uaan vaomp'" . 

hktiese oonvcgings - smr b e  en dii beperkc W k b a a r i u i d  van 
'n y e  vmkidenheid koerantc - hct in die verlcde die im van 
vu'skilknde kamrntn-me dcur 'n individu bcmoeikk. Dit was 

nou m m  coegankltk. Ihe rekrnaar &I tn~&t speeilt~enn 'n gmot d 
(kyk hu dhe wcrk van d~ Kanadedew strlen~atzkus taclri~cad 1997. v m l  
pp 42-51, en sy I c ~ c r a ~ u u r v e ~ m g ~  q, pp 107-1 10) Me d ~ e  internee 

" 011 v n a  bu 'n rcuest~~de induslnek en firrpnrich vkcor om 'n h n t  me1 

ongnroonhcd van nuta(lcbcun) DinclfJe ktnnrrL rpccl'n mi 111 d r  bn&rmg 
van ikarkpdtktna prrk war lubv u n  d r  hoorder x kdd cn k d ~ t n u c  twn 

Rck wt s ~ @ l ~ t u i d g  d w d r  t c c m u c i d c ,  ul durrmmn a3 ~rrrkvanc 
klrrf word Sulk imlnande h ~ m n c s r i ~  wwd ronu m du Auwrtkunu 
LaNRcnwpcrna)~rk "A&hvrnunnurE gemmn. Jcp &*I vcr nn 
du Lontmnutor en km wrwJer n en bn "vetkc" t r  word aanmxak. lodu 
p n  pnmnlikc kontckr+n%ks daaruit spmiir &, P&# &hulaelf aan 
" A F g i P n w  rlwkti nraak ul wmcnr iwnswemd v o o r h .  
"Inakspesirmkdktocbin~arnlDeKkrir 1983:11.14opdpcd*pnd*rrL 
'n voorkpr mec wiak (r )Nduk is. 
*~nobBieffpim~klhinopuwl(iopend, 



waf tans '11 a1 hoe mcer noodsaaklikc hulpmiddei word, kan predikante 
gemaklik toegang kry tot venkilknde koennte M inhoud, itisluitend 
die kotnn~ntaaranikls - ook intemasionaal. Twee Snid-Airikaanse 
internet uxkpmgnmme" wac in h i i f  v&nd 'n vmrelipun~ bicd. 
is die voigmde: http:lhum.goggr.~.oc.u en 11ttp:lhrww.fanagab.w.za. 
H i m d u n  kan die m m t e  van die gmot plawQke dag- en wetkbluic 
se iticemet-iuisbluie besoek wont, van waar die rnfaksionek m ander 
kommentaannikcls gcvind kati wont. 

hastens: naas liaerante kan nunsrydskriftc som Enhe. ~\'~(mwek en 
plaaslik, Ins&, Dje Strid-Afrikaan, en Soseweek ook niet vrug 
geraadpleeg WOK! vir kommentaar. en a g t e ~ l d ~ b r i e k c .  otndat mike 
nuustydskrifie gmoc dek  van hul i n h o d  ahtaan aan aktuele agtergmnd- 
en kommcntaarslukkc. H m e l  ander nunsndia ook mec w g  gdimik 
kan word, IICI die grdruktc nuusmedia (naas die ekktiuninc nda: 
radio. tekvisie en intmrcr-t~uusdieilrtc) w r  die afgebpc dekadn a1 hoe 
m m  die leiding g e m  m spcsifiek kommerr~rjoert~alistiek'~. 'n 
Medium wat gclm word, e n t e r  as geluiucr orgrkyk wonf. lmt + e l f  
ruamlik mcer tot b e d e n e c n f t  argnmenlvaeriiig en gedctaillendc 
nitemsntings. Oak lrierdie bronne inn dus met vnig. vcrkieslik oor '11 

tang tydpcrk h m ,  en urrkieslik naas mekaar, aangeweud word on1 die 
wCdd waarin die Wwrrf gcbring wont, hevr te begryp. 

KERK EN KOERAW: W E N D  OF WAND? 

b e  p d k n n  van dsc berlukbaarhetd van konmcnuagcermlistick u n  
'n indivtdu sa1 wr d u  voigcndc paar jaar n m  hnlpmtddels mas dm 
tntcrnet a, p e d  sooa opgdor word Dtc waarborg g r c r  mrg tile &I 
p d t k m  dre p r m c  a1 hot mnr sat aanwend ten bate van relevanre 
prcd%kmg nw D I ~  rede hicrvoor IS n n b  perrepslcr en h d i n g s  
omtrmt d ~ ~ ~ r m a h s t ~ k  wat d t k b  onder prcdikante (ondcr andeve) 
gevind wonl H d x  mcmedetls n c p t m c  tnstcll~ng veroarsaak dat 

pen 6f'swak geagword 6fmtnefmeergeignocmwonf as'n posiuwe 
r n v W  op prcdikante se pmckvoorbrmdmg tl~crdie ell ranvernnnie 





o n d a  prcdikantc, elk waamn effenr mm aatrdag vcrlang: 
,i) Nwr die b&c tyding. .. 

Ralikante is daamp ingestel i s  om die evangelic - die pek- nuw - te 
verkondig, renyrl 'n mms by uitttek skgrc nuus in k n n t e  vind (vgl. 
ook De Klcrk 1961:7), Kritiek teen die meestal slegte nuta in kocrante 
wonl daamm k r  op lvcr in uiuprak - ook van buite die k r k  - om die 
nuusnledia gcvind. 

Die nuusmedia kan s i g ~ l f  egter mct reg t c o i  bostaandr kritickpunre 
vtnledig deur unspraak tc maak op die waghotd-funksic (bok g e n m  
die fourh errate) wat nuusinsellings hinne '$1 dinamiex dcmokrasie 
vwul.  Die nuusmedia vewul nl. d i t  rd dac dit ngeringsinnellings 
(wctgMmd, rrkprrkend m uinronrnd) ondcr die vergmotglas bcskou 
ter wilk daawan om die samelaving uen misbmike va11 p a g  fe beskcrm 
(kyko.a. Hukntg & N e h  188937iff). 'n Kritiex insullisgjcens hicrdit 
gcsagsliggame in die samekwing is d w  'n inhercntc dcel van du pers sc 
identiteit - iets wt in Ahikaanupnkmde kringc, r r t  vdgens popuikr 
opink gesag nnicrmpektecras beviaagtekcn, dikweb op s igsel fa lds  
moeiiik aanvamhar is. Dunnrr saam word die antwood op die "alkcn 
skgtc nuus"-aanklag gewwnlik vanuit penkringe beanwood mcc die 
gcdagce dat skgtc nuus nic deur die media g&cp w d  nie; die media 
reflekteer gewoon die ncgatimc gebcure in die samelming. Die 
implikasie van K i t e  npportering is dat daar dan uappc gcrmm aai 
word dam mdividue/instan%in in die samclewing om hicrdie sake re 
pmbeer rrktel. Die nuusmedia h d p  dus die umelewing om rigself te 
verbetcr, en v m l  dus in d i i  opsig 'n "warbalk"-htnksie. 

Die gedagcewat aan die gmnd van diC mkakenning I@ isdie volgende: 
die dric h e w  van die n~oderne staat - wefgrwcnd, uitvocrcnd cn 
q p r t k e n d  - hu gem a h l u u t  bctwubarr ingeboude k o n t d t  wat die 
bugny  b&m teen magunishn~ik dew die rrgcring van die dag nit. 
Selfs met 'n gmtdwec en hamivcs van menxrcgte wat danmp gcmik is 
am die publick teen die smal (en, in sclne de,uokmiet. teen mekaar) 
te beskerm, kan die landsburger nie self te we@ kom hoedat 
wanadministrasic, wangcdrag en mder euwcb hDmlhrar benadeel nic. 
Die taakvan die pen is dus nie om te rappMterr ml PPng2i~ nic, nuar 



wat v c r k d g u n  (&Js tc  19943). Op diC m a ~ h  vrrvul die pem d u ~  
'e cdcl MISS '11 pmfetic4c ml hnnc 'n demolraciesc samekwingm . Waar 
die p e n m ~  gtm roms n- - dii i s  sovtl eicstandaanfc as vcmagcinge 
van bnile die ottmiddclik jocrrtaiisticle king - oonm. kan daar 

'11 ~1mktiewe pert en mn tmt '11 ondcraktiwe pm, sal die rnecstc men= 
waankynlik ~ngenocmde  &a By hindie prohie-kricicse benadering 
van dir pels kan die pndiking nlu g l ~ ~  V N ~  aanshzit, waankynlik tans 
gcmakbkm as voodwen. rroudat die AFrikaxnsc h& nie mcer in die 
Imwncgic ma$spos~sic van vm& stan nie. 

Behakve rir di4 "cctek" nmief, is daar ook wrb;tadhoudeud daannec 
surkffcngte d c - r  waamn~ stegte nuus "gacre auus" n '"'l'lrat's the tnntbk 
wrthall the 'give us gmci IK-WS' demands thepcvpkamconaarniy nnkung 
ofthe p r c s s . ~ o ~ ~ n u & t  tinnk t h y  want ;ooh news and say tltcy want 
gocxl I&. but what r h q  actually &ad i s  bad 8-. Bad I&$ i s  crisp; 
gmd news is dun ... It's nut tlur &UMJ are ghoub; it's that pcopk a n  
n t m  gripped by a snake striking than by a doe grazing." ( k k r r  1994:41. 

I k n  i s  daarook dicobjek~iwireits~deaa) waaraan p d i h n t c  - ooor tnvcru 
die g m u e  d n l  van die an~ekwing - huhelf \.nbonde d. Encnyds 
is die ob.jcWwitritsidm1 e g t a  onmoonilik: die bcperkittg~ van iyd m 
spasic in d i e p m a l ~ i e t e  pnneue, die c inuhppc 'an ual, die m $ l i k c  
kprrktttcid \.a11 rcuwlwk.cn, .mtaktturscn -1m. en dies mm. m u k  
'n * ' h m a ~ h e t d  bo mensiih imlad  op "slcgs wat gtbcur het" 'n bkwe 

paradokuk N& mnlw cn r l rh tc  op~rtdc ~iyi Biuct 1989h4-5i ~ i r  'n 
opmratng ran smtuyr o m  d r  tnrbcd van d r  mdu 



dmomh~cld (geinspirecr dcnr '11 vcelherrl van antick-Griekse en 
moden~istiesc filosofiesc oorweging.r). Andcrsydr is r6 'n kl~rnrse 
o b J c k e ~ i t e i i s ~ u a I d o ~ ~ w e ~ i s l i k  want dit i s  onmerisl~k. om skgr "kltc" 
re hanwcr rondcr om die impliltasicf en tocpassingswaadcs daawan 
drrpliiiu uit te lig, is funiiliinuking, en n m m  sal daamader ly (vgt. 
Lombaard 1990:12.75). Niemand he1 hetcr toegang tot hienlie 
intcrpmasiemoontlikhede as die jocnuli  self nie, en diC mooncliklde 
is n u  smrrl drel van die mFWikheid as die "kite". Die "kite" alkrn is 
d w  skgs die hahve waarhcid. Die wedikhcid behek M r .  (Om linnwcg 
'n &Id te gee: "fluis tak w g  in si~aket" ts fcnelik. ~lrawfr" t111u.r. 
G e ~ g r e  dac umkswerh& at '11 tyd lank vmtrarciens h m m r  gcheim 
Lou, is cgtcr net so  helangrik, en ,a-ook &re voortgnandc 
~nynbcdqwighcde in die o m p i n g .  Al is Ig. om! sake mindrr opcnhk 
m meer spcknktief van aanf as die aanranklikc tragcdic. niocc tlrt 
uugcwys word, want plitickc vcnnwoordelikheid en mmsttnucnr - 
b i d e  konkmte saki - is op die spcl.) 

Mec die ktiniese ohjektiwiteitsideaal as hcidc onhercikhaar en 
onwnulik peel. is "onpurydigheid" ook nie '1% realistine vcwagling 
om op die nuusmedia cc plaas nic (vgl. o a .  Etdridge 19n!3:14RN} 
"Konatatc IS hnngcndc inuellings en nie nnirralc tnltrl1inp;r ntr" flk 
Kkrk 1983:7); " k r a n t c  (IS) d m n  van 'n 1qmaMe bncdskap.' (Vmlrm 
198?:16); 'n h n t  ir 'n instelling wac "sy hcginxl-st 3" (lk Kkrk 
1982:7) - hcginrrls wat "gckoppcl i s  aan hcpnaldc politick rrt 

samdmtin~tandpunte~ (Voila, 198?18). tiientie " k n n i n k f f h p i n ~ '  
(Dc KkfL 1982:7) ol"mpingsbovltstheidheid (Voskx, 1 ~ ~ 1 8 )  rmkaf '11 

rumwcrlt vir die bepaaldc k r a n t  r vcnhggewing. " C a  i rannt  .. 

i s  neutnaf nie" (Dc Kkrk 1989:8). Gem kacrane dnrf ~igstlr  ook a\ 
ncnnul uitgee as dir terlik wil w m  me1 die ksmpubliek nie. Dt gem 
kxranc durlsigsclf as objcktief nitgee as dit sy roi mtuig aprirem nre 
Opcntikhcld om waar 'n h n t ,  die cie~uars daawan 131 die sknwen 
daarin w s i m p t i e  K, is egter hroodnalig. kkcndheid met h ~ e n l ~ e  
rootLur-bclangc van 'n komwt sal odr die gcbruikswaanie daaaivan wr 
p d i t c n  d o q ( :  wcdcnyds g&Me Cn iritemkqrmde xaanlcs IS 111 

die oopte. Verderc in tnpr r tu~e  en %gmng loin nori nnuic Bvhcls- 
cmlogm hack p k d .  



vryhcjd vm diepen te Ire. 'n \IWrbccld van d k  sal die verskiUe duidelik 
maak. Ter aanvang. dre sicning vari 'a teoloog (Du TMI l W : 4  hI. 21: 

' "Venynige en onophoudelikc kriciek die skromelike 
skcnding van men= rc privaatheid, die w x ~ u r t l o ~ p  van 
demokraticsc en geregtelike proseire, blatante 
scnsasionalismc er, ander venkynxls word dK kcnnterkc 
van dte sogenaamde 'vrye pen'." 

iiier skimp die term "urye pen" op ins roos '11 bandelow pcrs. Stcl dic 
byvoorbeeld teenoor die volgendc aanhaling uir '11 satiriesc 
komincntaarltdonr van 'n joernalis (Bullard 19982): 

"Do we have a right to know dKu and lo pry into a 
public figure's private life? The answer is a mounding yes. 
Miticians ddighr in our adulation a d  we an! apetml to 
rum up atxi applaud theu, a~ pditil r a l t i  or ... hang on 
to their orcry woid during television news broadcaur. They 
arr not shy to tell us how to live our lives asrd to claim that 
thcy rcpment family values, honesty, integrity and all iimde 
good wholesome things. So, wlvn we  find out 1)1at ill& own 
d i d  lives arr rather rrrnovcd fiwn what thcy ex- from 
the m t  of us, we Irave every napw~ io uow and bay for 
blood". 

In hirrdie dcnkiyn vencenwoordig die "vrye pm*-gcdagw die idee dac 
die pers 'u wagbond-hrnksie jecns maghcbbers naraenr die samekanng 
in den breC 1x1. Andm gmd: 'n gao t~de  dnnokrasie huisvcs 'n gcsondc 
pax (vgl. w k  DC Kbxk 1 ~ . 2 3 9 ) .  

Vrr die kerk en pmlikante om volk nrri te put urt diejoemalistieke 
g m m ,  i s  gmcr  waarderir~g vrr die mi en xJnKekl van dre pen nodif 

SLOT 

Op vcnkilinrde lye kom kerk en pen in kor~nik (Fromman 1989:1.5), 
rn vir 'n vmkddcnheid van d c s .  Vir M; m iuwnnt om mekaar ae ja- 
hroen tc wets, is hoogsottgmond virbcide bindit sameimtingimtcllings 
en vir die samdnving as gchnl. Miskien is die beste fwmulcring van 
d u  algemcne vrrlmding tutscn bxk en pm, minicem w o ~  wat dii binne 
die Afrikaanrsprckende gcn~eenrkap ontwikkel he& rteedr 
"o~fhmkiikhcid-in-gdtadcaheid, vricndskap-in-spanning" (Pirnaar 

~DcK*.rkiDBZ7sk~ XD~LC~macdbcgrpmhchmrhrghtnndieual 
van du karranuned~urn " 
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197i):130-tJI). 
Dat hicrdie twec '~amrlrningsvcrbande~~' op vcnkillende wyra 

oor;inrr1, uaan tans vas. Dit is j u s  hierdie mrvlcueling wat dit moontlik 
n~aak vir die kcrk on) die pen a m  te wend; meer spesifiek pestel: uir 
p d i k m  om die kornmentaaMornme aan te wend ten belloove van 
kontck~lttclc pdiking.  Dit IS juis oorvlnrclirrg, parallele. analogice 
t u r n  dic anttekc wfiirkie - gnrflchcer in die Rybelw tekste - en 6ns 
wCwlde - g m f l e k ~ m  in 0.a. kommentaa jmal is t iek  - wat koatckstuele, 
koncekssensitieve prcdiking horgenaamd rnooetiik maak*'. Die 
Imlpmiddels vir die lcm van die anti& fefstc in hul ontstaansw&reld is 
goed bekend aan pdikantc  in die Afrikaanstalige lurk. Naas 'n reeks 
ander ntoontlikhcde wat prtdibnte b n  aanweud om h e r  irisig in die 
moderne w&rld, Iinlle arbeidsmilien ic verkry. bled 
kommrntaar~ommlisiiek ook '13 hruikbair ins~stninhc~u daanswr. 

Dre valse mio-politieke sekerhede wat sotns 'an prcekstoele af 
vcrliondig word (vgl, SIM~ 1985: 169-170 &\'an Niekerk 199367-79) sat 
bes maontlik getemper word daardcur dat prcdikers via die 
Iranmmra;lrkaknnmc van h n r e  aan 'n vctlheid kompetmdc  - en 
soms me aantreidikc, hoewet ~ e r s p ~ h d e  - intapmasics blootgescei 
word. Die kompkksiteit van ukc u l  nie mcer lo maklik mirgfkyk kan 
wnnf nie. Dumm Sam sal diewysc van kannn~roikasie in die pmtiking 
oak beinvloed errder as dat finale arjmrx)rde van die pneksroel 
afwnkaf wad, ul die inmraksirtu~e~i Gad. m c n ~  en wCreid ecrder in 
p rek  aan die onk p te t  wanf. "Comnnmication is about negotiati~~g 
messages. not m m n s ~ ~ ~ i ~ t ~ n g m c a n i n ~  (Bluck 19899, Mcm tocgmwg)~* 
W a r  Afiikaansc pmfc tydens poiiriekc uerskuiwtng~tydpek tc dikwls 
nH die wke van die dag aangcraak het nie (vgl. Cillicrs 199G:S-4, 11: 
Cillim 1994: 1-13: Piamt & Tltenm 1994;III-14?. 193-1M), k m  die 
kommentaarjocr~~alisciek dir uit sy weserrsaaid we1 drenzq.  Die 
vcranfwoordelrkluid li. tans by p m l i k  onr hirrdic trcrn~epsim t r i d i e  

WJA Hqnr x ienn: kyk wni Hqnr f 986. 
v" ... dcr%i il.mer in un~.prrhichtlidren \erlUhnt*m l r ~ ~ ~ t ~ t  wmdcn. 

ondmkc~d tan saamgevac mmi me? die Mrtkaamc d r p c l o n d m M  wtm 'n 
mdtdrltngm nmfe-dchngnn hre&u~s 

Sells a1 het d s  m a  wk 'n ktrprwer ut trk~ncr ttmckrkocrantc ( ~ r m ~  - vgt 
J~mn, 1985 210-?I I 



kuns te g u n  An. Die pers by uicstek b i d  iruiggwcndc analiscs op 
toeganklik wyx aan die le~npublick. Om nie hienfie hulpbmn, of 'n 
andcr hu)pbron Waf ~ a t g e b k  kan funksionm, re g c b ~ i k  nic, i s  om 
die saak van kmtckstuck prediking $ M e  aan 6e doen. Gcbrck aan 
konteiucuck prediking implimr op q beun di i  tcenwrgestekle van 'n 
hlydenis rm aan die han van die Cr~.nclomedc ceologic E: dat die 
Bybel die kvauic W o o d  van die kwende God is. 
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kritiek uir te spreek o p  die 
rcgering van die dag'. In die 
redakteurskantoor Itti die  

PREEKVooRBEELD tdefoon. Dic is 'n oprocp uic 
Kaapscnd, uii die karrtoor van die 

'oqp -dede Fmce Minister: "Hoe durfjy@l 

.4nnw... a p d ,  eic m n s e  r6 aanval2!" Dit was in 

Jaar Isnc?' 'n soortgelyke situasie wac die 
pnofnt Amos bomrelf bcvind hn. 

Skriflcring Amos 7:9-17 
T e m  Wanncer God se 

geregtigheid g m r  
word as sy gellade 

Dit was net so nd du middel van 
die 1970's. Dr. W i l b d e  K k r k  sit 
In sy s m l  m die dakteunkantow 
van 'n bekendc Afrikaanse 
k r a n t .  Die nuutste oitgmc van 
sy koerarit het skaarr twee utrr 
gelcde op s tnnr  vcrskyn in 
Johannesburg en omgewing. 
Daarin het al: De Kkrk du vir die 
cerstc kccr gewaag om in die 
M u l i E c l  van sy h n t  skmp 

' 'n Ru mduidclihngr om die 
p m k k t c p l m %  
I )  Hicrdrt pnck cs bcdoel v s  'n 
gewcnte op 'n mlaticf h o i  SOSIO- 

rbmnnesc en opvoedkundrgt pd. 
met 11 d r  ~ n ~ L . i ) o t c ~ a n d c r L L ; r r  
daarby gehtyttisrrr 
2) Oil word aanbeveel daf 
getarmu*dcdi Bybclooptm by d r  
gclcse gedecl~e. ro&r die 
~ F / d a n s d c p k n i e c r  
rtnwiu 
Sf Du pmk s d 8  dr d l  fd la Von 
Rad) dat &e &clnr gcdccl~e !u.rmel 
*onlvewydnarygm-m 
ook~lwcmlden.oncrbaufyn.  
modnnc unqrlrnlpgtmaakwoni 

kmos kririseer die menx. die 
ktm van Israel, maar hulk wit sy 
mond 

4)  RcablsMnrk o m W &  in die 
irks word oak in die pmtk wnmk, 
u i t m  en tocgepas - juis hicrdie 
oncwiiteiingc dui die hrdmdar$p 
tocpwrylemndikhuieaan. 

- .  - -  
noireloor oni so 'n ou 
kon~*floordiC-nnhicr 
vmy3&. tcgcb~ik, 4 011drl dit 
xMctii ~ w l ~ ~ & t p R d l t m  
sulk ou nukte ul gcbruik tydenr 
pnekvoorberiding. D i  histories 
waarde van did tposifiekc mrcikel 
t e p d i g  egn in hiilu llnnf dic 
Pvmding durvan. En saw wrt dii 
dilwelr die gcval nwt die O u  
Tesxamcnii prdetcwu d. dnr hulk 
rurdc en vnl later algmcen bcscf 
is. inn aok drt hoohnikl rc bydm 
m-ugshnd urs v d k h g  Wpprdter 
word. (My dank am die volgende 
perranc m inrcanrics wat my 
bclulpu~muss or1 dirpnru1irtiCk 
mvrming: Uir Inaiwui vk Ekt)?drc 
Cnliicdnrb by dtc URiwnilrit n n  die 

Golkgc (Southern Afnca), wat &K 
urlw~ir bcfcndr h t ~ )  



tOLS(op. Amos wil die ver)LCCnle 
dingewat t ~ p  sien, q m a t  1-1 
pc lciers wil cgtcr nie he dar hulk 
faure uitgouys mon won2 nit. 

Ons ken aimal Jesus se 
opsomming van die Wct: jy moet 
God liem, en jy nirm jou naaue 
LleIhC. En ons w e e  66k: waar die 
bcfdc tot jou naaste telton &. 
daar loop jou verhouding met 
Cod w k  wrkeml. Dit is hicrdir 
s&dc bginselmt Anna aan die 
volk Israel wou scel. Amos het 
gcsicn dat daar but was ma die 
mense se verhoudings met 
mekaar. En daarmee saam hct 
hulle verhouding met God 
skecfgeloop. .. 

'n Mcns kcr vm&r in die bock 
Amos van hoe die ryk men= van 
Israel die armes uicgcbuit het. En 
hierdie uitbuiting hec ernstige 
afmctings begin aanncem. Ann 
m s e  is wcms hulle hid vir die 
prys van bloie sandale as dme 
v e ~ ,  Die vtrs tm die a r m  
~ngedoen in hofsakc, en die rykes 
bet self5 die armes tot 'n soon 
pmitusie gedwitrg. En xxu maar 
Iltyd: as m lwile mcdemcnsc 
uitbuit, he1 hulk cmc min mpck 
vir God wk. lrnel hct die knii 
begin buig ~a wrcmde p i e .  

In die Suide van die hndscrrrk 
Pakstina waa daar in daaniii tyd 
'n d e l i k  mlgesccMe boer en die 
sakemnn, genaamd A m .  Op 
sakereire sicn hy a1 hierdie 
vakecrde dingc wat uilhmei daar 
in die Noordelikc prwinsic, in 
Issrel. En dii H m  dwk ban dit 
op die hart om hierdic 

geloofsgenote van horn ce gaan 
aanspmk. Wac doen hulte dan 
nou aan Iiulk d e m e n s e ?  \%tar 
i s  hulle naastelicfde? Wat het 
geword ws lmlle gnrouhcid aan 
God? Vir omtrcnt 'n jaar lank iaac 
Amos sf sake sraan, om aan sy 
n~edcgelowiges in Israel die 
boodskapvan Cod se 
gemgtigheid tc bring. 

Ons moenie dink dit war 
maklik vir Amos om sy mond in 
lsracl te g u n  oopniaak nic. Ons 
m m i c  'n te mooi, re m n t i e x  
bnM van 'n pmfmc vir onsself 
opsrel uie. Dieselfde pwbicmc 
wat ons maar sal t&bm as mu die 
owcrhede wil aanspreck. het 
Amos w k  cei!gekom. Vir 'n tyd 
lank rimes hy ry eie behnge om 
die agtergrond stel. Om die 
waarlicid te s& t, moes selfs 
sy eie rrilighedddop die spei plaai: 

In a m  19 het mu m m  gekcs 
hoe Amask vir Amos waarrku om 
icrug te gaan na die Suide. na q 
luiste toe. Amcn nlocs liwer van 
die Sui$c af sy hoodskap 
verkoodig - diOr waar Lnning 
Jnobcam hon~ nie kan b y h  nic, 
Want him in Bet-el praac Amos 
bfnne die koning sc magsgcbial. 
b$ die koning se ampcelike 
tempel. a n  die koning. En dit is 
gevaarlik! Palitici hou nie van 
kriiick nit, v d  uie as die h m r  
allcen-maglrchher m die land n 
nie. Amos speel met sy Iwe. 

Maar Amos moet 'n keuse 
maak: gaan Ly ioegce ran die 
dmk van bning Jcmbam en sy 
prierter se kan~ a' of p a n  hy 



gehoorsaarn wees aan sy 
meping ... ? Na sow ons vaMbrrld 
van netnou uit die joernaiiitiek 
uit, moeJAn~or kirs tusxn wat dte 
hecm wil hC en wat hy glo reg 
is. 

Ten qye  van die gcvam wat dit 
vir horn kan inhou. kles Amos dle 
moeilrkcweg. Hicmorgaa~i hy nte 
konipmnrtee aan nie: Amor blf 
pnac ccen die rosrale 
ongercgrigheid binnc Israel, en 
hy docn dit d& - in Bet-el. Amos 
saI blf pnat teen lsrael rc gcbrck 
aan naartefiefde, en daarmec 
saarn hulk gcbirk u n  l i e  vir 
God. 

As'npdcd'n JresChmdan 
beken  dit r M c  'n makiike pad. 
As 'n gebwige - sells t& ander 
gcfowiga in - 'n boodskap van 
geregrighod bring. dan vr& dit 
ins.  Om reg te laat gcskicd aan 
die nvakkcs in die sameloving. 
beteken sorns dai 'n menr die 
maghebhcn moec aanrpntek. En 
hoeveel van 61,s he% daardie 
auxd... ? 

A s u ' n p k k t ~ w a a r m c n a c  
uitgcbuir wonl, he( u die monl 
van u oortuiging om dit reg ce 
%el? Om avnitede te kriti~ccr oor 
dinge war buitc h61ie veld van 
wndag vat i x  m l i k ,  ntaar rCg. 
Want die gcringer van die 
umekwing val nic bude God se 
veld van aandag nie. Dir is  oor 
utlk ondcrdmk~es dat ons on$ 
mondc moer oopmaak, soos Amos 
sy m o d  oopgemaak haet. 

Israel was skuldig - daanmr is  
nie twyfcl nie. Men% hct hulle 

landsgcnote, ook hulle 
gcloofsgenotc, iritgehnlr en 
verdruk. H i c r m  v r d k n  hulle 
d k  smivan God. 

M a r :  &LB~ Cod mense srraf? S;U 
God wcrklik oor gehrwges die 
oop wonde van 'n ramp bring' is 
sy licfde, sy gtnade nie 168 gmot 
geswg dat Hy u l  vegove nic? 
Amos verkondig dam nou eo die 
oonleel van die Here; war van 
vngifnis? 

As 'n mcns hierdie hookuk 
van die bock Amos dcurkn;, dan 
sicnjy dat Cod wCi vergewe. Rccds 
wee  keer MI God hierdie 
lictdckorheid hiadk vcnf~kking 
van dte magceioses in Israel 
vcmordetl. Maar elkt km voor 
God fmel  straf, was dit juis A- 
wat om genade gcpkic ha .  Amos 
m genadc vir d& mcnx wat liy 
self aankla. En clke k hct die 
Here Amos se gehnl vciboor: Cod 
sc genadc was grorer as sy 
gmgtighcid. C d  ic genadc oor 
lsrad kfy t e U M s  nog ~ ~ L c u r  ho 
sy mrdeei. 

So her Amos namens Israel 
~ y s t e U i q  beding van die oorded 
van die Here. En dan was daar 
gelukkig nag tyd dat Amos sy 
boodskap aan l m l  kon hcdtaal. 
Amos kon o n g a a n  om Israel u? 
wys op hulk vcrkcerde optmte 
icenoor die wnimkteo; Amoe Iron 
nogvir irnel  opmcp ux bekming 
van hulk vakrrrdc dade teenoor 
die swakkm van die randewhg. 

Maar a6Cl. nuu hcc dingc 
vcrander Voorhccu kon Amos 
nag sy mMt oopniaak en Israel 



kritiseec nau isdaardie tyd vertiy 
Want die 'establishment" van 
iuael, diC menst met gevcstigde 
bclange in die huidige stand van 
sake, wil nie mecr hoa wat Amos 
sC nie. As Amos ty mond 
oopmaak, wil ismel dit toestop 
Die woord van die fierc, die 
wood van geregcigfieid. mag n ~ c  
mcer in lsrael gehoor wwd nie ... 
Dltiswtxananonssaaminvers I3 
gdees het. Daar in die h i n g  se 
heiligdonl, daar w a r  J d e a m  
aanbid, d& sal nou nn g& wwd 
wat lraacl wil hoor. In Be&. in 
die amptchkc heiligdom, mag die 
wooniranGdMik grrgigheid,  
mag Amos R woonie OW miale 
geqt igheid  nie meer ~ r s p ~ c c k  
wMd nie. Want dit a f W n t m  die 
"cs~ablishincnc"; lsrael wil hoor 
net wat Ivael wil haor. Mt is die 
tnrarie-AnosF;dPar6mar 
4: hy wil 'n hwdskap van die 
H m  bring, maar in die k i d  mag 
hy dit nie d m  nic. Die iwk h e  
verword IOL 'n plek waar die 
uitbuiten sc genioederr geareel 
mact word. lsrael w godsdiens. 
Cod 3e spnkc n ~ m t  aangcpas 
wont om dii warusquote bcveuig. 
Die k r k  moet die wtn ld  na- 
praat, selfs a1 het  lsrael se 
ketvCrrM Mot &=lord... 
U sien dus: in die lsnel wat 

A ~ Q S  moa a a n s p d ,  he[ cen 
gmep Israeliete d i e  ander 
mIrbruik. Dii her die naat gcpas, 
want die koning her daarby 
gcbaat. En now was d i ~  cyd dat die 
knlr 66k die verdrukking van die 

swakkrs mots aanvaar. h moa 
sy oq, mond tocmaak. Die wwnf 
van geregtighcid, die suiwer 
boodskap van die tim, mag nie 
mecrin Israel wrLondig w d  nie. 
En da  is ap hierdiep~rntwat God 
se gercgtighcid p r e r  tn6Ct w d  
as sy gcnade. 

Solank die w a d  van die Herr 
nog vryelik in Israel verkondig 
kon word, was daar  plek vir 
genade. l'enryl Amos nog d ~ e  
ongtmgtigheid van die Godsvolk 
kon uinyrs en kon afwys, kon die 
Here daardeur nog vir Israel 
t e r n p e p  op die rcgre pad. M u r  
non. MI mag damdie wood vazr 
geregtigheid nie meer gehoor 
word nie. Wurer pad bly dnardan 
vir die Here oor? Sy p m k t  mag 
n u  m m  pnat nie ... Dan sal die 
Herr self moet ingryp; dan sal 
Cod self drarticsc stappt met 
neem om llrael tcrug u R K ~  tot 
die weg van rrgunrligheid. 

Dit is waamm Cod vir Israel 
surf. Daar was nog attyd gcnade. 
solaak die wood van die Here 
suiwer verkomlig kon word. Maar 
nou wont daanlie kririekwoord 
stilgemaak en daa- b w k  die 
Lutttek tyd vir grregtigheid u n .  
Bit is w a a ~ ~ a n  otu in v m  16 en 
I? gelccs k t .  Dii was gcnaduyd 
toe die Here nog kon pnar met 
ry volk: nou is dit tyd vir 
onkccrbair gcregtighcid. 

nit is i~ientie self& bodskap 
wac 6ns n w  onsxlf n m  saamdn. 
Waar ons cnige grocp mense 
aanspmk, waar gekmigcs cnige 
k'sagrinuansie uicdaag - selfs as 



daar medegelowiges onder 
daardie groep i s  - on~dat dxar 
nrenx is  wat nuaarkry drur hulle 
coedarn, dan s tun  om nrc alien 
in die geioofsgcrk~edenis nie. 
A n d e ~  uel vir our 'n voorbrecM 
hierin. Soos Amos. Wnc God 
verdoem tclkens deur sy 
woordvocrderr 'n gebrek aan 
naasteliefde: Ons maak ons 
monde oop weens verkecrde 
dinge, saoa Amos. 'n Gelowigr 
kan as gclow~gc enige omrheid 
aansprcek oor venlrukking wat 
ptaantrod. Want deel van God w 
iieide is dac daar gcfgrigheid in 
die umekwing sat wm.  Maar as 
en& owcrheid, enigc staat, mige 
"establishment"-grorp. sells: 
cnige kcrk sumspan om die lot 
van die mWtn mis ic kyk, darr 
wrdicri hulk die straf van die 
Were. Maw s w ~  Amos. rnoet cnm 
ook bid dar cat steeds sy genade 
ul betow, aan diC tm wie om 
prut .  ChlS is nie betmkkc in 'n 
iiefde-haar vemouding nie - lief& 
vir die magteloKI, haat trmoor 
die maghebbm nie.. As Chrifccnc 
bfy om verbind rot 'n lieMc-lief& 
wrttouding. sele tot die mate toe 
dat ons biy bid vir diegeneteen 
wic ons optman. Want oak dft i s  
deel van die bocxlskap van die 
hock Ama. 

In Israel hct dmal sumiieapan 
om die lot van die $wakkcs tc 
rni&.cn. 

Sclfs die kerk moes help 
totsmecr. DSlmm vnrirondig die 
Here die oodeel o w  Israel him 

in ven 17. Dic is at manier wat 
oorblg w a r n  die fiem sy volk 
kan terugnrk op die q e  wg - 
die weg van gnrgctghad, die pad 
vut prakcim naasceliefde. 

Dit was die gebeurc tussen 
r\mcn en Armsia. Dic m ~ e r  grow 
indruk op 'n deel van die 
gdowigcr gemuk htc, want nog 
lank daarna is d ~ i  gebcure 
owrrrei. Die gmmie derl van 
die volk Israel is inturscn oor d ~ e  
aank verurari; die m r c  in die 
Noorde van die land - dif mense 
vir wie Amos, gaan prrck Itet - sou 
no011 weer tewgktcr na 'n eie 
land toe nic. In die Suide, in Juda 
was daar wcl nog 'n paar 
vlugteling-priesterr oor wat 
betyds uic die Noorde gcviug het. 
k d l  ltierdie priesten v e n d  nog 
gemM die ve~baal van Amos en 
Amasia vir mckaar oar. 

4, 'IS Lcer is daar van hieidle 
priesterr en voigelinge wat 
wonder is h i d i e  hcrinneringe 
n& 'n auk gdkdntir? Hct die 
gmgtigheid van dii Here soa dlr 
afgcspeel hcc tunen Amos en 
Anusia3iP IU~MI die Hew en tsnel. 
cnige biywende waardc? Die 
mrrske van d u  menst betroWv by 
daardic getcure i s  tog reeds 
dood .... Maar die Hem, die 
eindikc Een wat Israel 
aangesprcek fret - Hf love cog! 
Ont glo sog in Homl Dasrom 
moet h i d i e  verhlnl nog steeds 
vir ons baekcncl M... 

En daamnr 11421 hicrdie latere 
priesten 'n opskrif vir hierdie 
gebeun gaan neenktyf. In 611s 



Byhel is dtl mqcicwcr $81 vcrs 9. 
wat ons saam gclees hec. S 6  
mtcrpmccr hierdte p r i a t m  die 
geheurr ttruen Amos en Amasia: 
* Nic net die nageskg van Iriik is 
uitgovis nie. bcsef h i e d i e  
priesterr, ntaar ook h u l k  
onsuiwerc godsdienshcoefeniag. 
Wat oorbly. IS nou suiwen 
godsdiens: liefde tor God i n  
naasre. 

Nie net die koninklike 
heiligdom te h - e l  i s  vcrniuig 
nie: 41 die heiligdomw waar die 
ware w o o d  van die Here 
onderdmk ir. is ~ o o r d c e k  

Nie net die cnkcle koning. 
Jembrrm, is gcstrar nie, maar sy 
hele regcring en die hele 
rnonargie wat die ntg op God sc 
pmfm gekerr het, wur IIOMI weer 
besmn nie. 
Mn andcr woadc: met vm 9 - die oprkrif bo die vmelting w r  

Amos e n  Amasia - wou d ie  
priesterr aandui dat daardie 
gebcurt blywendf w a d e  h a .  Nn 
vir daardie prrsone in &-el was 
Amw st boodskap bclangrik nit 
Die htcre priestm hi dit toepas 
op huUeKlf ook: waar k:km~&s 
sc godsdicns die mindens  
mi*, daar h die stnfvan die 
Hmt. Wur die Mhom dew di 
owemede h r t  oortuigont lMpr OCi 
toe te knyp, daar kom die snf van 
die Herc. Waar owcrhfdr die 
wood van gekmiga en die w o o d  
van die Here oor ongcngri hcid 
wil stii ma& daar m d n n  % utk 
die oordecl van die ttm. Maar 
onvcrdicnd. kom hulle 011s 

aanl~oudende genadegehede ook 
roe, soor wat Amos vtr sy 
teenstandm gehid Be. O n ~ i a t  
Israel itulle rtie gesicur lter aan 
Anas ashy sy mold ooprmak nie. 
moes hulle die oop wonde van 
ballingskap, van wrnietiging 
verduur. Maar dic it  nic 'it 

boodskap war net vir Jembeam & 
Lie. gegeid het nie. Dit is '11 

txxniskap wat wyer tmf - ook vir 
die mens 116 J e r o h n t  ae ryd. En 
omdat hierdic "veralgenining" 
reeds in d i c  bock Amos 
opgetekcn is, daamm kan ons 
die "veralgemening" voonsit, 
om ook to1 ons tyd re sprtck. Die 
b d s k a p  van Amos aan Israel 
bly siceds gekiig. 

Elkcet~ van o m  kan per 
gcieentheid 'it Amos wccs. Dnlk 
moo on$ die bekmdc dingc vir 
'n tydlankagtebt; dalk m a t  ons 
xlfs om pmoonliEc wiligheid op 
die spd p k p .  Maar ;ls daar men* 
is wat ly, dart is die 611s. die 
gelowign, war moer help. 
Soos wai Amos - by wprc van 
sprekc - die mond van die i l m  
was, n m  011s dit ook WCCS. 011s 
moet ook ons monde kan 
oopmaak om te pmbecr rcgmaak 
waar mense. ook owerhede, 
v c r k d  ma&. N a r  meme die 
w d  van die Here dan daik wii 
stit maat daar wrdien hulk die 
skrikwekkcnde ingrype van die 
Nere.Vir Israel het lrulic 
adfopgclegic doofheid die oap 
wonde, ddie pyn van ballingskap at 
vcmlcziging bclckm. Mag dit vir 
ons nwi t  so wees dac 6ns die 





3. In closing 

The purpose of the studies collected here, when taken collectively, was to analyse 

the ways in which the Bible has been used in a range of societal spheres. The uses 

were found to be varied, but, as was indicated, seldom satisfactory. These collected 

research essays therefore relate in different ways to the central research question: 

How was the Bible brought to communication within different spheres of the South 

African society? 

To surnmarise again the conclusions reached with respect to this research question: 

0 the Old Testament is by no means utilised to its full potential for 

communicating Christian spirituality; 

the better to engage Bible readers, literal Bible translations are preferable, for 

the reason that these kinds of translations elicit greater interpreting activity; 

the Bible always becomes but a legitimating tool when pressed into service for 

the sake of political rhetoric; 

the present government sends mixed signals on religion: on the one hand, it 

questions the legitimacy of the university discipline of Biblical Studies, while 

on the other hand, it seeks logistic support from churches, which base their 

faith on the Bible; 

0 for the sake of specific, relevant sermons, the editorial pages of newspapers 

constitute an important inspiration for preachers; 

insights from persuasive communication would serve preachers well, and 

prime among these, would be the importance of perceived integrity; 

to enhance ecumenical work, the Bible offers many possibilities, though only if 

it is interpreted validly. 

From these bases, it now becomes possible to offer suggestions on what may be 

done with these insights reached. 

It has become part of the liturgy of dissertations in communication studies and 

related social sciences that, in closing, a few indications of possible further research 



are provided (even though these suggestions are hardly ever pursued). In this 

instance, I would like to approach the matter differently. In the overview of religious 

communication earlier in this dissertation, though, lists have been provided and 

arguments offered which could serve well as indicators for further research within the 

field of particularly religious communication. I would prefer here to take the matter 

forward in a somewhat more concrete matter, by suggesting an academic vehicle for 

the pursuit of such scholarship. 

It is clear to my mind that religious communication is by no means likely to become a 

discipline within faculties of theology. locally. These faculties are still feeling 

pressures about their continued existence at state universities, and are hence 

unlikely to explore with any vigour the possibility of incorporating yet another field 

within its range of disciplines. On the other hand, communication departments at 

state universities are experiencing such success with ventures into such fields as 

marketing communication, sports communication and the like, that they experience 

no need to broaden their horizons any further. Incorporating a somewhat 

esoterically perceived field such as religious communication into teaching and 

research programmes will only be done with great difficulty. Yet, the discipline of 

religious communication is set to be a rising star, for instance if the frequently 

predicted global role, often conflictual in nature, of the two religions of Islam and 

Christianity over the next half a century is taken with any seriousness. Religious 

communication could play a major role in assuaging, mediating or preventing such 

foreseen religiously coloured' conflict, not only locally, but also globally. 

My suggestion in the face of this situation is therefore the following: that a research 

institute for religious communication be set up in order to provide for these 

approaching needs. Such a research institute would not only undertake research 

I I formulate carefully here: "religiously coloured conflict". Most oflen, religion is but one of a host of 
factors which lead to armed conflict, as has been the case in the recent past in the Middle East, 
Central Africa, Eastern Europe, Indonesia, Northern Ireland etc. The point is, however, that religion 
becomes the focal point of the different parties' identities. This is, on the one hand, tragic, since it 
then seems as if religion is the primary force fuelling the conflict, which is most oflen not the case. On 
the other hand, though, such a crystallised point of identity makes religion a very powerful force for 
peace too. If peace can be religiously motivated and tensions solved on the basis of the crystallised 
point of identity that religion is in such conflicts, religion can be a more effective factor than most for 
putting an end to conflict. It is this latter point which remains open to be exploited for the good of all 
involved by a discipline such as religious communication. 



into as wide a range as possible of themes related to the field of religious 

communication, but would also offer opportunities for specialist post-graduate 

studies. Drawing students from both the communication and the religion sides, quite 

possibly along with some other related disciplines too, such a research institute 

would be an ideal vehicle for the development of this interdisciplinary field of 

religious communication. 

Delivering both research and well equipped post-graduate students, all of which 

could make substantial contributions to various sectors of society, such a research 

institute would have the potential of becoming a world centre of excellence in the 

field. Indeed, such an institute would never reach its potential if it settled for making 

local contributions only. If initial seed funding could be obtained from secular 

communication institutions, from religious communication institutions such as the 

World Association for Christian Communication, and from religious bodies such as 

the World Council of Churches, a framework of cwperation would already have 

been established within which such a research institute could function influentially 

and continuously. Once established, such an institute could become self-sustaining 

by means of income from research subsidies, research grants, consultation services, 

and the subsidies associated with delivering post-graduate students. Co-operation 

with academic and research institutions across the globe in diverse fields such as 

communication, religion, politics, sociology and the like, would be a sine qua non for 

the success of such a research institute. 

My proposal in closing is thus not only a plea for further research, but also for a 

vehicle which would facilitate research in the field of religious communication in 

particular. The vision for such a research institute has already been given here. The 

next main step is to identify a university which would have the foresight to support 

such a body, giving it the academic legitimacy it would need in order to begin its 

work within the potentially highly yielding field of religious communication. 
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