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ABSTRACT

P967 has had an important effect on the study of the Greek Ezekiel and
the relationship of the original Greek to the Masoretic text. This papyrus
is often seen as representing the original Greek, together with the Codex
Vaticanus. The question to be answered in this paper is whether the
original Greek as reconstructed by Ziegler (2006) must be adapted as a
result of readings of this papyrus. A second question is whether the
parallel passages in Ezekiel 18 have affected the transmission of this
passage in the Septuagint. This study has indicated a number of cases
where the reading of the original Greek can be reconstructed differently
from Ziegler’s work. In other instances, the reading of Papyrus 967
frequently supports the choice made by Ziegler on account of B and some
other witnesses.

INTRODUCTION
P967 has had an important effect on the study of the Greek Ezekiel and the

relationship of the original Greek to the Masoretic text. This papyrus is often
seen as representing the original Greek, together with the Codex Vaticanus. This
paper will study Ezekiel 33:12-16 in this papyrus in its relationship to the
majority of Greek witnesses and the Masoretic text. The question to be
answered is whether the original Greek as reconstructed by Ziegler (2006) must
be adapted as a result of readings of this papyrus. A second question is whether
the parallel passages in Ezekiel 18 have affected the transmission of this

passage in the Septuagint.

PAPYRUS 967 AND EZEKIEL 33:1-20

Papyrus 967 is most significant for the study of the Greek Ezekiel, as it is an
important witness to the pre-hexaplaric text of Ezekiel (Lust 1986:11). A recent
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survey of all the sections of this papyrus and the history of its publication is
given by Scatolini Apdtolo (2005:336-338). It is dated not earlier than 130 C.E.,
but probably closer to the end of that century or the beginning of the next one
(Scatolini Apétolo 2005:338). Kreuzer (2008:64) also supports the date of about
200 C.E.

In his critical edition of the Greek Ezekiel, Ziegler (2006:28) summarises

the importance of this papyrus in five points:

1. Papyrus 967 supports the oldest, pre-hexaplaric readings previously mainly
known from B (Codex Vaticanus);

2. in some instances, Papyrus 967 is the only witness to the original reading
(such as in 26:16 and 36:8);

3. the most important contribution of this papyrus is that it demonstrates the
fact that the Greek text had already been edited to bring it closer to the
Hebrew in pre-hexaplaric times;

4. the vocabulary of Papyrus 967 demonstrates that many renderings were
more fixed than previously thought; and

5. the incidental agreement of readings in Papyrus 967 with readings from the
Alexandrian texts, the Lucianic recension and the Catenae group indicates

that these witnesses frequently used pre-hexaplaric sources.

It is clear that Ziegler had a very high regard for this papyrus, a view shared by
many other scholars, for instance Lust (1986) and Tov (1999:408-410).
However, Ziegler had only a part of this papyrus at his disposal. The extant
sections of this papyrus were published in four instalments: in 1937 (Kenyon
1937), 1938 (Johnson, Gehman & Kase 1938), 1971 (Fernandez-Galiano 1971),
and 1972 (Jahn 1972). Ezekiel 33 is part of the publication of 1971, and Ziegler
did not have that at his disposal. The readings of the papyrus not used by
Ziegler were collated by Fraenkel in an appendix to the original edition.
However, the importance of the readings of this papyrus for the re-evaluation of
Ziegler’s reconstruction of the original Greek has not been discussed in
sufficient detail. This contribution can make some proposals in this regard for

the passage under discussion.



As far as the importance of this papyrus is concerned, Kreuzer (2008:66-68)
includes an interesting discussion of the technical importance of this papyrus for
the study of the development of the codex as book form. With its 118 leaves,
with text on both sides (Kreuzer 2008:67) it dates from the time of the transition
from the scroll to the codex and was probably part of a larger collection of
volumes. The pages were still quite long, with leaves cut in two in the middle
(Kreuzer 2008:67-69). The papyrus was written by two different hands (Kreuzer
2008:68), with one scribe responsible for Ezekiel and another for Daniel and
Esther. Kreuzer also discusses the different order of chapters in Ezekiel, as well
as the minus in Ezekiel 36:23-38 (2008:73-75)

EZEKIEL 33:1-20 AS PIVOTAL PASSAGE IN THE BOOK

Ezekiel 33 is a pivotal chapter in the book. The book can be divided into three
parts, with chapters 1-24 containing prophecies against Judah en Jerusalem
before the fall of the city. Chapters 25-32 are a collection of prophecies against
the foreign nations, while chapters 33-48 contain prophecies about the
restoration of Judah and Jerusalem, after the destruction of Jerusalem (cf. Cooke
1936/1970:1 and Allen 1994: xxiv-xxxvi). Ezekiel 33 follows on the prophecies
against the nations and can be regarded as an introduction to the final part of the
book. However, it also links this final part to the first part, by mentioning
several themes that have been dealt with earlier in the book. This is especially
clear in Ezekiel 33:1-20. Verses 21-22 contain the news of the fall of Jerusalem.
The first part of the chapter serves as an introduction to and a preparation for
that message by linking this new section of the book to the first section,
specifically chapters 3 and 18.

Ezekiel 33:1-20 can be divided into two major parts, each with a further
subdivision. Verses 1-6 and 7-9 are linked by the watchman motif, while verses
10-11 and 12-20 have ties with chapter 18. Verses 7-9 are closely related to the
watchman motif in 3:17-19.Verses 12-16 link up with 18:21-22 and 24. Brock
(1998:236-237) discusses this structure in some detail. Through these links this



passage (33:1-20) recalls important passages in the first part of the book,
dealing with the commission of the prophet and his message to the people,
calling them to repentance and stressing their responsibility for their own
actions and the results of those actions.

In the next part of the paper the reading in Papyrus 967 will be discussed in
relation to the other witnesses of the Septuagint. In the part following on that
one the readings of the Greek will be compared to the Masoretic text, with
conclusions at the end.

THE VARIANTS IN EZEKIEL 33:12-16 (LXX)

In his reconstruction of the Old Greek, Ziegler used his B group as starting
point, with as the most important witnesses B (Codex Vaticanus), Papyrus 967
(which he only had partly at his disposal), the Vetus Latina, Coptic and Old
Latin quotations. In his reconstruction of Ezekiel 33:12-16, he did not have
Papyrus 967 at his disposal. The readings of the papyrus are, however, part of
the collation made by Fraenkel in the addendum to the edition. In the two
columns below, the edition of Ziegler is given on the left, with the reading of

Papyrus 967 (as published by Fernandez-Galiano) on the right.

Verse | Ziegler Papyrus 967

12 €imoV mpdg Tovg Liovg ToD AaoD EUTOV TIPOG TOVG H1ovg TOL Aaov
oov Atkaloobvn dikaiov ov un oov Stkatoouvn Sikaiov ov un
gEEANTaL a0TOV €V 1) v Auépa e€eAnTal auTov eV 1 NUEPA
TAavnBf}, kai dvopia doefods o0 | mAavndn, kat avopa aceBoug ov
pi Kakdon adTov év A &v Auépa | un kakwon avtov ev N Nuepa
dmootpEYn 6o Tfig dvouiag ATOCTPEYN ATIO TG LVOULAG
abTol" Kai dikatog oV un SvvNTar | gyrou kat Stkatog ov un Svvntat
owbfvat cwdnvat

13 v T eineiv pe 1@ dikaie 00tog | Ev tw e1man e tw Sikaiw ovtog
néno10ev €mi Tf] Sikatoovvn neno10ev em TN Sikatocuvn




a0TOD, Kol ooy davopiav, tdoat
ai dikatocvvat avtod oL U
avauvnoddorv: év T adikiy
abToD, ] émoinoev, év alTii

QUTOV, KAl TTOLNGT] AVOULAY,
TAoAL a1 S1KALOGUVAL AUTOV OV
un pvnobwotv ev tn adikiax
aUTOU, 1] EMOINOEV, EV AUTN

amoBaveital amodavertal

14 kol &v T enelv e ¢ doePel KO €V TW ELTTAL UE Tw aoePel
Oavatw BavatwOnon, kal @avatw Bavatwdnon, kat
AmooTpEéYPn Amo TAG GuapTiag ATOGTPEYT ATIO THG AUAPTIAG
a0TOD Kal Totron Kpipa Kal QUTOV KOl TTOLNOT] KPLUX
dikatoclvnv

15 Kal évexopaoua arod® Kol KO EVEXUPACUOV aTtod01 Kol
dprayua aroteion, £v APTAYHO ATTOTELGEL, EV
npootayuact {wi¢ dtamopevnton | mpootayuatt {wng dramopevntal
t00 un motfjoat &dikov, wi TOL Un motnoat adikov, {wn
(Noetal Kai 00 un amoddvn {noetal Kai ov un amobavn

16

ndoat al Gpaptial avtod, ag
AUapTEV, 00 ur avapuvnoddotv:
St kpipa kai dikatooVvnV
gnoinoev, v a0Toi¢ (Nostal

TAOAL AL AUAPTLOL AVTOV, G
NUOPTEV, 0L UN UvNobwotv: 0Tt
KPLUA KAl SIKALOGUVNV ETIOLNOEV,
ev autolg {noetat

Papyrus 967 differs in eleven instances from the text of Ziegler. Before

considering all the other important variants, the following variants need to be

discussed.

particle occurs only in Papyrus 967.

In verse 12, Papyrus 967 in two instances does not have the particle av, for
example in the phrase &v | &v fjuépa mAavndfi. In both instances, the
particle makes the relative sentence indefinite, with the verb in the
subjunctive, giving it the sense of a conditional construction. This is a

typical Greek stylistic issue. It is interesting to note that this omission of the

In verses 13 and 14, Ziegler twice has the phrase &v t® eineiv. In his
footnotes he indicates that in the case of verse 13, B* and 86* have év t®

einad. In verse 14, this readings occurs in B* and 86. The fact that this




reading occurs in both instances in Papyrus 967 raises the question whether
this was not the reading of the original Greek. The present infinitive occurs
in verse 8 as well. There B* and 86 read the aorist as well, but not Papyrus
967. In 35:10 the present infinitive occurs again, but with no witness having
the aorist infinitive. With the present infinitive being more common in this
kind of construction, the aorist may be regarded as original in the few cases
where it appears in Ezekiel. This is again an issue related to the translation
of the Hebrew prepositional phrase with the infinitive construct into Greek.
In verses 13 and 16, Ziegler uses the verbal form dvauvno®®otv, while
Papyrus 967 uses pvnob&otv. In both instances, the reading of Papyrus 967
agrees with manuscripts from Ziegler’s Alexandrian group, including A, as
well as from his Lucianic and Catenae groups. In these instances, the
agreement between Papyrus 967 and younger groups is very interesting.
The shorter form is the more common one in the Septuagint, making the
longer form perhaps the more original one in this case.

In verse 14, Papyrus 967 does not agree with B, where this papyrus omits
Kal dikatooVvny. This minus is not supported by any witness and may be an
example of haplography or homoiteleuton, with the copyist jumping from
the kati before dikatooVvnv to the one directly following it.

The final variants are in verse 15. In the first instance, Ziegler reads
gvexUpaoua. Papyrus 967 has evexvpaouov. The reading of Papyrus 967
occurs in the Lucianic group as well, with a different variant in the
Alexandrian group. The neuter noun occurs only in Exodus 22:26 and
Ezekiel 33:15, whereas the masculine noun appears in Ezekiel 18:7, 12 and
16. As the two nouns are synonyms, the appearance of alternative readings
is to be expected. There are only two witnesses with an alternative in 18:7
and none in the other two instances in Ezekiel 18. In this instance, the
variant in Papyrus 967 in Ezekiel 33:15 may be attributed to the influence
of the readings in chapter 18.

In the second instance, Ziegler has anod®, while Papyrus 967 has amodot,
agreeing with B. The latter form is an optative, while the others witnesses

have the subjunctive. The optative would be the more uncommon form in



the Greek of the Septuagint, with the agreement between B and Papyrus 967

making it the possible reading of the old Greek.

e In the next instance in verse 15, Ziegler has dnoteion, an aorist subjunctive.
Papyrus 967 has dnoteioet. It is again an optative. This reading occurs in A,
Q, the Lucianic recension and the Catenae tradition, amongst others. As in
the previous example, this may be the reading of the Old Greek.

e In the final instance, Ziegler reads mpootaypact. Papyrus 967 reads
npootaypatt. This reading agrees with the Alexandrian group, the Lucianic
group and the Catenae group. The plural agrees with the Hebrew, again
raising the question whether Papyrus 967 and the younger manuscripts are
not the same as the original Greek.

All the examples listed above are related to the Greek translation of the Hebrew,

with no bearing on variant readings in the Hebrew Vorlage.

There are a number of examples where Papyrus 967 contains the text as
reconstructed by Ziegler and in agreement with B and other witnesses of the
group of B. The first one is at the beginning of verse 12, where the reading of
the vast majority of witnesses agrees with the Hebrew (“and you, son of man”).
This reading does not occur in B, Papyrus 967 and the Coptic or in two
manuscripts from the Alexandrian group. Here Ziegler’s choice for the Old
Greek is confirmed by Papyrus 967. Cornill (1886:394) had already regarded
this shorter reading as original. Zimmerli (1983:181) regards the longer reading
in the Hebrew as original, linking up with the view of Cooke (1970:370). Brock
(1998:245) also supports this view of the Hebrew. This is a case where the
original Greek had a shorter reading, while the longer reading was added in the
Hebrew to mark a new section.

An interesting variant is related to the translation of the Hebrew word pwi.
It is translated by &oefrig in 33:11 and 12. However, in Ezekiel 18 it is
translated by dvopog. The Hebrew word occurs 26 times in Ezekiel. It is
frequently conveyed by dvouog (3:18, 19; 13:22; 18:20, 21, 23, 24, 27; 21:8, 9).
In Ezekiel 33:8 the Hebrew word occurs four times. The first two are translated
by one word, T® auaptwA@. This word is also used in 33:19; the third one in
verse 8 is translated by &oefrg and the fourth by &vouog. It is translated by



dos[’)r']q in Ezekiel 33:9, 11 (twice), 12 and 14. It is left out in the translation of
33:15. The plural in 7:21 is translated with toig Aowoig. It is clear that the
translation with &oePrg is used only in Ezekiel 33. In some of the instances
dvopog occurs as a variant. This happens in 33:8 (mainly in the Alexandrian
group), 33:9 (mainly Lucianic) and 33:12. In the first instance in verse 11,
auaptwAog is used by among others witnesses from the Alexandrian group,
while some witnesses use the demonstrative instead of the second occurrence.
Throughout, Papyrus 967 agrees with B and the text as reconstructed by
Ziegler.

Related to this is the translation of another word used for iniquity, namely
'7]_}3. This word occurs nine times in Ezekiel and is not used consistently. The
following translation equivalents occur: mapdntwua (3:20, 18:26 — twice),
adikia (18:8, 24, 33:13), dvopia (33:13, 18) and Gdikog (33:15). Another word
that should be taken into consideration is 37!;7]. It occurs four times in Ezekiel
and is translated by dvouog (7:11) and by davopia, (3:19, 33:12). It is not
translated in 31:11. It could be that these renderings influenced the choice of
&oePnc in Ezekiel 18, instead of &vouog.

At the end of verse 12, Papyrus 967 agrees with B and Coptic in not having
something that agrees with the last three words of the Masoretic text. On the
other hand, many of the witnesses include an addition, not always in agreement
with the Masoretic Text. These variants will be discussed in the next section.
Papyrus 967 agrees with the minus in verse 13 as well, where the other

witnesses agree with the Masoretic text.

EZEKIEL 33:12-16 IN THE MASORETIC TEXT AND THE
SEPTUAGINT

In the table below the reading of Ziegler and the Masoretic Text will be given.



Verse

Ziegler

Masoretic Text

12 £indv Tpdg TovG Liovg Tod AaoD cov TR OTRTI O
suatemin Swaion o WEENTEE | g s g
avTOV €V 1 &v Nuépa TAavnoii, kal T .
&vopia doePoiic o0 uf kakdon avtoy gy | YT IPUR O RN XD
1 &v fuépq drootpédn dmod Tiig dvoulag oiva 72 Y oKD Dy
owto~v- Kal dikatog ov pr| dvvnrat 5 S b 5y g
owbfvat o

X oia 72 ninh

13 év 1@ eimelv ue ¢ dikai 00TOg mom T IR  nKa
nsnfnes}/ émi o 611&~a100uyn ertreo, kol .21 TRTSop MnR)
noton Gvopiav, mdoat al dikatocvvat : o
adTOD 00 pn dvapuvnod@otv- &v tf adikiq | 312N KPP T8 752 2w
avtod, 1) émoinoev, v avti] drobaveitat ¥ 12 1 ywR

14 kol &v T einelv pe TQ doePel Oavdty W) DR DR D YD K
?avat?oenc’n, K~(Xl a‘noctf)a[)n OET[O tns T DR oY) FRETD
auaptiag avtod Kai moton kpipa Kai
dikatoodvnv

15 Kol Evexvpaopa Gmod® kal dpraypa o 771 by 2 ¢ Fan
dnoreion, év mpoordypaot Zoorlq ) * B5m5 o7 B R
dramopevntat tod ur motfjoat &dikov, (wi _ )
{Aoeton kai 00 pn &mofdvn Y XD O P20 gy

16

ndoat al apaptiol avtod, ag fuaptev, ov
un dvauvned®dotv: 6Tt kpipa Kol
dikatoovvny énoinoev, év adtoic {fioetat

X7 X7 20X N 03
7T nawn 17 M om

T T AR

The translation of this passage in the Septuagint is quite literal, translating the

Hebrew word for word, with some free semantic renderings, such as at the end

of verse 12 (“to save oneself” for “to live”).

There are a number of instances where the Masoretic text is longer than the

original Greek text. In verse 12, the Hebrew starts with the common address




0°IX7712 70X). This is normally translated by kot ov vie avBpwrov. This reading
is added to all the other witnesses, except the group of B (B, 967, Coptic) and
two witnesses of the Alexandrian group (239 and 306). This introduction
appears in the Masoretic Text in 33:7, 10 and 12 and it is to be expected in verse
12 as well. The testimony of the group of B indicates, however, that this
introduction was not in the original Greek. This variant was discussed above in
more detail.

The last three words of verse 12 are not in B, Papyrus 967 or the Coptic.
Ziegler accepts this shorter reading as the original Greek. It is added in all the
other Greek witnesses, although not exactly in the same way in the Lucianic and
hexaplaric witnesses. Again, the words are expected, as a parallel to the similar
phrase in the first half of the verse, so that the shorter reading must be regarded
as original. However, the Greek has a different reading for the preceding section
as well, namely that the righteous will not be able to save himself. Zimmerli
(1983:181) does not think that his own could have been the reading of the
original text, but does not discuss the reading in detail. Cornill also regarded the
reading of the Greek in this instance as not original (1886:394). Cooke regards
the reading of the Septuagint as a simplification of the Hebrew (1970:370). The
shorter reading of the original Greek is thus not without problems in its
relationship to its Vorlage, but must still be regarded as the original Greek, even
if it simplified its Vorlage.

In verse 13, the words ﬂ:jrjj 71 do not appear in B, Papyrus 967, Q, 407 and
the Coptic, but are added in the other witnesses. It is interesting to note that two
hexaplaric manuscripts agree with the group of B in this instance. Both
Zimmerli (1983:181) and Cornill (1886:394) regard the omission as an error.

In verse 15, the word S.Mﬁ is omitted by most of the Greek witnesses, with
the exception of the Lucianic group. Zimmerli (1983:182) and Cornill (1886)
want to omit it from the Hebrew as well. It was clearly not part of the original
Greek.

In verse 16, the preposition % plus suffix is not translated by the original
Greek, but is added by many witnesses from the Lucianic and Hexaplaric

groups.



It is thus clear that many of the minuses of the original Greek were added in
the various recensions of the Greek text. The original Greek was a shorter text,
witnessed by especially B and Papyrus 967.

CONCLUSIONS

This study has indicated a number of cases where the reading of the original
Greek can be reconstructed differently from Ziegler’s work. These are:

e Inverses 13 and 14 v t( einai instead of év TG eineiv;

¢ the two optatives in verse 15; and

e mpootaypartt for mpootdypaot in verse 15.

In other instances, the reading of Papyrus 967 frequently supports the choice
made by Ziegler on account of B and some other witnesses. The original Greek
of this passage reflects a shorter text than the Masoretic Text, as is frequently
the case in Ezekiel. In the later recensions of the Greek, the text was edited to
bring it in line with the Masoretic text. In this regard, some influence of the

parallel passage in Ezekiel 18 may have played a minor role.
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